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Introduction

The Saami people are certainly the most well-known of the minorities in Sweden. The reason for this is their way of life, which so clearly differs from that of the majority population. Whereas the Swedish speaking population were traditionally farmers, the Saami are generally regarded as reindeer bree​ders who use the mountain areas of northern Sweden for their livelihood. This picture of the Saami is, however, a simplification. Reindeer breeding is a specialized industry, one which has never occupied all of the Saami. Hunting and fishing have traditionally formed the broader basis of the life of the Saami (Kjellström 2000: 32). 

Due to the general picture of the Saami as reindeer breeders living in moun​tains far away, the Saami in many ways have been regarded as ”the other people” in Sweden. Therefore their history and origin have been discussed for a long time. Up until the 19th century the general view was that the Saa​mi represented the aboriginal population of Sweden, the Swedes, who spoke a Germanic language, representing a people that had come there later on (cf. Lundmark 2002: 18–20). In the 19th century, however, the views were changed: now the Saami were regarded as newcomers (e.g. von Düben 1873: 389 ff.). It was stated that only in the northernmost provinces of Sweden had there been Saamis in older times. 

It should be noticed that the arguments for the Saami as newcomers were put forward during the 19th century, i.e., a period when nationalism grew strong all over Europe and colonialism in northern Sweden reached its peak. Here I focus on Sweden, but the situation in Norway was very much the same as in Sweden. In both countries the Saami were regarded as new-com​ers rather than as aborigines (e.g. Nielsen 1891). It is, of course, not very probable that a minority people would spread itself throughout a country at the cost of the majority population. Nevertheless, what is essential is the radical change in view: until 1800 the Saami were regarded as the aboriginal people of Scandinavia; after 1800 they were seen as newcomers.

This question is perhaps more current and vividly discussed than has been the case for a long time. The start of this recent debate was an archaeological excavation in Vivallen in the 1980s, where the archaeologist Inger Zachrisson (e.g. 1985, 1987) investigated finds from graves dating from around 1100, stating these finds were Saami. Whereas older researchers maintained that no Saami had yet come to Jämtland in the 16th century (Wiklund 1928: 397), Zachrisson found Saami graves from around 1100 in an area south of Jämt​land! I will not dwell further on the archaeological debate following Zachrisson’s excavations, but I want to add some linguistic arguments. This is a report from a text edition that I have been working on for a long time, which will be completed this year.

Holmberger’s word-list

Among the famous researchers of Uppsala university in the 18th century we find the botanist Carl von Linné and the linguist Johan Ihre, both of them outstanding scholars in their respective fields, whose influence was not only enormous in their own time but extended for a long time after their death. In 1911, the so-called Ihre collection of manuscripts was presented to the university library of Uppsala. Anders Grape, the librarian who arranged this huge manuscript collection and described it, found one list of words in Saami and one song from the Saami bear-ceremonies among the Ihre manuscripts. These Saami manuscripts were not signed, and it was consequently not known who had written them down and from which part of the country they derived. According to K. B. Wiklund (1912), to whom the manuscript was given for a judgement, the manuscripts represented the language of Saamis living as beggars in the province of Ångermanland, but the Saami language in the manuscripts seemed quite corrupt. So, according to Wiklund, these manuscripts were from a fairly northern part of Sweden, and the language presented there was not very interesting. A few years later, however, Anders Grape (1920: 123), when working with the Ihre collection of manuscripts, found another word-list, one that was obviously written by the same hand. It was a list of words from a Swedish dialect, and this time the author had also written his name in the word-list, Per Holmberger. In the department of manuscripts of the university library of Uppsala, a curriculum vitae by this person (UUB Westin 611) was also found. In this CV Holmberger confirmed that he did in fact write both of these word-lists. 

Per Holmberger, who lived from 1745 till 1807, did not grow up in a wealthy family. His father was a soldier, and it was only thanks to the help of benevolent persons in his home parish that he received the possibility of studying, first with the sons of certain landed gentries, then with the sons of the parish priest. Thanks to the support of this priest, he even received the possibility of continuing his studies at the gymnasium of Linköping, the learned centre of his home province. In 1766 he finished his studies there. In other words, he was ready to continue at the university. Not until the following year could he go to the university of Uppsala, when he had been admitted a royal scholarship. As a student, Holmberger was obviously successful, and he came very close to being the best one in his group on the final exams. In 1777, Per Holmberger returned to his home-province Östergötland to work, first as a teacher and later on as a parish priest. During the ten years that Holmberger spent at the university of Uppsala, his most important teacher was Carl von Linné. Holm​ber​ger speaks very warmly about his tea​cher in letters that he wrote later on in life (e.g. UUB G2: 141), and even as a parish priest he showed an ext​ra​ordinary interest in botany. 

[image: image1.wmf]To earn his living during his student years, Holmberger worked as a pri​vate teacher in well-to-do families. In his CV he has written down the names of the families where he work​ed as a private teacher. There is, how​ever, no exact notes which indicate the years he worked for the respective fa​mil​ies during his ten years at the uni​​versity of Uppsala. As Grape (1920: 124) point​ed out, however, Per Holmberger pro​​bably collected his word-lists while working as a private teacher around the middle of the 1770s. There are six families mentioned in Holm​ber​ger’s CV, that he worked in as a priv​ate teacher. Five of these families lived outside Uppsala. Out of these five families, only two lived north of Uppsala. What is of utmost importance for the history of his Saami manuscripts is the fact that the northernmost places where Per Holmberger worked – according to what he says in his CV – were Tolvfors and Söderbärke (or possibly Heby). Both of these places, marked on map 1, are in central Sweden far away from Lappland. Consequently, in the 1770s Saami was spoken in central Sweden, some 100 kilometres north of Uppsala. 

At first glance this seems quite surprising. One might expect, as Wiklund did, Holmberger’s Saami speaking informants to live farther to the north. So let us look for other explanations! First of all, we have the mysterious year 1766–1767, i.e., the year after his gymnasium studies and before he left for Uppsala University. Could he not have gone to northern Sweden during that year? I do not think so, because at that time travelling in Lappland was no simple matter. When Carl von Linné set out for his famous Lapp journey in 1732, he had received money for the journey from the Royal Society of Sciences in Uppsala. As a matter of fact, this journey of Linné’s was so expensive that it almost emptied the financial resources of the academy (Sydow 1975: 276). Who would have paid for a journey of an unknown, poor student from the gymnasium of Linköping? A hypothetical journey to Lapland during his student years in Uppsala would also have been something so extraordinary that Holmberger would certainly have mentioned it in his CV or in the wordlist itself. Linné’s famous diary from the journey to Lappland is, after all, a book of considerable size. Why would not a young, poor student report in some way from such an exciting journey? Furthermore, Holmberger writes in his word-list that he has amused himself by writing down the language of the Lapps ”in his spare moments”. That is to say, Holmberger repeatedly visited his informants, so it is likely that he produced his Saami word-list alongside his regular work. As a teacher of the boys in a noble, wealthy family, he would certainly have had such breaks in his work, providing him a possibility to visit Saami speakers in the vicinity.

Contents of the word-list

Holmberger’s word-list has the title Vocabularium linguæ Lapponum mendicantium, i.e. ’Vocabulary of the language of the begging Lapps’. Lappones mendicantes, ’begging Lapp’, can be understood as a Latin translation of Swedish tiggelapp or tiggarlapp, the former word attested already in 1640, both denoting Saami who tried to keep alive by begging (SAOB T 1103). There were many persons strolling around begging in Sweden in the 17th and 18th centuries, and the Saami obviously did not make up the majority among them (cf. Levander 1934: 98 f.). North of Lake Mälaren, however, there were at that time also Saami who had a specialized function in the farming society, namely as so-called parish Lapps (Svanberg 1999). A parish was an area whose inhabitants visited the same church, thus forming a basic social unity. In the Swedish farming society, some tasks were regarded as despicable, e.g., the slaughtering of horses. Therefore, the farmers north of Lake Mälaren had a parish Lapp to attend to such tasks. The old villages of the Swedish farmers were strictly ordered in a hierarchy, and the possession of land formed the basis of the social system. Only people possessing land lived in the villages, people who served the village in some way, such as craftsmen, soldiers and parish Lapps, but did not possess land lived outside the villages. There are many reasons for assuming that Holmberger’s informants were, in fact, such parish Lapps.

Holmberger’s word-list contains a little more than 1600 words, which are presented in a totally capricious order. Three words connected to bear hunting, e.g., are followed all of a sudden by the words for stepmother and stepfather. An extensive list of tailor’s terminology is followed by the words for bird’s nest, woman and cunning. The words have obviously been written down in the order they appeared during Holmberger’s discussions with his informants. Nevertheless, taken together, the words do cover a considerable part of human activities. An analysis of the words from the viewpoint of dialect geography helps us get a picture of this Saami variety spoken in central Sweden around 1770 by comparing its phonology, morphology, syntax and – especially – lexicon to that of other Saami dialects. Most difficult to judge are the phonological differences, since Holmberger’s way of taking down the Saami language is not that of a specialist. It should also be remembered that he has written down a language unknown to him. Nor is there any abundant morphological or syntactical material to consider, even if this material seems to give clear indications as to what Saami variety we are dealing with. The lexical material, on the other hand, is very rich and helps us position Holmberger’s Saami in the Saami dialect chain. 

It can be stated that the Saami dialect in Holmberger’s list does not coincide with the southernmost Saami dialects. One phonological argument here is the form bieiviäh ’sun; day’; in South-Saami we have -jj-, biejjie. From Ume Saami and further to the north we meet the same consonantism as in Holmberger’s word, -jv-. An important morphological argument is that Holmberger’s dialect has the ending -p in the accusative singular, not -m as in the dialects in the far south. The lexical evidence is abundant. As is well known, there are some instances where the Saami language area is split into two, with basic concepts having one denotation in the south and another in the north (Larsson 1985: 169–170). Such cases are the words for moon and snow. In South Saami we find aske and lopme respectively, in the northern and eastern dialects mánnu and muohta respectively. For ’snow’ Holmberger gives both of these words, moett and loppme, for ’moon’ he only gives the south Saami word, ask. 

The analysis can be taken further. The terminology concerning shoemaking, e.g., is very enlightening. Holmberger has altogether thirteen words pertaining to shoemaking. From a social viewpoint this is important, since it seems to connect Holmberger’s informants to craftsmen living outside the village. The parish Lapps, too, seem to have been engaged in serving the farmers with different tasks and handicraft. Among the thirteen words connected with shoemaking, there are words with etymological correspondences in other Saami dialects. Holmberger’s altz ’vamp’, i.e. the piece of leather on top of the front part of a shoe, is no doubt identical to south Saami altese with an identical meaning. This word exists in Saami dialects all the way up till Enontekis in northern Finland. And Holmberger’s word ruajes ’back piece of a shoe’ corresponds to south Saami roejese and Lule Saami ruojas. Along with these old Saami words, common to many Saami dialects, we also find words of another character. According to Holmberger, the word Boäsk means ’heel of a shoe’ and it is certainly etymologically identical to, e.g., South Saami båetskie. But this South Saami word means ’heel of a sock or stocking’, not ’heel of a shoe’, because a traditional Saami shoe does not have a heel. Holmberger has also noted a word for the traditional sewing thread of the Saami, which is made from sinews, but he also gives the word for waxed ends, the thread that Swedish shoemakers used. This could be seen as an indication of Saami shoemakers making shoes according to the Swedish design. Furthermore, Holmberger gives an entire sentence from shoemaking, månä dsabmam viäckerin meaning ’I beat with the hammer’. Here it must be noted that no hammer is used in traditional Saami shoemaking; the shoes are sewn. The words pertaining to shoemaking seem to give a picture of traditional Saami shoemaking being adapted to Swedish shoemaking, and also of Saami working as craftsmen to serve Swedish customers. Such a hypothesis is supported by words from other areas of lexicon as well. 

All in all, the words seem to indicate a mixed culture of these Saami speakers, a culture caught in the process of adjusting itself to that of the majority population. This interpretation of the language material in Holmberger’s word-list is in harmony with the utterances of his own informants. According to Holmberger, his Lapps had told him that the young people did not care very much for their mother’s tongue, but mixed it more and more with Swedish. Obviously, we are dealing with a process of language and culture change among the Saami, who were parish Lapps in central Sweden around 1770–1775. 

Black horehound

Can we then be absolutely sure that Holmberger’s parish Lapps lived so far to the south of Sweden as in Söderbärke (Heby) or Tolvfors? Couldn’t he have met his Saami informants and collected his material somewhere farther to the north, closer to the traditional Saami core areas? I think such a possibility can be rejected. As already mentioned, Per Holmberger studied for Carl von Linné, the famous botanist and professor of medicine. Also later in life he showed a keen interest in the botanical world, collecting and exchanging plants with his friends and colleagues. Among his written works, the clear majority deals with plants and only a couple of his writings deal with the Bible, in spite of the fact that he worked as a parish priest. Holmberger’s familiarity with the botanical world is evident also in his word-list. He gives fifteen words for plants, and in some cases he gives their La​tin name as a translation. But when Linné’s pupil Holmberger collected these words, he certainly did not have any theoretical discussion about the botanical world with his Saami speaking informants. We can be quite sure that he simply pointed at some plant and asked for its name. In other words, he acted in the same way when collecting plant names as when collecting the rest of his material.

Among the Saami plant names we find loanwords from Swedish. The equivalent of the Swedish plant name Båtsmansmössa ’cornflower’ (Rydén 2003: 46), e.g., is ”Blau blomster”, which is taken over directly from Swedish; blå blomster means ’blue flowers’. In other cases, he gives originally Saami words for plants and mushrooms. Among Holmberger’s words for plants there is one which is of particular interest: gosen milkie grasi, translated by Holmberger into Latin, Ballota nigra. The English name of the plant is black horehound. This plant was established by Linné in 1753 (http:// www.ars-grin.gov/cgi-bin/npgs/html/taxon.pl?104824) and it has kept its Latin name ever since. It is known to have been used in folk-medicine to treat all kinds of diseases in cattle (NE 3 s.v.; http://linnaeus.nrm.se/flora/di/ lamia/ballo/ballnig.html). Therefore, its Saami name in Holmberger’s word-list gosen milkie grasi probably means ’the cow’s milk-grass’. These Saami words for cow, milk and grass are, of course, Scandinavian borrowings in Saami, having come into the Saami language long before Holmberger’s time (Wiklund 1892; Sköld 1961: 183). Even if one would try to regard them as separate Swedish loanwords in the language of the parish Lapps, which seems highly unlikely, the genitive-ending -n is, of course, Uralic in origin. We have here a Saami denotation for the plant Ballota nigra built up by three ancient Scandinavian loan-words and a Uralic genitive-ending. This plant must have existed in the place where Holmberger collected his word-list. As all plants, black horehound (Ballota nigra), too, has its geographical distribution and distributional borders. Its distribution in Sweden is predominantly south-eastern, especially south-east Sweden and the islands of Öland and Gotland. The further to the west and north we go, the more unusual is the appearance of this plant. The northern borderline of Ballota nigra runs through Västmanland and Gästrikland, i.e. the provinces where we find Heby and Tolvfors respectively. The plant black horehound is unknown in the areas of all other Saami dialects. In József Máté’s unpublished dissertation from Deb​re​cen University, not one single word for this plant can be found, yet he has col​lected his material very thoroughly. The reason is, of course, simple: black horehound does not grow where Saami is spoken today. So, gosen milkie grasi is the one and only example of a Saami word for Ballota nigra. This name for this particular plant is indisputable proof that Saami was in fact spoken in central Sweden in the 1770s. 

Swedish ethnicity markers before 1809

Let us now return to the controversy about Saami as aborigines or newcomers in Sweden and see what Holmberger’s material can tell us! It is hardly possible to regard the Saami speakers of Holmberger as late newcomers, who due to poverty had come to these southern areas shortly before the time of Holmberger’s collection of material. As I have tried to show by means of the words for shoe-making, the wordlist rather bears witness of cultural adaptation. It should also be noticed that in spite of the many Swedish loanwords in the language of Holmberger’s Saami informants, he still maintains that they could hardly communicate in Swedish. Only the younger generation had started switching over to Swedish. This indicates that we are dealing with two parallel cultures. Among the craftsmen outside the farmers’ village there was obviously a Saami group still speaking Saami. But when did they get there? A wordlist from a period a couple of hundred years ago certainly says nothing about the distribution of languages in the dawn of history. The existence of Saami speakers in central Sweden in the 1770s tells nothing about the situation in the stone age (cf. Sköld 2004, esp. p. 38, who has totally misunderstood my theories). For how long time, then, had these Saami speakers lived in these areas? A cautious guess could be that they arrived there before the end of the 17th century. To establish themselves in the farming society and adjust their language and culture to that of the majority population would probably take at least a century. It could have taken a longer time, but there is no way of ascertaining that with certainty. 

This result of this study would probably have been more shocking in the 19th century than in the 18th century when Per Holmberger lived. When he died in 1807, Finland was still part of Sweden, as it had been for some 600 years. In the western part of the Swedish empire, the Swedish language do​min​ated, while in the eastern part, the Finnish language dominated. In the 17th century, when Sweden was at its peak as a European power, many other languages were also spoken by Swedish subjects: Estonian, Saami, Carelian, Livonian, German, Russian and so forth. Consequently, language could not be used as a criterion for being Swedish. Instead it was religion, the Lutheran church, which was the criterion used. Even as late as 1845 a Swede who had converted to the Catholic faith was expatriated (Bexell 2003: 11). In 1809, Sweden lost its eastern, Finnish-speaking half and there was an increasingly liberal attitude to religion (Bexell 2003, Lenhammar 1987–89). This is when the Swedish language became the criterion for Swedishness, a change supported by the ideas of nationalism spreading over Europe. So, the 19th century theory of Saami as newcomers in Sweden seems to tell us more about the history of Swedish politics in the 19th and 20th centuries than about the history of the Saami people.

Literature

Bexell, Oloph 2003: När enhetskyrkan sprängdes. Internationella influenser i 1800-talets svenska kyrkoliv. In: Annales Academiæ Regiæ Scientiarum Upsaliensis 34/2001–2002. Uppsala. 9–25.

Grape, Anders 1920: Den Ihreska björnfest-uppteckningens proveniens. I: Le Monde Oriental 13. Uppsala. 122–125.

Kjellström, Rolf 2000: Samernas liv. 2:a utökade uppl. Stockholm.

Larsson, Lars-Gunnar 1985: Kriterien zur klassifizierung der lappischen Dia​lek​te in Schweden. In: Dialectologia Uralica. Hrsg. W. Veenker. (Veröffentlichungen der Societas Uralo-Altaica 20.) Wiesbaden. 159–171.

Lenhammar, Harry 1987–89: Fredrik Olaus Nilsson. In: Svenskt biografiskt lexicon 26. Red. G. Nilzén. Stockholm. 693–695.

Levander, Lars 1934: Fattigt folk och tiggare. Stockholm.

Lundmark, Lennart 2002: ”Lappen är ombytlig, ostadig och obekväm”. Sven​ska statens samepolitik i rasismens tidevarv. (Norrbottensakademiens skriftserie 3.) Umeå.

Máté, József 2003: A lapp növevénynevek etimológiai rétegei. Unpublished dissertation for the degree of Ph.D. of linguistics. Debreceni Egyetem Finnugor Nyelvtudományi Tanszék.

NE 3 = Nationalencyklopedin. Tredje bandet. 1990. Höganäs.

Nielsen, Yngvar 1891: Lappernes fremrykning mod syd i Throndhjems stift og Hedemarkens amt. In: Det Norske Geografiske Selskabs årbog II/1890–1891. Kristiania. 18–52.

Rydén, Mats 2003: Botaniska strövtåg. Svenska och engelska. (Acta Academiæ Regiæ Gustavi Dolphi 82.) Uppsala.

SAOB = Ordbok över svenska språket utgiven av Svenska Akademien. Lund. 1893–.

Sköld, Tryggve 1961: Die Kriterien der urnordischen Lehnwörter im Lappis​chen. I. Uppsala.

— 2004: ”Ömsesidig kolartro”. In: The Sámi and the Scandinavians. Aspects of 2000 years of contact. Hrsg. J. Kusmenko. (Schriftenreihe Schriften zur Kulturwissenschaft. Band 55.) Hamburg. 35–39.

Svanberg, Ingvar 1999: Hästslaktare och korgmakare. Resursutnyttjande och livsstil bland sockenlappar. (Skrifter utg. av Johan Nordlander-sällskapet 21.) Umeå.
Sydow, Carl Otto von 1975: Efterskrift. In: Carl Linnæus Lapplands resa år 1732. Red. M. von Platen–C. O. von Sydow. Stockholm.

UUB G2: 141 = Letter from Holmberger to Adam Afzelius, October 29, 1779.

UUB Westin 611 = Per Holmberger’s Curriculum vitae.

Wiklund, K. B. 1892: Die nordischen Lehnwörter in den russisch-lappischen Dialekten. In: Suomalais-ugrilaisen seuran aikakauskirja 10. Helsingfors. 146–206.

— 1912: En nyfunnen skildring af lapparnas björnfest. In: Le Monde Oriental 6. Uppsala. 27–46.

— 1928: Huru länge har det funnits lappar i Jämtland och Härjedalen? In: Jämtländska studier. Festskrift till Erik Festin. Utg. G. Näsström. Östersund. 391–412.

Zachrisson, Inger, 1985: Saami or Nordic? A Model for Ethnic Determination of Northern Swedish Archaeological Material from the Viking Period and Early Middle Ages. In: Arcaeology and Environment 4. In honorem Evert Baudou. Umeå. 187–195. 

— 1987: Samer i syd. In: Populär arkeologi 5: 1. Lärbro. 4–9.

� EMBED Word.Picture.8  ���








*(This is the written version of the lecture held during the CIFU-X in Joshkar-Ola.
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