Péter Pal Gulyas:
ADAM’S APPLE

Translated by Elizabeth Csicsery-Rénay






Private Investigation of the Bible

PETER PAL GULYAS
ADAM’S APPLE

European Folklore Institute
Budapest, 2012



Thanks to my friends and well-wishers, who unsklfis
took part in making this book possible:

Bényi Zsolt — graphics
Elizabeth Csicsery-Ronay
Kemenesi Tuinde

Koévér Andras

Vekerdi Laszlé

© Gulyas Péter Pal 2006



A mii elektronikus valtozatara a Nevezd meg! - Ne atd ek val-
toztasd! 2.5 (CC BY-NC-ND 2.5) Creative Commonstiic feltételei
érvényesek: http://creativecommons.org/licensaséayd/2.5/deed.hu




Laszld VekerdiPreface .....oooveveieiieiiiiiein . 10.

INErOAUCTION ..o e 14
Part | e 16
Similar Astrological Stories...........cccoivicceeenieeeennnnn. 16

Gigantic Human AncCestors...........covvevevieeeeeeeennnne. 17

Adam the Titan ..o 19
Gigantic Patriarchs.........cccooovviiiiiiiimceeeeie, 25
What's This All ADOUL? ........cooiiiiiii e 30

AAS-AdaM....o 32
Biographical Points of Intersection..........ccw.......32

Pillar men..... ..o 35
Lanky AStrolOgersS......c..oveiiuiiieiiiiie e eeeeeee e 44
Two Family VISItS......cccuoiiiiiiiiiiii e 46
Garden on the Crown of a Head................cccvvneens 49
Adam’s Garden........cooceeuiiiiiiiiiiei e 49
AtlaS’S Garden ...........oovvveiiiiiiie e 49
The Garden Party .......ccooooeeiiiiiiiiiiiiemmce e 54
The Guards of the Garden and Turning into a Ra&i...
Looking for Adam Mountain................coeeecommneennnn. 65

Turning into Stone in the Old Testament........... 71
Turning into a Rock in the New Testament...........78
Human Ancestors Made of Stone ...............c........ 86
Ink Soup With Paper Noodles ..............ovveeeeemennn. 93
Consumption of Knowledge in the Bible.............102
Object of Knowledge, in Titanic Entrails.............107

PART 1. e 128
The Apple’s Calvary ..o, 128
The Tree that Reaches the Sky: .............cooee... 130
The Little Lamp ... 134
High Culture with Apples.........ccooviiiiiiiiccaam e, 138

Celestial fruitonthetree.........coevviioeeeeeeeenn.. 143

6



Celestial Bodies inthe Cave.........o..ovvvicemeeennne. 152
The Dragon-Volcano

........................................... 157
Dragon’s DeliCacCies .........cceuueeiivineet e e e 164
Volcanoes inthe Bible ..............ccoovvivise e . 167
Parallel StOries .......ccviviiiiiiie e e, 179
Bright EXit ....oeeeeieeei e 191
The Fruit of Eden Returns to the Garden........... 196

Moses, the Liberator of a Celestial Body............200









Laszl6 Vekerdi: Preface

Adam’s Apple, this rainbow bridge constructed betwéhe
“fruit of knowledge of the garden of Eden” and “Mess
tablets of knowledge,” is a fascinating read. Iltaighought-
provoking intellectual journey into the history edrly forms
of knowledge, which although they predate our gifien
thinking, are implicated in it. It is worthy of Ndor Varko-
nyi's much loved books, Kéroly Kerényi’s brilliaggsays on
mythology, Janos Honti’'s essays on the philologyfotf
tales, or Pal Gulyas’'s Toward the East from the Wissit
not from the latter that we can find the motto thast fits
Adam’s Apple? “Every community must have hiddereaim
its technical and social apparatus an ultimate gwestinct,
which belongs to the realm of religion and metapdsythat
motivates it, whose facts haven’'t been put inealfilit their not
being registered in the heart have incalculablessmuences:
the collapse of the community.”

It may be that the “paleo-metaphysicians” from thmst
diverse quarters of our world were aware of thiadahe
stories they created, ranging from the Zohar, theoiB of
Radiance, to the Kalevala are astonishingly similand
perhaps even Spinoza’'s studies of the Bible conuatsni
this knowledge; or rather applied it with enormaslsll to
his own age. He alone among the savants — philsiegind
theologians — who chewed over “Adam’s apple”, petht
out the possibility of the “rectification of MosesBut this
may be merely due to the prejudice of a speciéinsire or
less) like me of the fZentury. The point is that the systems
of the “spectrum-lines” of the most diverse coloarsl coming
from the most diverse places that were selectethice up the
rainbow of “Adam’s apple” are most astonishinglymslar.
At the same time they are also different. The “ergal”
and the “harmony of the unique and individual” wast
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alien to the “paleo-metaphysicians.” Might this lebeen
the force of “paleo-ethics” that bound the commuynit
together? All the more so, as the source of thevienige of
paleo-metaphysics should be sought in the Skykimé of
“paleo-astronomy.” The Adam’s Apple can be regardsdhe
organic continuation and complement to Paunch Maimjt
even though it is completely different in its gsystef
connections (“paleo-contexts”) and with the additiof an
enormous number of new data and interrelationships
associated with Adam and Moses.

The enumeration of the pillar men and their locatia the
stellar stories ranging from the most varied gequriaal
places and yet which most surprisingly rhyme togreis
surpassingly suggestive and witty. All this, withéesing
sight of Adam about whose gigantic dimensions Nactyelo
was entirely clear; as was Homer concerning Atlas’s
punishment that resembled Adam’s. Fitting Goncti the
ranks of the pillar men, who hold up the sky is texdgs
From here it is only a step (though a giant stepjhe Pole
Star and we are already in the world of Paunch Maim It

is amazing how well these Mountain Men and Men
Mountains with their cliff-like and cave-like beirig into
this star-centered celestial world. They suggestdbntours
of a veritable “paleo-geology,” which leads natuisato the
Volcano-Dragon analogy or homology; according tce th
logic of a kind of man-mountain reference projectio

The tales and legends clearly show that “giants barseen
as dragons”, and thus Eclipses of Moon and Sungiven
logical, rational explanations. And what about Sain
George’s battle with the Dragon? The chapter on I'tbn
the Divan” makes this clear, too. (Otherwise, ddeshe
dragon in the famous statue in Prague of the bnstiad

1 péter Pal Gulyassoldokesillag a PocakhegydiNavel Star on
Paunch MountaihTertia Kiadd, Budapest, 2004.
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Kolozsvar seem to emerge from stony soil? But i b&
that it is just the lay reader who is inspired bystbook sees
it in this way. But Péter P4l Gulyas’s book makas think,
and this makes him unique in today’'s Hungary, whih
strongly averse to thinking. It should be publishé&cnly
for this reason. Here today everything and every&men
rock musicians to football players (not to mentiootball
fans), professors, writers, academicians, and lpshapenly
or obliquely foment rebellion against thinking, ttne name
of various kinds of political, economic, ethnic, aqi
philosophical, pseudo-historical mysticisms. Adajsple
proves that tales, legends, and myths are notlahgstical.
“The ancients thought systematically.” Their creats and
deeds cannot be interpreted emotionally and esjhgaiat
sentimentally, but only rationally, with Cartesiaarity.
Moses is just as much the “liberator of a celesbally” as
was Galileo, both with the logic appropriate to itheme.
This is why what they represented caught on withnéshing
speed, as fast as Newton’s ideas. This too is amménse
celestial legend” from which not even the fruitngssing.
And didn't the various fields of physics grow otit“the
disintegrated parts of these legends”? “It is pddsithat |
am hallucinating a new tale here, but then pleasde me
what is the “apple” doing in Holy Book?” | concludthis
letter, which has become a review, by paraphradpéter
Pal Gulyas. | wish the Author many more such sptend
books and of course a publisher.

12
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INTRODUCTION

“The smallest everyday object can reveal the
conscious idea of a complex cosmogony.”
(Germaine Dieterlen)

The Bomb

The Zohar or The Book of Radiafide a commentary on the
Bible. Although it is a rather fatiguing read fdret eye, it
holds a lot of promise, like a bit of sky. Thereaisentence
in this pearl of Kabbalistic literature about Mdsemous
tablets of Law that set me thinking. It suggesist these
tablets actually originate from the tree of Eden.

“Stone; from the tree of the knowledge of good and

evil...”
What? According to this, these tablets were stomi&?f And
Adam ate them? What can this mean? How can thig bis?
upsets the image of the Bible that has been chgstdlin us
over thousands of years. We catch a glimmer ofirdooav
bridge that links the episodes of the fruit of kiedge of the
Garden of Eden and Moses’s tablets of knowledggnidfis
true, Moses had a primordial mission in which hetified
Adam’s sin in an original version of holy writ thatedates
the Bible. And this is reminiscent of the storibatttell of
the liberation of celestial bodies.
God knows whether all this is true or not. We shatn find
out. In any event, the suggestion in the Zohar @snps to
probe beneath the historical layer of the Biblehpps there
is a symbiotic relationship between the Holy Boakl dhe
celestial story of the theft of the golden appléisTwould

2 Z6héar, a ragyogas konyvéZohar, the Book of Radiarke
Holnap Kiado, Bp. 1990. p. 38.
3 Ibid., p. 41.
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not be without precedents, as during the courshigibry
various conceptions have become encrusted on tgmair
text. Let us get to the bottom of this, as we mugist leave
it at that.

15
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Similar Astrological Stories



Gigantic Human Ancestors

The Apple in the Spotlight

If we understand the book of the Zohar's suggestion
correctly, we have thoroughly neglected the fatetloé
forbidden fruit, the appléeven though this must have been
the protagonist of the story from Eden all the waount
Sinai. Indeed from Eden to Eden, for if what wedhere is
really the theft and liberation of a celestial bodien,
according to the rules of the game, the apple shbalve
ended up back in Eden.

What should we do, where should we begin our peivat
investigation?

Let us peruse these myths and tales about theahéfuit;
they may enlighten us about the rules of condudtaiteria

of the subject. For we believe that our ancienésahnd
myths all sprout from the same stem, they aredikéects of

a common language, and the traffic rules are thees#nd
so in our eyes they all count as credible witneséas hope
that the truth will emerge from this common evidenc

Thus, we are looking for parallel legends that dam
projected onto the Biblical texts where the origjinext
stresses are excised. We should park our condigoand
conventional feelings about the Bible, for we shafjuire a
cool distance to maintain our objectivity. So angamho
stays with us should not condemn us.

* The holy book itself does not unequivocally naheforbidden
fruit, but for simplicity’'s sake we shall call ipple, as that is
how the world sees, understands, and calls it.

17



Looking for a Kindred Soul

Actually there is a marvelous kindred legend thHers
itself for comparison with the story of Eden; thienite
doesn’'t work. I am thinking of the Titan Atlas, wiwould
walk in Adam’s shoes if he didn’t have gigantictfee

This kind of comparison and suggestion obviouslg ba
shocking to the reader. After all, how dare we carapa
giant to a human being? They are completely differéhe
science of antiquity considers them entirely défarbeings.
While giants are well known to be closely relatedgbds,
they have little in common with human beings, sacsh
Adam. Or have they? After all, if you think abotjtancient
man could have imagined the difference between ra and
a giant as being the same as the difference betevesmall
child and a parent. But it is too soon to make ducated
guess... Nevertheless, one thing is certain: it mail be
that Adam was a human being, but his biography taad
work rhyme perfectly with Atlas’s: both are guarns a
divine garden, both watch over apples, and botlateahe
taboo, etc. Such things do not happen by accident.
What can we do? Here we are left high and dry; amnot
after all compare this wonderful kindred legendhwihe
story in the Bible. Unless it turns out that Adasgan his
career as a giant too in a legend that predateBitie, for
then we would have a green light for comparing tie
legends. It would then turn out that after the Palam did
not become the persecuted working class bloke, hwhie
have always believed him to be, but the same fafallb
him as that which befalls those in the myths anestaho
steal the apple...

18



Adam the Titan

If...

In our previous books we came to a shocking rdadisa
(which we have demonstrated) that the first gerratof
mankind were almost everywhere giants. The othehas
every ancient tale generally tells the story of lbivéh of the
old geocentric cosmos. But anyone who does notosee
understand that this takes place in another diranss like
a Japanese tourist who is trying to navigate theet of
Budapest with a map of Bucharest...

Should it turn out that Adam and the generationst th
followed him were giants, it would clear away thestacle
to comparing the Biblical story with the Atlas lege and
this would be to the benefit of both. It occursie: by what
right do we believe that Adam and the patriarchsewé
giants; after all, there is nothing about theiesiz holy writ.
The reader will shake his head at the possibilftya @iant
Adam, though he shouldn’t, for Hebrew legends tiia
authoritative on Biblical matters and certain Bibli com-
mentators present exactly this: a portrait of Adaat is far
from the Adam whose image we have been cherishiogii
bosom for millennia. But legends cannot be takeiossgly,
can they? They are merely tales, after all...

Adam Reaches the Sky

Let us see what the Talmud says, this is an impbrta
Mishna-commentafyon Adam’s physique:

® Mishnais the first great work of the rabbinical litersgu- it is a
collection of legal decisions.
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“The first man reached from the earth to the slgy, a
it was written: ‘Beginning with the day that God
created man on earth’, but as he sinned let thg Hol
One be blessed! He put his hand on him and made
him smaller, as it is written (Psalm 139,5):"Thou
hast beset me behind and before, and laid thind han
upon me.”

The expression “reaching the sky” has become enapolsy,

for Copernicus, and Galileo — thank God — have disimed

that old sky. But at one time the height of the Sigs

conceived as a definite dimension. Our ancestonr wet

talking through their hats. There was a reasonexptana-

tion — and what is most important, goal — for Adanreach

the sky. It played a role in the old cosmic struetut was

the same role as that played by the former wore tor

world mountain or world pillar that reached the sthat is,

held up the sky. We should not go into this here mow; let

us simply be content with imagining that Adam shw light

of day as a giant.

God Regrets...

Other Biblical legends give us a portrait of Adasnaagiant
who touches the sky; thus, the Adam of legend bears
resemblance to the Adam we know from the Bible har t
pulpit. There is a clear reason for this and we! $inal it:
"Adam’s huge frame and radiant countenance so
amazed the angels that they called him ‘Holy One’,
and flew trembling back to Heaven. They asked
God: ‘Can there be two divine Power: one here, the
other on Earth?” To calm them, God placed His
hand on Adam and reduced his height to a thousand
cubits. Later when Adam disobediently ate from the

® Talmud kényvejThe Books of the Talmp#orvin Testvérek
Kényvnyomdaja, 1921-23, p. 230.
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Tree of Knowledge, God further reduced his stature
to a mere hundred cubits.”

Between Two Worlds

The Biblical legends of folklore also mention aic Adam:
“The Talmud, the literature of the midrash and the
Jewish legends, like to portray Adam as a being aki
to God. So Adam’s figure is enormous out of all
proportion; he is majestic, gigantic. He reachesnfr
the earth to the sky, from one end of the worlth®
other. About 30 men of today could fit in his head.
Even the angels were afraid of him; that is why God
made him smaller. Anyway everything was bigger
and more magnificent before the F&Il.”

Actually it is surprising that folklore acceptsghhAdam too.

Why? For one would expect that the basic text ef Bible

spread by the priests in the early Middle Ages wdeé the

one accepted by the people. So the legends mudidag an

Adam who is decidedly similar to us, no? And yeirehwe

are, the common people, we know something and tting

We would like to know why?

Adam as Gulliver?

Another ancient Jewish commentary, the Exodus Rabba
midrash, depicts Adam as a Gulliver who finds hifnse
Lilliput:
“While Adam lay a prostrate clod, stretched immebil
across the world, he could nevertheless watch the
work of Creation. God also showed him Righteous
Ones, who should descend from him — not in vision,

" Graves, Robert — Patai, Rapha¢tbrew Myths. The Book of
GenesisAnchor Books. London, 1989. (9/g)

8 Erész a folklérban[Eros in Folklor@ Szépirodalmi Kényv-
kiadd, 1987, p. 69.
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but pre-creating them for his instruction. These
Righteous Ones were dwarfed by Adam’'s frame
and, as they thronged about him, some clung to his
hair, others to his eyes, ears, mouth and no&trils.
Although here the text intimates, if not unequivbgaa
prone Adam, we believe that he must have stoodylpri
between heaven and earth, for according to tharesgants
of the old cosmic structure, the first man's plasas
between the Heavenly Father and Earth Mother. Tdwarf
descendants appear here, and clearly we must rigeogn
ourselves in them.

Is God a Giant?

All right, Adam is a giant. But we must play witlhet
thought that all this must change our ideas abood’$s
dimensions, since he created Adam in his own im&geld
God be a Titan? And this serious possibility agewdt only
the Bible. The heavenly kings of other cultures itar
rethinking too. In vain the Bible has spawned aalily’'s
worth of specialised literature, myths and talesval; it is
precisely the most basic questions that remaineancFor
what is important is not that something be truenot, but
that we be right...

The Syrian Adam

The Syrian legends mention Biblical human ancesidrs

are gigantic:
“Several scholars who say that Paradise is on the
other side of the Ocean affirm that Adam and
company walked over and came here for they were
very tall.”™

° Graves — Patai. 1989. (9/i)
19 Bar Kepha, Mosed?aradise CommentarjMézes bar Képha:
Paradicsomkommentdfagyar Kényvklub, 2001.] p. 34.
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It cannot be denied that it would be very difficidt today’'s
human beings to cross the sea on foot.
There is an Estonian version of this story of aragshe sea:
Kalev, the Estonian human ancestor similarly crogde
stormy sea, but experiences the dreadful waves aslha
tickling:

“The blowing of the sorcerer’s son

Strews the billows helter-skelter

Swirling in the sway of water,

Where they surge up rising higher,

Foaming on the thighs of the man.

Laughing at the billows’ antics,

At the play of raging wavelets

Son of Kalev Heroes cries out:

‘Goodness me! This little mudhole!

All bent up to douse my dick!

Oho, you mean to lift my prick?

Oho, you arsehole of a puddle!

Do you mean to lift my prick?®
Kalev is not only the ancestor of a people, butdwis a
giant. How could this human ancestor not be a gfanthis
very name, Kalev, means giant?

An Eloquent Footprint

Elsewhere magnificent footprints left for posteribgtray
Adam’s dimensions. The Islamic Encyclopédialks of the
four graves of Adam; one can be found on the islahd
Sarandib, that is, Ceylon. The Portuguese talkhef Rico
d’Adam, or Mount Adam. What is interesting for usanis
that the enormous footprints of our human ancester

1 KalevipoegKreutzwald, F.R. Translator: Triinu Kartus. Estmi
Literary Museum, Kunst, Tartu-Tallinn 2011, 255.(p1/169-
180)

12 Enciklopadie des Islam. I. Band. Leipzig, 1913.
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preserved and are looked after to the great setiisifa of

tourists. We should be delighted that this footpsimows the
size of his feet, at least in the imagination @& theators of
the legends and in folk tradition. Wherever we s the

picture of a titanic Adam that emerges from theefets.
This is an indisputable fact even if contemporaege who
watch TV smile condescendingly on these garrulousces
of texts.
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Gigantic Patriarchs

Abraham’s Stride

We hope to have created a few doubts about theeoenv
tional image we hold of Adam. However, if he wagiant,
then the generations following him should be wordhjim:
“The midrash makes them tall as cedars, and explain
that every Hebrew of the generation was equally
gigantic. Abraham himself was seventy times the
height of an ordinary man, and each of his steps
measured three or four miles*”
So, the ancestral mothers and fathers in the Bildee
giants. In this important respect the Biblical ledes in
perfect harmony and on the same wavelength as the
universal myths and legends. | repeat, the Bilslelfitdoes
not contradict this, as nowhere does it expoundthaair
dimensions. So they could be giants for all holyt ways
about it.
We are entitled to conclude the whole theme oftgiasince
if even Hebrew tradition supports and asserts tiatg
dimensions of Adam and the patriarchs, then we are
knocking on doors that are already open. Still,uetkeep
gazing a bit longer at this magnificent landscafoe, the
misapprehension that the ancients were like ughessay,
is part of our blood.

Jacob’s Stone Pillow

Once while Jacob was wandering about, he foundéifrivs
Bethel when night fell. What should he do? He pstane

13 Graves, Robert — Patai, Raphagébrew Myths. The Book of
GenesisAnchor Books. London, 1989. (27/9)
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under his head to use as a small pillow, for cotifmake.
But then — from the stone pillow, or perhaps frdma holy
place — a beautiful, though nightmarish vision &ppd,
which every reader knows well:
And he dreamed, and beheld a ladder set up orattie and
the top of it reached to heaven: and behold thelarg God
ascending and descending on it.
“And, behold, the LORD stood above it, and said, |
am the LORD God of Abraham thy father, and the
God of Isaac: the land whereon thou liest, to thee
will I give it, and to thy seed;” (1M28,12-13)
The next morning Jacob woke up finding that he dnawk to
sleep in a “dreadful” place, the gate of “Heaveit.”is
precisely for this reason that he turned the stbathe had
used as a pillow into a pillar, then smeared ihveil.
“And this stone, which | have set for a pillar, kha
be God’s house: and of all that thou shalt givelme
will surely give the tenth unto thee.” (1M28,22)
Many analysts and commentators know this pillarttaes
famous one that holds up the world and call it suhd
Bethel, where we witnessed this particular visiaas the
gate to Heaven. According to this, Jacob must lsnrae-
how touched the machinery of the old cosmos. Buatwie
want to know is how large his pillow was, since twha
interests us here is the size of the patriarchs:
“The Ladder myth establishing Bethel as the ‘Gate
of Heaven'’ revealed by God to the founder of Israel
authorizing the anointment of a famous local masse-
bah, or sacred pillar, and sanctifying the paynoént
tithes (see 27.5), dates from the days of the Judge
But the version identifying Bethel with Mount
Moriah, and Jacob’s stone-pillow with the rocky
summit on which Solomon built his Temple, must
post-date King Josiah's destruction or desecration
(628 B.C.) of all the ‘high places’ sacred to the
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Canaanite goddesses Anath and Asherah, and the
reformation of Temple worship at Jerusaleth.”
Anyone who uses this stone as a pillow and who save
can hardly have been an ordinary man.

Kalev's Son on the Stone Pillow

There is a strange night in the Estonian Kalevipadgch
we have just mentioned, similar to Jacob’s. Indledays,
stones must have been more comfortable, for heliooses
one as a pillow to sweeten his dreams:

“[Kalev] Lay himself down on the ground,

Stone beneath his head as pillojv?/;”
Kalev’'s son, like Jacob, wakes up in a sweat fromgt-
mare. He too, like Jacob, arranges the small spaliwv,
that is the centre of the world, although in a sctmt is
communicated in a radically different way. For heve it is
a giant that moves the pillar, the navel stonectvimolds up
the world. Otherwise, there is in the center of kheslim
worldview a black stone, the Kaba. And this saméition
marks the tomb of our primeval mother, Eve, witblack
stone, precisely above the navel.

Official Giants

Beyond the legends, giants turn up here and theitesi holy

text. That means that the canonised holy text doesbject

in principle to the existence of giants. The daaghbf men,

as is well known, become as thick as thieves withgéants

in order to acquire forbidden knowledge (!):
“There were giants in the earth in those days; and
also after that, when the sons of God came in unto
the daughters of men, and they bare children to

4 Graves — Patai. 1989. (43/2)
15 Kalevipoeg2011, 352. p. (15/291-2)
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them, the same became mighty men which were of
old, men of renown.” (1M6,4)
Today these giants are thought of merely as bi¢s]dior
rationality — which in these cases is not necegsarwise
counselor — makes us think of them so, but theyewer
genuine giants, like this angel:
“And | saw another mighty angel come down from
heaven, clothed with a cloud: and a rainbow wasiupo
his head, and his face was as it were the sunhiand
feet as pillars of fire: And he had in his handtiel
book open: and he set his right foot upon the @ed,
his left foot on the earth. (Book of Revelations118)
Does this not remind us of a portrait we have rdgeseen
of Adam? There too his face shines like the sun:
“Adam’s huge frame and radiant countenance so
amazed the angels that they called him ‘Holy One’,
and flew trembling back to Heaven. They asked
God: ‘Can there be two divine Powers: one here, the
other on Earth? To calm them, God placed His hand
on Adam and reduced his height to a thousand
cubits.™®
The above-mentioned giant with a face like the and a
cosmic stride must have turned up in many placasihe
American Indians also mention such a visitor:
“When [the giant] crouched down by the water, one
arm resting on Mount Cocil, the other on the
mountains that rose up on the other side of the
valley. His two feet were so far from each othetth
a man could walk all day from morning to evening
before he crossed from one to the otHér.”

16 Graves — Patai. 1989. (9/g)

1 A mesemondé szik@he Storytelling Cliff M6ra Kényvkiadd,
Budapest, 1969. The heroic deeds of the two sottsecdun, p.
299.

28



Let us then see how big Eve must have been; hexrdilons
also equal Adam’s.

Eve’s Resting Place

Eve must have been a partner worthy of Adam nog onl
violating the prohibition but also in physique, fibis meet
that she too be a giant. Muslim tradition, which, is well
known, accepts the Bible as its own up to Abraham,
preserves a mute, though eloguent confession.d see the
parameters of Eve’'s tomb. Eve’s tomb is the regtiage of
a giant woman. The position of her body arguedh: the
body lies in a north-south position, crossways uradsmall
dome; the navel indicates the centre of the bodyreg-
standing flagstone indicates the place of the hedreas
the end of the body, the feet, are marked by twiicae
stones. Other stones mark our ancestral mothepjdes and
lap. Eve’'s feet and head are 130 meters apart #aah
other. The giant woman’s body is lined along itdiren
length by two parallel low walls.

Thus, according to this tradition, Eve was a gimat It is
particularly interesting that Eve’s monument is irnigly
marked precisely with her navel, lap, and evemigples, so
this tradition indicates that it is very anciengtidg back to
times when the birth of the world was consideredl@yous
with the development of a fetus. For here Eve taaly the
Earth Mother. According to the description of thenb, it is a
small, square building, simple, with a tiny domis door
opens to the east; it has two windows, one facorghnthe
other south. Inside, “it is covered with inscripi$o sayings
from the Koran,” and on the first level a blackr&acan be
found in a small room, allegedly spot on above Eveivel.
Otherwise, this tomb was partially demolished in289
because worshipping a divinity, who is our materfiesit
mother, the feminine principle that gave birth tobet
universe, is clearly a pagan custom.
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What's This All About?

Deterioration into a Tale?

It is amazing how the world could have forgottenaAtds
original size to such a degree, when the Bibliegkhds and
commentaries, even the Talmud, speak of him unkabtg
as a giant patriarch. Why haven't we heard of this?
Perhaps because we have been inoculated with flegive
belief that these have been watered-down texts hhae
deteriorated into stories. We believe that in tlegibning
serious texts reached the childish common peoplée,the
true histories became distorted, watered down, tarmkd
into stories.

But what actually happened is the exact opposibe fales
and legends, the oral tradition point to the o@djitexts,
which have been affected by the mechanism of raliion
sation and historicisation. This happened all diaerworld.
It was the fashion of a period. In transformingseheriginal
texts, they were adjusted to history, and the tovésecrets
were shaped into a French garden. Often, in facergdly,
the routes were changed. It is probable that wtikee
writing appeared, higher principles intervened et dutset
in the original texts — it is precisely the recagtthat moti-
vated and inspired the laborious and complicatedingr
down — which amounted to something like censorship...

Reduction Theory

Ancient peoples had their own little dogmas, arfdliible
delusions, while today we try to grasp everything the
basis of Darwinian evolution. Our forefathers mubstve
considered it axiomatic that our human ancestons vad
giants, perhaps because to a baby parents are @mrm
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This is borne out even by the great Homer himseéi said
it can be noted that people are generally shohan they
used to be in olden times. Pliny also commentshesd key
issues, ascertaining that it is noticeable that dgyday
human beings are becoming shorter and shorter.
The Tibetan book Dzyan points at this:
“When the ice and frost came, human beings,
animals and plants became dwarfs; they became
smaller and their life-span shortéf.”
You see, infallible truths don’t stand on very thice.

18 Nandor, Varkonyi: Sziriat oszlopai[The Pillars of Syrigt
Magve®, 1972, p. 411.
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Atlas-Adam

Biographical Points of Intersection

Adam in the Giants’ Club

Most of the walls separating Adam and Atlas havev no
collapsed. We can greet Adam again in his ancientehat
the giants’ club. Since the typecasting has chanipedway
is clear: we can finally boldly compare his legeindits
fullness with that of Atlas, which in our psychesed to be
light years away. This promises to be a fruitfulegprise in
understanding the essential thing. The common bjaygcal
points will point the way to the original path atektual
emphases in these texts that though, marveloug be&n
overgrown with weeds. Now the kindred texts carresr
and heal the wounds and wear and tear, since déffet is
so beneficial, like that of stem cells in a fetwhich in fact
have excellent memories in modern medicine.

Adam is not a Divinity

Now that Adam has become a giant again, we canhot s
back in our chair, for this does not necessarilamgat he
shares the same fate as Atlas. According to theemnc
authors, Atlas is discussed in the same breath tivttgods;
we see him in their company, although Biblical itiad
clearly and definitely separates Adam from therdivivorld,
as he was kneaded from dust. He was from the \eginbing
created as a lower being. God did not encouragadtent of
man, and this was unveiled at the moment of thie Fal
“And the LORD God said, Behold, the man is become
as one of us, to know good and evil: and now, Hest
put forth his hand, and take also of the treefef And
eat, and live for ever: Therefore the LORD God sent
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him forth from the garden of Eden, to till the gnou
from whence he was taken.” (1M3,22-23)
God clearly wanted the best for Adam, but for smueult
reason the highest circles wouldn’t have been pkbés see
him, and the above-mentioned made this clear to us.

Father Atlas

The proper place for Atlas is more complex thannaight
think. These portraits seem like such a mish-miaskjng in
the most elementary logic, so that in one’s paie escapes
from the texts without thinking. And why in the &st of
contradictions and inconsistencies should we nafigiils
such as, Atlas is not just a simple giant, buttarfiand thus
can be considered a human ancestor?
“According to the Orphics the Titans (Atlas and
Prometheus, for example) were the sinful ancestors
of human beings™®
Now that is something to reckon with. Thus, thei@mic
rules allow and approve of a Titan becoming an stoceof
man. Translating all this to the Bible means thaad's
being a giant does not disqualify him from beingaanestor
of man. So the ancestor of man is a Titan!
It is icing on the cake that Atlas was called anem so he is
even more similar to our Adam. Atlas is not thdetdl of
giants, but the tallest of men.
Slowly the old rules of the game become clear: huma
ancestors everywhere were titans. We can alsotassgr
though with some hesitation, about the Biblicakleds:
“They were titans then, great mefi.”

19 Karoly, Kerényi.Gorog mitologia[Greek Mythologly Gondo-
lat. Budapest, 1977, p. 137.

% parasztbiblia [Peasant Bible Lammel Annamaria — Nagy
llona. Osiris, 1995, p. 119.
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So it has turned out that Adam was a giant. We have
discovered that Atlas was a sinful human ancestor $o
they are becoming to resemble each other more anel. m
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Pillar men

Atlas in the Center of the World

Although there is a lot to criticise about in Atlascannot be
denied that he carried the sky on his back. Thawvhat
makes him famous and celebrated; this is what cames
mind when we think of him.
“[Atlas] stands in the West, with his shoulders he
supports the pillars that separate [thus hold up]
Heaven and Earth, and he carries the vault ofkire s
on his back.®
That is Atlas’s main feature. This is a big problEmnus in
comparing him with Adam. For if they were as simda we
believe, Adam would have to hold up the sky toot Bere
is not a word of this in the Bible. It does mentsmmething
else, which could refer to something similar. Ading to
legend, Adam stands in the centre of the world. ddsmic
structure requires that Atlas too should standethafter all
it is only from the centre that he can hold upitoeld.

Adam in the Centre of the World

There is an amazing Syrian legend that declarbtack and
white that Adam'’s life and work are tragically baouto the
Centre of the World. God created Adam here, halstaere,
and even in death he stays here, for he is buni&@bigotha.
“When the angels saw [Adam’s] glorious form, they
were seized with trembling at his beauty and
similarity [to God]. They saw his countenance as he
blazed with radiant beauty, like the sun disc; the

2L Nandor Varkonyi:Az elveszett ParadicsoffParadise Logt
Budapest, 1994, Széphalom Konyimely, p. 381.
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light of his eyes was akin to the sun; the briltiarof
his body was akin to the light of a crystal. He
stretched, he stood in the centre of the world, led
put his feet where later stood the cross of our
Saviour, since Adam was created in Jerusaleffi...”
We know that Adam reached from the earth to the aky
did Atlas, and it is now clear that he stood at ¢batre of
the earth. This position predestined him, justtaid Atlas,
to a cosmic structural role, even if there is rgeted that we
know of that would point clearly to his being a Vdopillar
character. Like Atlas, he fulfilled a cosmic rokethe pillar of
the world structure. But does he really stand théde does
stand in the centre, but where does his head tiweckky?
“God had given Adam so huge frame that when he
lay down it stretched from one end of Earth to the
other; and when he stood up, his head was leval wit
Divine Throne.®
But where is God'’s throne? There is no questionitha in
the very exact centre of the Sky. The Throne cafobed at
the Pole Star in the middle of the sky. The Japanes
Chronicle of Ancient Times, the Kojiki says the sathing:
“At the beginning of Heaven and Earth, the names
of divinities who were born in the Heavenly Great
PIain2:4the god who Resides in the Middle of the Sky
[...I”
And if Adam stands here as a giant between heaweearth,
then willy nilly he is forced, like Atlas, to holap the sky.
A propos we can thank Atlas for a great deal. Hplises
and makes suitable for polite society this nighenaf
holding up the sky, which is the intellectual prodof the

22 A térzsek szarmazasardl, avagy a kincsesbaf@hg Origin of
the Tribes, or The Cave of Treasyretelikon kiad6. 1985, p. 8.

% Graves — Patai. 1989. (9/f)

24 Mitologiai abécgMythological AlphabdtGondolat, Budapest,
1978, p. 292.
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ancient cosmogonic speculations. He is an anciattyzle.

Without him, there is no possibility that we couldve this
portrait of Adam, for it cannot be denied that suzh
character tries modern man’s patience.

The Dreadful Heavenly Wheel

It is not a great pleasure for Atlas to hold up 8kg, which
turns on his shoulders. And he does suffer. Oneehtipe
flashes in his mind that he might be able to phssitheel of
the sky onto Heracles, but he flubs the opportumdyhe is
a bit of a muff, at least compared to Heracles, vgha sly
fox. It occurs to me that Heracles must be somgtloina
Titan, himself, if he took on the sky even if oriity a little
while. Don't these overwrite our studies?

There is a Sanskrit tale in which the vision of digove
scene with Atlas and Heracles returns in a degéndrarely
recognisable form:

“In his wandering he caught a glimpse of a man on a

height, whose body was covered in blood and on
whose head a wheel was turning. He quickly
approached him and asked: “Who are you?” Barely

had he uttered these words when the wheel left the

man’s head and continued to turn on his own hé&ad.”

Let us magnify this scene cosmically: the “heigsitjnifies
the world mountain, the “wheel” the sky, whose whaain

is the Pole Star; this is why the poor wretch, ik Atlas,
wanted to get rid of it....the reader hasn’t a cl& the has
had the good luck to catch a glimpse of a worltapiman.
The old mythical structures have astonishing witalas
these absurd mutants show.

% Mesefolyamok 6ceédnjdValogatas a szanszkrit elbeszélés-
irodalombd] [The Ocean of Rivers of Tales. Selections from
Sanskrit Narrative Literatufe Selected by Jézsef Vekerdi.
Europa, 1982, p. 237.
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Goncol's Shoulders

Not only scholars, but even our ordinary luminacessider
ancient Hungarian tradition to be essentially akjyard,
where nothing you find would surprise you. It hasei
declared dead. Yet it is only dreaming the dreai8leéping
Beauty, and her eyelashes don't even quiver atsthpid
guestions of the folklorists of the Darwinist peasion.
Might you believe that even Hungarian tradition geEsses a
pillar man, in the person of the misunderstood ander-
appreciated Goncol? What aroused our suspicionh&re
constantly mentioned shoulders, which can evendograd
in the sky [G6ncol szekér is the Hungarian nametferBig
Dipper or Great Bear — translator’'s note]. Anyonbow
wishes to see his shoulders should look at the Bear
constellations of the Pole or North Star, whichytkall his
wagon. Originally these were the shoulders of arTit

“In Téllya was the gate of the sky, and you could

reach the old god through Géncél's shoulders®...”

“The blessed ascended to the sky through [G6ncdl's]

shoulders, whence they were transported to th&’Sky.
Thus, Goncdl's shoulders, just like his wagon, $paomts you
to the sky. But it is precisely the shoulders ofasétwho
reaches the sky, which are the focus of attenfmmthat is
what holds up the sky. We saw them just before:

“[Atlas] stands West, his shoulders support the

pillars that separate Heaven and Earth [2.]”
Atlas’s holds up the sky at the Pole or North Shar that is
where the turning axis of the sky can be found. Aine
Sumerian-Accadian tale of the journey of Gilgamaghsts

% Ede, Toroczkai-Wiganddreg Csillagok[Old Star$ Miiszaki
Kényvkiado, 1988, p. 20.

27 Arnold Ipolyi: Magyar Mythologia[Hungarian Mythology.
Pest. 1854, p. 269.

28 Nandor Varkonyi. 1994, p. 381.
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to this. Even a blind man can see that this is a mauntain
for he has body parts:
“The mountain is called MasHu
Then he reached Mount Mashu,
which daily guards the rising and setting of th@,Su
above which only the dome of the heavens reaches,
and whose flarnK reaches as far as the Netherworld
below...!
It is certain that Goncol's shoulders are the sahwmilders,
for by standing on them one can reach “the old gedtio is
the envied denizen of this magnificent site, thiswsmpolar
zone. The main thing is that from Goncol's obsthat
mentioned shoulders, a complete ancient Titanisquelity
unfolds before us in the old cosmic perspective. &¥da
continue to consider him a pillar man, but doninkhthat
we have thereby exhausted all our arguments.
Let us take a leap forward, for there have livethpimen
elsewhere and if we are to understand the ancidaimAit
would not hurt to get to know these virtual perdivies in
more depth.

An Indian Pillar Man

Plutarch calling Osiris the pillar that holds upe thoof?
speaks for itself.

All right, the modern reader will wave his handmdissively,
for he knows this must be understood symbolicallys, but
across the ocean the great Kecalkoatl's death wasidered

29 Mashu seems to be a personality like Atlas; dra@ Moon’s
twins bears this name.

% |n some translations here it is ,shoulder,” ihes ,back,” just
a sin the case of Atlas.

31 The Epic of Gilgamedranslated by Maureen Gallery Kovacs.
Electronic Edition by Wolf Carnahan, 1998. (9. &bl

32 Plutarch: Isis and Osiris [Plutarkhosz: Iszisz és Osziriz
Eurdpa, 1986.
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as a collapse of a pillar, and clearly he must reatd up the
whole sky, for he was an important man:

“He was our governor, the great Kecalkoatl!

Your emeralds flash!

The red roof beam is shattereq!”
They were essentially the tent-poles of the skys Ean be
proved for Indian tradition is also cognizant asthphere of
activity:

“Then Tonakatekutli, then Shiuhtekutli [...]

Called Nanavatl is the ulcerous, they command him:

‘from now on you will hold up the sky and earth.’

Nanavatl grew sorrowful..*
The pillar man who holds up the sky was born asréselt
of cosmogonic speculation. It is absurd to invemthsa
construction in two places; that is, the threads Iback to
the common ancient myth again.
Have you noticed that even this Nanavatl becomspate
dent? For nowhere in the Eurasian tradition isdleeigreat
stampede for this post, for it is generally consedeo be the
gravest punishment — let us think of Atlas — are $lanskrit
fellow, on whose bloody head turned the dreadfukelh
...Such details are as good as fingerprints.
Slowly one begins to suspect the meaning of susiong,
and we don’t have to consider them a symbolic lassin

“Him that overcometh will | make a pillar in the

temple of my God, and he shall go no more out: and
I will write upon him the name of my God, and the
name of the city of my God, which is new Jeru-
salem, which cometh down out of heaven from my
God: and I will write upon him my new name.” (The
Revelations of John 3,12)

% Sasok és kondorkes#ty [Eagles and Condofs(Navatl and
Kechua Poetry) MagvétKiado, 1977, p. 179.
3 Ibid., p. 179.
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Our Human Ancestors as Lords of the Winds

The comparison of Adam with Kecalkoatl will obvidys

shock some; that is why it is right to point owttthey share

other peculiar birthmarks. Both could be lordshe# tvinds,

as they are both characterised by wind:

Kecalkoatl
“Kecalkoatl, whose sign is seven winds.”

Adam:
“Speculations about Adam'’s origin vexed Christians
and Moslems who knew no Hebrew. According to the
Slavonic Enoch, based on Greek original, ‘Adam’s
name comes from the initials of the four principal
winds: Anatole, Dysis, Arctos and Mesembria,’
because his body was made of dust gathered at the
cardinal points of the compas¥.”

Tradition even bestows this ancient cosmic fielcadfivity

on Jesus. This is worth a glance, for it will hefpto under-

stand the physics of the whole matter of wind:
“There was in Sziget a medicine woman, who said
that the wind came from the Lord Jesus’s knees and
elbows. One kind of wind comes from his knees and
the other kind from his elbows.”

Just one more thing: Siberian peoples, for exangulesider

the winds as coming from mountain caves, now human

beings from the centre of the world also mean world

mountain, just think of Atlas who turned into a mtin.

“Bbdoganya”
Pillar man? It is curious there is a memory ofgpilbersons

in Hungarian folk tradition. There is a trace ofirit archi-
tecture, since with us Hungarians the roofs of bsuare

% Ibid., p. 150
% Graves — Patai. 1989. (9/5)
37 parasztbiblig Peasant Biblp1995.
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held up by a divinity. One must remember that askas a
reduction of the cosmos.

It occurred to the brilliant scholar of the centfehe world,
Janos Berze Nagy, that it was no accident thapittee that
holds up the roof of the house has been called daid@
from time immemorial, and he suggested that it d¢dod the
relative of the Siberian man “who watched over wuold”

or pillar man.

“In Nagykori at least a quarter of the houses of the
village were propped up by ‘bédoganya’. The bédog-
anya was beneath the master beam of the largest
room. [...] This supporting tree enjoyed special
respect in the house: for example, it was forbidden
to hit a nail in it, though it could have been used
hang up suba [shuba — wide sheepskin coat reaching
down to the heels — tr.] 6z [long embroidered felt
coat of the Hungarian shepherd — tr.] and hat. [...]
My father was of the opinion that this respecthaf t
main tree preserved the memory, the trace of some
old, though almost forgotten, religious custom.
Similar to the custom, for example, when you came
across a deep hole, which hadn't been dug into the
earth by human hands, but by a gopher perhaps, it
was your duty to shout into it: Our good mother,
earth mother! Get rid of our sickness!”

“[...] Even today they put a Bddogasszony, a
Balvanyfa in the middle of the rooni®”

The Bddoganya, Our Holy Lady of the Hungarian peps
linked strictly to the centre of the world; that wahy the
centre of the world is with us in Bdogasszonyhalthust

% Dr. Janos, Nagy Berz&gig éw fa [The Tree that Reaches the
Sky Baranya Megyei Tanacs, Pécs, 1984, p. 306.
39 Dr. Janos, Berze Nagy. 1984, p. 39.
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one more thing: in Békés in the early™26entury, they
called the supporting pillar of the house “babbafa”
Structurally the tent pole also means roof pillBatrafa is
the earlier variant of the tent pole, but it cagoamean an
older woman. It seems to retain the ideal of thesqafied
pillar, and with an overtone of magic, for the a#dris a sort
of witch or sorceress.

These legends are very likely connected to a réeolary
architectural discovery, the invention of the supipg-
pillar. And it is along the lines of this inventidhat the
structure of the cosmos was conceived. Today'ieei@lso
tries to explain everything through the most recent
inventions, to similar effect...
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Lanky Astrologers

Adam

Everywhere we find that peculiar information, whigle
hadn't counted on, concerning Adam has survivedu Yo
might think our first father was an astrologer. Amldy not?
Why shouldn’'t he be an astrologer? But if this rnfiation
emerged about Atlas or even Goncdl, then it wodde
sign of a type; after all, it wasn't just anybodiavossessed
knowledge of the stars. Only certain special irdliais.
When Adam lived in the Garden of Eden — writeskéeish
Legends of Ancient Times — an angel descended from
heaven, and taught Adam and wrote a book for high an
warned him about all manner of things. And he shibiien
the planets and led him around the world.
This angel who instructed Adam must have been Ratie
knew secrets of the stars:
“He won much of his wisdom from the ‘Book of
Raziel’, a collection of astrological secrets cut o
sapphire, which the angel Raziel kefft.”

Goncol

Let us see, can the Hungarian spindle-shanks Gdmedl
suspected of possessing astrological knowledge?
“Goncol was a famous wizard, very knowledgeable,
he knew all manner of occult things. He could talk
the birds, trees, plants, he understood the meanfing
the stars; many miracles have been ascribed to*him.

0 Graves — Patai. 1989. (5/12.)
“1 Arnold Ipolyi. 1854, p. 268.
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The ability to converse with plants and animalsiimerous
legends and tal&sis the privilege of those who have broken
a taboo. Thus, one can suspect from this abilay éhtaboo
was broken; that is, fruit was sinned against.

Atlas

One cannot believe one’s eyes, for even Atlas vedsdnto
be an initiate into the mysteries of astrology:
“Out of gratitude, Atlas presented not only theeabj
of the task to him [Heracles], but he even taugimt h
astronomy. It is worthy of note that Atlas was the
first astronomer; he obviously knew what he was
doing, as he held up the sk§.”
Ah so! The truth is out: why can’t these persoreditbe
astronomers. Their great size and central positibejr
strategic stance predestined them to knowledge hef t
stars...“he was expert in the stars, after all, he heldhe
sky.” Accordingly, this expertise was part of thebj
description of these lanky pillar men. Thus, ifan ancient
text somebody turns out to possess knowledge obtres,
one might ask whether he wasn’'t perchance a pilkan?
All right, but let us continue on our way, for ttay is long.

42 Az eziistfogl lanyordvin népmesékThe Girl with the Silver
Tootd Mordvin Folk TalesThe Soldier. A katonaEurépa
kiadd, Budapest, 1990, p. 79.0.

*® Diodorus Siculus 111.60. and IV.27 In: Robert @ea: The
Greek Myths. Vol. lIEur6pa, 1970, p. 234
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Two Family Visits

Family Circumstances

Although Adam and Atlas seem to resemble each otioee
and more, their family circumstances are discounglyi
different. What if all this information we’'ve picleup is
nothing more than a far-fetched hallucination? Baitus
make a quick family visit.
The Titan Atlas was engendered in the time-honojuiey
romantic way.
In Adam’s case, however, we cannot speak of paréomts
is God alone who kneads and shapes him from the thed
breathes life in him.
“And the LORD God formed man of the dust of the
ground, and breathed into his nostrils the bredth o
life; and man became a living soul.” (1M2,7)
Thus, the mother principle is entirely missing widgard to
Adam, in contrast with Atlas. Is the feminine piple
missing in his material, his body. But is this aer?

Adam’s “Mother”

The authoritative Hebrew tradition — the AgudathgAdoth

77 — informs us of something, which will make opekjup

one’s head:
“On the Sixth Day, at God's command, Earth was
delivered of Adam. And as a woman remains
unclean for thirty-three days after the birth ahale
child, so likewise did Earth for thirty-three geaer
tions — until the reign of King Solomon, before
which time God’'s Sanctuary could not be built at
Jerusalem. The element of fire, water, air and
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darkness combined in Earth’s Womb to produce
living creatures;*
The birth of Adam can be told and read in an elgtire
different way. Surely the earth, so to speak, dawth to
him. But in the ancient dictionary earth means Edother,
so according to this, Adam is actually the childtwé Earth
Mother, and his father is the Heavenly Father, wghmost
likely, God.
The Bible says the same thing: the Earth Mothewvipeal
the basic material, while breathing life in hinthe province
and glory of the masculine principle. In the sdezl
dualistic text structures the creation of the wartdhuman
beings can be reduced to the same series of im@gesof
them provides the miraculous matter, while the mwthe
breathes life into it. In Siberian creation stories God's
command a magic duck — or the devil himself — zing
earth, magic mud from the depths of the sea, jsishdhis
last quote, the Earth provides the basic mattéwaim.
Thus, Adam is the child of the Heaven and Eartltofding
to this, patriarchs are more closely connecteti¢onorld of
the gods, in the same way as the giants of GreekaRo
tradition were connected to the gods. Thus, aseirirB the
wall between God and Adam, which seems to starmedufift
between them, can fall. Atlas too was a son of & @mnd
divine blood flows in Goncél's veins:
“Goncdl [...] is the only ancient head Hungarian god,
which the new faith could not eliminate entirele h
was turned out of his character as a mythical heing
but he cannot be exiled definitively from the skygla
cannot be erased from memory, as if he were the
much talked-about god of the Hungariafts.”

* Graves — Patai. 1989. 9/(a)
%5 Az dsi magyar hitvilag[Ancient Hungarian Religious Woild
Edited by Vilmos Diészegi. Gondolat, 1971, Budapps#16.
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Atlas’s Parents

Now that we've found Adam’'s mother, we could sagtth
Atlas and Adam saw the light of day under quiteilsim
family circumstances. For the Biblical legends te# same
story, though the series of images have been temstl
and magnified beyond recognition.
It has turned out that Adam is actually the childhe Earth
Mother, or God is his father and cannot be consmll¢o be
merely the one who made him and breathed life e It
is difficult to come from a better family, but waauldn’t
feel overly concerned about the Titan Atlas; he has
reason to suffer from an inferiority complex. Eggsly he
can be seen as the child of the Sky Father andh Béother,
for he is the grandchild of Uranus.
“...to lapetus and Asia was born Atlas, who has the
sky on his shoulders, and Prometheus, and Epi-
metheus, and Menoetius, he whom Zeus in the battle
with the Titans smote with a thunderbolt and hurled
down to Tartarus™®
His mother’'s name reminds us of a continent, AEidhis
were true, then she is a partial Earth Mother. iBute are
mistaken then a fact remains a fact: Both are dmidof
Heaven and Earth. And this is the case, even ifane
mistaken.

6 Apollodorus. The Library. Translated by Sir James George
Frazer. Loeb Classical Library Volumes 121 & 12antridge,
MA, Harvard University Press; London, William Hemann
Ltd. 1921. [1.2.3]
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Garden on the Crown of a Head...

Two Gardeners

Those we haven’t convinced or who are rooting asjairs
will find themselves in a fair bit of trouble, fove have
turned up an important piece of evidence. Our lepagsue
the same hobby: they are both gardeners.

Adam’s Garden

It is not necessary to prove that Adam was a gardenis

well known:
“And the LORD God took the man, and put him into
the garden of Eden to dress it and to keep it.”
(1IM2,15)

Atlas’'s Garden
Atlas must know a little about gardening, for hike |Adam
is a kind of head gardener. He named his gardeit, veas
named, after his daughters:
It was the garden of the Hesperides:
“Here Atlas reign'd [...]
A thousand flocks on shady mountains fed,
A thousand herds o’er grassy plains were spread.
Here wond'rous trees their shining stores unfold,
Their shining stores too wond’rous to be told,
Their leafs, their branches, and their apples,.ﬁold
The question is can the two gardens be compared?

" Metamorphoses by Ovidlranslated under the direction of Sir
Samuel Garth by John Dryden, Alexander Pope, Joseph
Addison, William Congreve and other eminent hariBsok 4.
Atlas transformed to a Mountain)
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Small Garden in the Sky...

Where were these delightful gardens?

It is customary to imagine Atlas’s garden somewtlfaren
the West, though it is rather impractical for soouhds
hobby garden to lie too far from his registeredcplaf
residence, particularly for Atlas, who is fatalilyick to one
place. There are some who believe his garden isnin
entirely different place, and near the Titan.

“Prometheus sent the hero [Heracles] to Atlashen t
neighbourhood of the Hesperidés.”

And what Apollodorus says about the matter is haiging;
at the same time it is an incredibly exciting sisjmga.
According to him the garden — sit down — was onAllas
Mountain:

“Eurystheus ordered Hercules, as an eleventh
labour, to fetch golden apples from the Hesperides
for he did not acknowledge the labour of the cattle
of Augeas nor that of the hydra. These apples were
not, as some have said, in Libya, but on Atlas anon
the Hyperboreans. They were presented <by Earth>
to Zeus after his marriage with Hera, and guarded b
an immortal dragon with a hundred heads, offspring
of Typhon and Echidna, which spoke with many and
diverse sorts of voice$?

On the Atlas Mountain? But Atlas is himself a mauint he
is the world mountain that reaches the sky! Thevabo
statement is not absurd only if the garden werpleeslent
on his body. It seems absurd, but not impossibdleéhe
garden were on the head of Atlas mountain, thataay the
Pole Star, then it would tally exactly with the pios of the
Garden of Eden.

8 Karoly Kerényi. 1977, p. 137.
49 Apollodorus. 1921.
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The essential thing is that we have to take thera@g of the
cosmos out of the chest of drawers, for only tham such
stories be understood.

Eden on the Mountain

Mount Zion is the cosmic mountain of Hebrew tramhti It
embodies from the structural standpoint the sarnmegths
the Atlas Mountain that holds up the sky, as weehseen
above. Yes, but where is the Garden of Eden?
“Others claim that the outermost gate of Eden opens
from Mont Zion.®°
A marvellous Syrian traditioh informs us that Paradise —
which is the same thing as Eden — can be foundeabu
highest mountain, thus reinforcing the truth of @arlier
guote that we should think about a garden in tlye sk
The patriarch Henoch who enjoyed God'’s hospitaggerts
in his apocryph that the magic tree in the Gardeadzn is
at the Pole Star. We can be thankful to him, forteewere
thinking along these lines:
“The chosen ones gain eternal life through thé fru
of the tree. They will transplant it and placernttbe
site of the Pole Star, the sacred place, next ¢o th
house of the eternal King, the Lord.”

0 Graves — Patai. 1989. (11/d)

*L A térzsek szarmazasardl, avagy a kincsesbarfamput the
Origin of the Tribes, or the Treasure C{u®85, p. 9.

2 Henoch Apokalypsis@he Apocalypse of HendcBibliotheka
(hasonmés kiadvany) facsimile publication). Trameslaand
preface by: Béla Hamvas, Holnap kiadd, Budape#t118. 55.
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Garden in the Sky-Sea

The ancients fairly often mention a magic gardeyobd the
sea. So, Hesiod, for example, whose name maketassiod
antiquity click their heels, mentions an Atlas-gardeyond
Okeanos:
“And Night bare hateful Doom and black Fate and
Death, and she bare Sleep and the tribe of Dreams.
And again the goddess murky Night, though she lay
with none, bare Blame and painful Woe, and the
Hesperides who guard the rich, golden apples and
the trees bearing fruit beyond glorious Oce#n.”
Okeanos doesn't necessarily mean today’s oceannany
signs indicate that it is the sea of heaven itdaif.this day
the Hesperides sparkle there too, only the moderntaity
brings them down to earth. Do you remember? Tlestrigat
are in the middle of the sky-sea grow in the sataegpand
mean the same thing as Paradise, which is on theftthe
cosmic mountain, even if we use other words to lspea
them.
“Paradise is located on the other side of Okeanos-
sea.”
An important scene in the Estonian Kalevipoeg ca&n b
interpreted in this way; otherwise the vision belegems to
be a baseless hodgepodge:
“What was growing in the sea?
In the sea there grew two trees:
One was in joy an apple tree,
Second wise a little oak”

Numerous ancient traditions talk about the skyaasea, or
consider that there is water in the sky.

*3 Hesiod, TheogonyTranslated by Evelyn-White, H. G. Loeb
Classical Library Volume 57. London: William Heinamn,
1914. [211]

% Bar Kepha, Moses. 2001, p. 34.
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Two trees sprung up, a golden tree and a tree @iladge.
There is no question that this is an idea takemftbe
Garden of Eden.

Garden on the Top of a Head

A Tibetan vision is particularly hair-raising, thghuit conjures

up a magic garden on the peak of a world mountaii, a

suitable magic tree in the framework of an impdrtan

analogy:
“If in the morning when the sun shines warm, and
you stand with your back to the sun, and at th&pea
of the shadow, vapour cannot be seen, its name: the
Wish Fulfilling Magic Tree falls from the summit of
the Giant Mountain, and announces your death that
will come in five days. And if a bunch of hair dmet
devil's gate of the nape separates from the others
and turns upward, its name is: the Black Lord of
Death attacks the Wish Fulfilling Magic Tree as its
only fearful enemy...*®

Now we don’t have to grasp at flying salt at suchisaon,

for we know and see that there is a garden on M#étiat

on the top of his head, as Paradise on the pedWkooit

Zion. In the end it will emerge that a Titan livedZion too.

Although we have located the gardens of Atlas addn

but still — like Candide — we have one or two tlsirig do in

the garden.

5 Kalevipoeg2011, (447-448.p. 19/611-3)
*% Tibeti halottaskényyThe Tibetan Book of the Ddadrarkas
Lérinc Imre Konyvkiado, p. 127.
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The Garden Party

In both Eden and the story of Atlas it is the saaracters,
the same garden spectacle, and drama that gregpebtator:
the same forbidden fruit, the same unsleeping lesptand
pretty garden ladies and the simpletons, Adam atidsA
Are we really on the right track?

Adam’s “Daughter”

We might doubt that the ladies of the two gardéns and
Hesperides can be compared, because the first asnAd
wife, and Hesperides are Atlas’s daughters. Butrwve
think about it, Eve is primarily Adam’s daughters teir,
flesh from his flesh. She is only secondarily hisewThus,
she is the daughter of a gardener, and the twa lgasden
stories are brought immediately closer to eachrothe
So then what about the picking of the apple? Fifll the
responsibility for the breaking of the taboo on doasump-
tion of the fruit can be laid at Eve’'s door. Theesgtion is
how do Atlas’s daughters relate to the apple? Wedy're
crazy about it.
“There was a tree in the garden of the Hesperides o
which the golden apple of immortality grew. Hera,
the one who planted the tree, set a dragon to dyard
because the Hesperides are constantly carrying off
the apple.”’

The Loafer Who Reached the Sky

Atlas, the Titan broke the apple taboo: he picked t
forbidden apple in his garden. Why did he do tligWv is it
that a Titan could do this? There is a tale thedvils out the

" Dr. Janos, Berze Nagy. 1984, p. 134.
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idea that a body that can reach the sky makessiiple to
reach and pick the above-mentioned apple. In ameainc
Hungarian tale, namely the magic flute, it is psety a man
who reaches the sky who is entrusted with stedhegstars
from the sky.
“The man who reached the sky [...] stole the moon,
gave it to a shepherd, who put it in his satchéke |
man who reached the sky] had to step on his toes a
bit, because the morning star sparkled a bit furithe
the sky. He could not reach it easily. [...] They gun
the sun on three nails and the man who reached the
sky did not know this. He tugged and yanked itlunti
he pulled it from its place. Then the world darke&ne
again, only the stars twinkled®
It is not probable that the formula would be aspiemas
ABC. At any rate it might not hurt us to feel ouawin
another direction. But, you might interrupt: thensaand the
moon are not fruit. All right, but we shall soontde the
bottom of this...

Goncol Who Lost His Garden

In Hungarian tradition there is not enough inforimatabout
GoOncol to create any kind of picture other tharaacature.
Nevertheless, this lends itself easily to intergtien. We
aren't justified in claiming that Goéncdl too hadjarden, but
there does exist a garden in Hungarian folk tradithat fits
the bill of universal gardens with “golden apple&it it
lacks a guard. Goncdl also fits the bill of theuansal figure
of guard of this type of garden.
“The entire Csallbkéz was a magic garden and the
shining golden apple was the most desirable. This
broad region was called a golden garden. A camgssin

8 A haromagu tolgyfa tindéf@he Fairy of the Oak Tree with
Three BougHsBaranya Megyei Tanacs Pécs. 1984, p. 134.
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breeze blew continually, and birds with golden
wings sitting on the branches of the tree sang with
silver voices...*
The Hungarian legends preserved Goéncdl, the wallak-p
man; they also preserve the idea of the goldenegard/e
are justified in suspecting that they may be cotedcAnd
since Atlas’s garden with the golden apple is tfapprty of
Hera, this garden, which we suspected as belonging
Goncol actually belongs to llona Tindér. Let's fatget
that Eden did not belong to Adam, either, but ta Gbhus,
the basic legal situation is similarly complex. Thap of the
ancient cosmos peeks through even more clearlyntiehe
other variant of the Hungarian golden garden, dwmdikslers
turn up therein, too, perhaps the shoulders of Than
GoOncol who turned into a mountain.
“At the border of the village of Bik there was an
enormous mountain. This mountain was so high that
now it bumped into the Sun, now into the pale
Moon. The stars often ran away from the sky and
played catch on his shoulders. No mother’'s son
could have seen the summit of the mountain, though
there was a lot to see on it: everything was mdde o
pure gold; the bushes, the trees, and the cottages.
[...] Fairies lived on that high mountaif®”
It may be that our imaginations are too lively, I text
concentrates on the mountain’s shoulder, and wee hav
already showed you that you could step from GOscol
shoulders to the sky. On viewing the scene we camise
that these shoulders belong to him, the world naareing.

%9 Szall a rege Varrdl varrgThe Tale Flies From Castle to Cagtle
by Viktor Szombathy. Madach kiado, 1979, p. 113.

89 Magyar 6smesék [Ancient Hungarian Tales], (a kiadd nincs
megjel6lve) 38.0. A biiki fekete t6. [The Black LadfeBuk]
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Demeter Flies into a Rage

The elements and motifs of legend appear in a iKakhos-
hymn: Demeter appears as the owner of a garden, who
reaches the sky; furthermore, a figure turns up whots to
cut down a tree in the sacred garden:
“And Demeter was angered beyond telling and put
on her goddess shape. Her steps touched the earth,
but her head reached unto Olympus. And they, half-
dead when they beheld the lady goddess, rushed
suddenly away, leaving the bronze axes in the.tfées
“My child, who cuttest down the tree which is
dedicated to the gods, stay, my child, child of thy
parents’ many prayers, cease and turn back thine
attendants, lest the lady Demeter be angered, whose
holy place thou makest desolatg.”
It is not clear in the text why it is forbidden ¢at down the
tree of the sacred grove, but we can guess whyldGbbe
that this is the tree that holds up the world3 i§ood to see
that there is an apple too in this wonderful “foiden
garden”.
“Therein was pine, and therein were mighty elms,
and therein were pear-trees, and therein were fair
sweet-apples; and from the ditches gushes up water
as it were of amber. And the goddess loved theeplac
to madness, even as Eleusis, as Triopum, as Efna.”
The essential thing is that events like those ef@arden of
Eden turn up in these distant tales where we wewfgkect
them the least. This means that these tales agmalty
related to each other.

¢ callimachus, Hymns and Epigrams. Lycophron. Asafirans-
lated by Mair, A. W. & Loeb, G. R. Classical Libyavolume
129. London: William Heinemann, 1921. (To Demeter.)

%2 |bid., (To Demeter.)

% Ibid., (To Demeter.)
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The Guards of the Garden and
Turning into a Rock

Prominent Markers

It becomes clearer by the minute that a commont Hegats
in the ancient legends of Atlas and Adam, or evémdsl.
This was not because they spread all over the igddhe
flu, but because they share the same mother reat Bne
preserved something different from the originaltiete
truth emerges from their common confessions. Wisetke
proof that these legends didn’t borrow from eadte®? That
they grew apart to the point of being unrecognsahbk it
behooves dialects. And that each one preservesntsnof
which the others don't even have a memory. And ae c
only find out what the mutant details are if we pmabe the
layers of text shared in common.

So, we have managed to get to this point withootlile.
Atlas turns into stone, but the birds don’t chigzls things
about Adam or Goncol. Have we reached a fatefld for
the road? Albeit what a treasure it would have bieerus
had Adam turned into stone, for then Moses couildgbout
the sacred stone tablets from what is essentiallyAdam
mountain, the tablets or apples, the signs of wiich he
swallowed in Eden at that time. These would restbes
meaning and truth of the Zohar text.

We suspect that Moses rectified original sin. Tisisan
important theme, which is perpetually in the airotighout
the Bible. Abraham, who was ready to sacrifice o8 is
given this interpretation, and the Saviour alsotifies
Adam’s sin. Summa summarum, it would be reassuiing
find a sign that Adam might have been a mountaihatV
should we do, where should we go? Let’s take aeclmok
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at Atlas, whose example may serve to make us utaghers
better the story of Adam.

Atlas Turns into a Mountain

We know all about Atlas turning into a mountaingevin
the Greek and Latin tales. This sequence is a tesgure, a
veritable mandate to think along these lines -headase of
Adam or G6ncdl, or others. Ovid had this to sayualito

“By strength not Perseus could himself defend,

For who in strength with Atlas could contend?

But since short rest to me thou wilt not give,

A gift of endless rest from me receive,

He said, and backward turn’d, no more conceal'd

The present, and Medusa'’s head reveal'd.

Soon the high Atlas a high mountain stood,

His locks, and beard became a leafy wood.

His hands, and shoulders, into ridges went,

The summit-head still crown’d the steep ascent.

His bones a solid, rocky hardness gain'd:

He, thus immensely grown (as fate ordain’d),

The stars, the Heav'ns, and all the Gods sust&if'd.
In any event the transformation of a primordial laumnbeing
into stone is not without parallel. The central gadaroa of
Hawaiian mythology also turns into stone before werry
eyes. This is an ancient precept; that is, it wad pf the
ancient world’s order that the first human generaishould
share this fate. We are becoming accustomed tmléaethat
Adam and Goncél turned into mountains. Here issttene:

“But [Ta’aroa]'s anger did not abate; and he made

his spine into mountain ranges, his ribs into maumt

sides, his insides into fast-scudding clouds, his f

and flesh into the wealth of the earth &.”

64 Metamorphoses by OvigBook 4. Atlas transformed to a mountain.)
8 Zoltan Rockenbauela’aroa. Szazadvég Kiadd, 1994, p. 14.
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No, this is not our scene, because Ta'aroa wasinfil, or

at least we have no knowledge of this. Rather hestinto
rock as a voluntary act, a generous gesture, hgghtanto
being a world so the descendants of human beingsvatch
television...

But wait a moment? What was Adam’'s sin? Was it so
different from Atlas’s?

The Sinner

There is no doubt that Atlas was a sinner. Hombs édlas

a schemer:
“Then Minerva said, ‘Father, son of Saturn, King
of kings, it served Aegisthus right, and so it vebul
any one else who does as he did; but Aegisthus is
neither here nor there; it is for Ulysses that regrh
bleeds, when | think of his sufferings in that Igne
sea-girt island, far away, poor man, from all his
friends. It is an island covered with forest, ie th
very middle of the sea, and a goddess lives there,
daughter of the magician Atlas, who looks after the
bottom of the ocean, and carries the great columns
that keep heaven and earth asund&t.”

What was Atlas’s sin? It is customary to say that h

committed the greatest sin: in the time of therstdRevolt:

he bet on the wrong horse. Instead of Zeus, he tlookide

of Chronos, who was considered to be a rather goad.

Atlas’s sin was loyalty; that was why he was condedto

hold up the sky.

But not so fast! It could be that Atlas committegraver sin,

we’ve already mentioned it and it was the samede#s.

® The Odyssey by Homdmransl Samuel Butler, the Pennsylvania
State University, Electronic Classics Series, Jianid, Faculty
Editor, Hazleton. 1900. (Book 1.)
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Retrial

Adam, the gardener became a fruit thief, and thathy we
can't walk the streets with our heads held high!
Nevertheless, Atlas plucked the produce of the eartiat
had been entrusted to him by God, but the wholegtiwas
not such a big deal. They didn’t blame him paraciyl, and
the whole thing was played down, yet this was iddee
original sin:
“But when Atlas had received three apples from the
Hesperides, he came to Hercules, and not wishing to
support the sphere, he said that he would himself
carry the apples to Eurystheus, and bade Hercules
hold up the sky in his stead’”
The Greek gods held the apple in the garden irhigpeest
esteem, even higher than the sanctity of the temphe
question is, was it not for original sin that heswarned into
stone? Some say in another legend that it happéeeduse
Atlas wasn't kind to little Perseus, and for thier&eus
turned him to stone. For a trifle? To turn someme stone
for something like that? While he can go on pickagples
from the gardens of the gods! Perhaps he wasn'vittien
of the Perseus show trial, especially since we foahthis
ancient paragraph in Hungarian tradition. This mfithat
the turning into stone was precisely the clasgpoaishment
meted out to types like Atlas, giants who guarded t
garden, and stole apples.
Are we getting warm?

The Tale Knows about the Ancient Rule

Arnold Ipolyi, an outstanding authority on a widenge of
ancient traditions, observed this trend which cigfist to the
heart of our subject.

67 Apollodorus. 1921. [2.5.11]
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“In the Tundér llona [Fairy llona] tales [...] one-

eyed giants guard the garden where the golden apple

grows [...] with a wave of his magic wand the hero

of the legend turns the giants into stoffe.”
We have demonstrated that Adam was a giant whadgdar
a garden, and if he was a sinner then he damnddwasl
turned into stone!
Atlas is an apple guard too; he commits original, $he
essence of it, and he is the biggest possible .glamd he
does turn into stone. Although he could have beenet
into stone as well for his activities as guardiaa garden.
Goncdl too must have been a giant, who guarded@ega
though is there any mention of his being turned stbne?
Seemingly none. On the other hand, his shouldersaaryou
may remember, stepping stones, so to speak, tskhe
These are signs of the type. He is standing on ddwo
mountain; we've already mentioned it, Mount Tallya:

“The gate to the sky is on (Mount) Tallya, and yain

reach old man god through Géncél's shoulders...”
Thus, it seems Tallya once reached the sky. A@bificol's
shoulders are on the mountaintop, logically he migdve
turned into a mountain himself. This is the ordeerg-
where. In the Kalevala, it is customary to readhgky on a
shoulder, Otava'’s shoulders.

“Sweeping onward, sailing northward,

Riding in the track of storm-winds,

O’er the Moon, beneath the sunshine,

On the broad back of the Great Bear,

Till he neared Pohyola’s woodlands,

Neared the homes of Sariola,

And alighted undiscovered,

8 Arnold Ipolyi. 1854, p. 121
% Ede, Toroczkai-Wigand. 1988, p. 20.
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Was not noticed by the hunters,

Was not scented by the watch-dd§s”
(The Finnish and Hungarian people named this ctasos
after a god, Otava or Goncdl. They, too, like theda® Bear
in English, held up the sky on their backs, fillitihge role of
axis mundi.)

Adam Bound to the Mountain

It would be suicidal to try to prove that Adam tedninto
stone from Holy Writ, because the Bible says eyattie
opposite, that is, he enters history, after thetahain and the
curse. In fact, he brings history into being. Thersomething
here to think about. What precisely is his punistipe
“And unto Adam he said, Because thou hast
hearkened unto the voice of thy wife, and hastreate
of the tree, of which | commanded thee, saying,
Thou shalt not eat of it: cursed is the grounditifigr
sake; in sorrow shalt thou eat of it all the dafythg
life;” (AM 3,17)
“In the sweat of thy face shalt thou eat bread, til
thou return unto the ground; for out of it wastuho
taken: for dust thou art, and unto dust shalt thou
return.” (1M 3,19)
Is it certain that we are interpreting the aboveeuily, in
accordance with the intentions of the ancient a@th&e
witness here the coincidence of two elements frociesmt
myth: the deadly curse and the element of turnimg dust -
becoming earth. Couldn't this be evidence for theient
legends of Adam turning into a mountain?
He turns into what he was originally. This is mesier
originating from a special place; many legendsrradethis,

% The Kalevalalnto English by John Martin Crawford Cincinnati.
The Robert Blake Company. Third Edition, 1910. $eahat
sacred-texts.com, 2000. (Rune X. limarinen forgessampo.)
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we have talked about it, the matter of the middlthe earth.
A riddle-like commentary calls this a mountain,atbin an
enigmatic form; still, it is talking about Man bgitbound to
a mountain. If Adam turns back into the material the was
previously, and this is what the Bible says, tremtording
to the following quote, shouldn’t he have turnedlbato a
mountain?
"Hence some relate that God commanded the
Archangel Michael: ‘Bring Me dust from the site of
My Sanctuary! This He gathered into the hollow
of His hand and formed Adam, thus binding man-
kind by natural ties to the mountain on which
Abraham expiated his forefathers’ sifs$.”

Reminder:

Why is it good for us that Adam was originally tachinto a
mountain for sinning against a piece of fruit? W4rg we
turning our attention in this direction? For onmgfy because
he was entitled to it, for being turned into a maimare the
wages of sinning against forbidden fruit. For aeothhere
is the cosmic mountain, with a stone fruit in ilys which
much, much later Moses frees as stone tablets.

Thus, we are searching for an Adam mountain.

We should thus inquire in an entirely different edition:
does the tradition know anything at all about a Ntou
Adam? For if there is a mountain anywhere thatemes a
trace, the size of a grain in the Bible and the rideb
legends, then we might even find it?

" Graves — Patai. 1989. (9/c)
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Looking for Adam Mountain

Adam Mountain in the End!

Where should we go, where can we find an Adam Moot
Nowhere, since we found it a long time ago, in ©aylThe
largest mountain in Ceylon is named after him, Pico
d’Adam, where the cliff preserved the gigantic foott of

our human ancestor. Thus, he has a personal, physic
relationship with this place, this mountain. Andhere are
no gigantic footprints on the cliff leading backen, victory,
because if he didn't come back, then he's stilkrehend
clearly must have been turned into a mountain...

But how did our Adam get to remote Ceylon? The
indigenous inhabitants saw their own original fatllee first
human being in this, the largest mountain. The Ugorese,
who occupied them, explained to them that the nahtbe
first human being was Adam, and please take nothisf
That was how their man mountain became Adam. It is
enlightening that, according to this, later gerierst who
were raised on the Bible weren't averse to the ipgg of

a Titanic Adam, as they accepted this traditiogetber with

its giant footprints.

After Death He is Bound to a Mountain

Mount Adam is Ceylon’'s highest mountain, 2141 neeter
high.

Yet the highest mountain near Mecca was imbued rglibs

of Adam, indeed according to tradition, he is ilsitd Thus,
we find Adam, the original man, again in a mountdihe
Islamic encyclopedia affirms this, declaring thadafn was
placed in a treasure cave in eternal rest.
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In its details Islamic and Hebrew memory acknowsdthe
same in its own way: that is, his birth, life, addath are
bound to the same place, the center of the world:
“To form his [Adam] head and heart, however,
Allah chose dust from a site of Mekka, where the
holy Ka’aba later rose’®
This is reinforced by Christian tradition, thinkiingits own
structure:
“Adam was created and buried at the same place: in
the middle of the world, on Golgotha, where
Christ’s blood could have saved hinf®”
Thus, even Golgotha is imbued with Adam.
Actually, we should think about Golgotha too, thweris of
Adam hovers over this mountain completely.

Mount Adam Right In Front of Our Noses

Indeed, we were stumbling around in Ceylon whermrethe
was Mount Adam, right in front of our noses, onlg ean’t
see for looking. For Golgotha is in the most appedp
place in the Holy Land and not just anywhere; iinibued
with Adam’s person deeply and ideally for our calsay?
Because as one tradition has it, the Mount of Skull
[Golgotha] essentially got its name from Adam, siricis
his skull that lies there:

“Adam’s head was buried on Mount Golgotha, so

that he could defend Jerusalem from the Nofth.”
Thus, there is a strong tradition that insists &kddm'’s head
was buried here. But why just his head, why onsydkull?

2 Graves — Patai. 1989. (9/5)

3 Mircea Eliade:The Myth of the Eternal ReturBurope, 1998,
p. 32.

" Robert GravesGreek MythsVol. Il. [A gérég mitoszak
Eurdpa. 1970, p. 332.
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Can there be a reason, an explanation for thisRapsrit
will come clear...

The other interpretation is that Golgotha got i#sne from
the mountain’s skull-shape. If so, the name hakingtto do
with Adam, since a serious person would never censi
even in his wildest dreams, that Adam was a Tiathat he
had the skull of a Titan...

Pime-bibi
In our day we name things so we can make distinstio
Nevertheless, indigenous peoples watch and studysAr
eyed to see who inhabits the new-born, and if fivey out,
he is given the name he merits. The attributiora afame
signifies recognition and identification. At thegki of a
mountain that resembles a skull, they must haved g
which Titan man’s noddle was this? In those dayy ithid
not yet cut the coat to the button.
“In the popular imagination the cliffs of Dover on
the English coast are seen as seven sisters wla hav
turned into cliffs. A mountain top near Kilimanjaro
in Africa is called: Pime-Bibi, or Girl's Breast lthe
Negro legend this giant girl gave birth to the oegi”™
Let's take a closer look at this Girl's Breast,aoto better
understand the mechanism of naming. This breast doe
stick out of the ground all by itself, but behinadaaround it
is the Girl who gave birth to the area. Accordingihe is
something like an Earth Mother like Eve in the 8gri
legend, which we looked at not so long ago, whaseshis
indicated by a monument. The point is that in thk days
cosmogonic concepts were encoded in attributingesaiso
we can be sure that Golgotha was originally comeiéo be
Adam'’s skull.

S Aurél, Ponori ThewrewkBibliai csodak[Biblical Miracleq.
Gondolat Kényvkiadd. Budapest. 1965, p. 47.
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The Two Names Do Not Clash

If we are right that Golgotha is our Adam’s sktitiese two
contradictory thoughts are brought together. Now oy
are these not contradictory but together they delithe
divided truth! It is true that the mountain got itame from
Adam’s head, and also the mountain resembles antiiga
skull. The problem is that now there is no mystesiing its
owner. Do you remember? The Talmud writes this ebrt
thing about the Titanic Adam’s skull; thirty-six meould fit
in his head.
“The figure of Adam is large beyond every measure,
magnificent, virtually a giant, who reaches the sky
from the earth, from one end of the world to the
other. Thirty men of today could fit in his head.”
Thus, the Talmud preserved the memory that Adareadh
was a potential Golgotha.

‘Adamnac Feiere’ [Adam’s Head]

It is no secret that the Jesus legend speaks ahtwaition, or
how Christ cleanses Man, that is, Adam, from o@agisin.
That is why this legend is so marvellous, becausesense
that they want you to know that sin was taken fradam
through some direct physical intervention:
“According to the variation of the Teleki Codex [...]
the cross of Jesus was made from this tree [he., t
tree of the knowledge of good and evil]. Adam was
buried at the foot of the cross, which was stud& in
the ground. When Christ on the tree bled from his
wounds...'az elsoe embernec oe meg/valtoinac vere
zalla Adamnac feiere’ [the blood of his Savior fell
upon the head of the first man, Adam]".

8 Erész a folkérbafiEros in Folklord 1987, p. 69.
" Dr. Janos, Berze Nagy. 1984, p. 139.
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“Adam’s skull is buried in Jebus, that is Jerusalem
and that is where they put up Jesus’s cré5s.”
“And then Christ’s blood falls precisely on Adam’s
skull at the foot of the crosg?”
The Savior thus has to settle accounts directhh wite
sinner, that is Adam, and not with Man in genedasus
comes into contact with Adam. He takes sin from,hamd
this insinuates something like taking the applerfradam,
as that was his sin.
Why should this interest us? Because the suggestaxe
by the Zohar makes us suspect that Moses perpetitade
same act, that is, rectifies Adam’s sin, he takes tbe
forbidden fruit from the Adam Mountain and takebaick to
Eden to the tree!
The other observation is a tiny detail, but stilcould be
decisive in understanding the quotes mentioned eabov
There can be a single rational reason that theoBs\blood
fell solely and exclusively on Adam’s skull, andeeyone
simply repeats this. That the holy blood cannotl &aly-
where else, since Adam’s skull is Golgotha itself.

Cosmos Mountain — Golgotha

Mircea Eliade says something that agrees with alouda-
tions; this is very good to hear from a serious ntaiade
calls Golgotha the Cosmos Mountain; this is trulysm to
our ears. What we’ve been talking about until haént is
that Adam reached the sky; he stood in the cerftehe
earth, and might have turned into a mountain. Tdsic
mountain means precisely this: that it reaches laotds up
the sky. It is the pillar that holds up the skkeliAtlas, who
turned into a mountain.

8 Bar Kepha, Moses. 2001, p. 36.
9 Mircea, Eliade:Az 6rok visszatérés mitosghe Myth of the
Eternal ReturhEuropa, 1998, p. 31.
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“In the eyes of Christians, Golgotha is in the eent
of the world, because it is the peak of the cosmic

mountain, and at the same time it is the place of

Adam’s creation and burial. And Christ’s blood $all

exactly on Adam’s skull, which lies at the foottbé

cross.®
We will not deal now with the obvious contradictien
which Eliade and others don’t look into — why ahede
mountains that reach the sky so flat. We will gu our
own opinion soon. Let's be glad that there was aam
mountain that came out of nothing, which is exatkg the
Atlas Mountain. In fact, it is even more exactkgliit.

Where Are We in Fact?

The reasons and motivations come together for hdani
deserved to be turned into a mountain, and why amefind
his spirit in one or two mountains.

We have ahead of us the scene of his being tuntedione,
a scene that is so eloquent and bright with reg@arétlas.
We have turned Adam into stone arbitrarily. Althbugur
best conviction tells us that he could have beemetd into
stone, after all, the end result is the proof. Bt are not
satisfied with this.

We shall investigate whether there is any judipralctice of
the Bible that is acquainted with being turned istone?
But this is not allowed by the rules of the game,itsis
certainly illegitimate to think of Adam being tuhanto
stone. Though, if there are in fact cases of petyeiag
turned into stone in the holy book, then knowingaiwve do
now, that may be exactly what may have happened.

8 Mircea, Eliade. 1998, p. 31
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Turning into Stone in the Old Testament

Lot's Wife Turned into Stone

We don’t have to turn the Bible upside down; evehjd
knows the story of Lot’'s wife on escaping from Swdand
Gomorra.
“And it came to pass, when they had brought them
forth abroad, that he said, Escape for thy lifeklo
not behind thee, neither stay thou in all the plain
escape to the mountain, lest thou be consumed.”
(AM19,17)
“But his wife looked back from behind him, and she
became a pillar of salt.” (1M19,36)
This stone was imagined so concretely that wheonddsby
the shore of the Dead Sea | was able to stare azxament
at its imposing size, which demonstrates that sbdendt
belong to the race of modern human folk, but was gfethe
dynasty of giants.

Atlas and Mrs. Lot

The question is can the Biblical stone be compavigd that
of Atlas? We have been raised with the idea thaBible is
definitely different from every other text, thasestially it is
unique.

If additional common elements turn up in the twergs of
turning into stone, it is not to the detriment @her, because
related texts, distant dialect texts complemenh edlcer.
Lot’s wife and Atlas not only were turned into stpmut the
ban on looking back appears in both legends. ltlshoot
trouble us that in varying connections, Perseus tise head
of the Gorgon to turn Atlas into stone. He turnsistone
anyone who looks at it. Perseus doesn’t turn ardaridok
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at the Gorgon, but he looks back at him in a miriidne
motif demonstrates an incredibly ancient originthvavhich
even the Indians were acquainfédtiere a fatal turning back
meant that the individual was turned into an island
Orpheus too breaks the ban on turning back in the
underworld, and immediately being turned into stone
appears in Ovid’s version, though merely as anogyalStill
it is there. For Ovid knew that this was whereititifi. In
spite of the different rhetoric of the textual etts, they
speak for themselves:

“So soon she drop’d, so sudden disappear'd

All stunn’d he stood, when thus his wife view'd

By second Fate, and double death subdu’d:

Not more amazement by that wretch was shown,

Whom Cerberus beholding, turn'd to stone;

Nor Olenus cou’d more astonish’d look,

When on himself Lethaea'’s fault he took,

His beauteous wife, who too secure had dar'd

Her face to vye with Goddesses compar’d:

Once join’d by love, they stand united still,

Turn'd to contiguous rocks on Ida’s hifi?”
Anyone who thinks that the legend of Orpheus anydice
cannot be compared with the Biblical stories, st@aamem-
ber that a snake bites Eve in the ankle after tiveydriven
out of Eden, and Eurydice’s ankle also “receivedkss’
teeth”, when she was “being driven out into the émabrid.
The main point is that we have already demonstrated
conclusively that with Mrs. Lot being turned intmise, the
Bible is cognizant of the physics of being turnedioia
stone. Although while we're at it, we can show tlhias

81 A vilag teremtésfThe Creation of the WorjdAmerican Myths
and Legends. Notérius Konyvkiaddi Gazdasagi Munkagség,
[Notarius Publishing and Economic Working Party]161.

82 Metamorphoses by Ovi@ook 10. The Story of Orpheus and
Eurydice)
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phenomenon, which is deeply ingrained in the Bibén be
found elsewhere.

Finally, Was Sarah Turned into a Mountain?

Let us remind ourselves that Sarah and Abraham alsce
giants.
“[...] Abraham himself was seventy times the height
of an ordinary man, and each of his steps measured
three or four miles®
There is a verse in the Bible, which all but repris them
openly as stone:
“Hearken to me, ye that follow after righteousness,
ye that seek the LORD: look unto the rock whence
ye are hewn, and to the hole of the pit whencerge a
digged. Look unto Abraham your father, and unto
Sarah that bare you: for | called him alone, and
blessed him, and increased him.”(Is.51,1-2)
| found a Sarah mountain range, in what | findhis most
exciting part of the Holy Land. Seir means Saratd avhen
we are in a place where they named a mountain aorest
after someone, this means they considered therme gubh,
that is he or she had been turned into stone.
“Seir is the Biblical name of the mountain rangatth
surrounds Petra, Sarah today. Mountains, cliffsl an
stones were from the beginning places where gods
were incarnated, which were represented symboli-
cally by stone altars®

The Cult of the Rock in the Bible

It turns out that patriarchs being turned into stare among
the Bible’s props too. Presumably this is what aéng to

8 Graves — Patai. 1989. (27/9)
8 Magnus Magnussofthe Archaeology of the Bible Lanpfssé-
val a Biblia nyomabanGondolat-Budapest, 1985, p. 225.
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explain that well-known phenomenon familiar to gwere,

though they may have forgotten the cause, andsiali@ady
fallen prey to conjecture. For this is the motiwehimd the
cult of stones and rocks and the explanation faatithe
same time.

Open the Book of Books anywhere and we will expene
the deep intertwining of the concept of God andkRddis

does not have a poetic reason, as modern textsndigve
it, but the explanation lies in being turned inbak.

“For who is God, save the LORD? and who is a
rock, save our God?” (2Sam.22,32)

The God of my rock; in him will | trust: he is my
shield, and the horn of my salvation, my high tqwer
and my refuge, my saviour; thou savest me from
violence.” (Psalm.22,3)

“The LORD is my rock, and my fortress, and my
deliverer; my God, my strength, in whom 1 will
trust; my buckler, and the horn of my salvationd an
my high tower.” (Psalm.18,2)

“The LORD liveth; and blessed be my rock; and let
the God of my salvation be exalted.” (Psalm.18,46)
“I will say unto God my rock, Why hast thou forgmit
me? why go | mourning because of the oppression of
the enemy?” (Psalm.42,9)

“The LORD liveth; and blessed be my rock; and
exalted be the God of the rock of my salvation.” (2
Sam. 22,47)

It's a pity that Szaniszl6 Jaki, who devoted adittolume to
the cult of the rock in the Bible, examines onlyblgial
regions from his look-out tower...

Spiritual Rock?

It is enlightening that Bible studies find the cept of rock
gods to be solely symbolic:
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“The rock is a frequent designation of God, hehes t
certain foundation of the alliance, and at once the
shield and protector of his peopf&.”
Szaniszlé Jaki holds the same opinion in this case:
“Yahve’s truly perfect temple [...] did not have te b
built on a physical rock, [...] but on a spirituakkp
whose enduring strength was a constant in thestrial
and tribulations...*
What is emerging from the above quote is that thekRs
generally being identified solely with one of itsacacteris-
tics, its solidity, though nowhere does the holgkencourage
such an interpretation. On the contrary! A concratel
threatening rock being unfolds before our very eyssvid
threatens the wicked in his psalm thus:
“When their judges are overthrown in stony places,
they shall hear my words; for they are sweet. Our
bones are scattered at the grave’s mouth, as when
one cutteth and cleaveth wood upon the earth.”
(Psalm.141,6-7)

Mountain Worshippers

One of the Biblical names of God is El-Shaddaie-dgbd of
the heights — which many interpret and translat&ad of
the Mountains. The holy book is full of the tracek a
divinity of rock, which demonstrates that the antidews
were also rock worshippers. The chronicles say that
ancient Hungarians also worshipped mountains. iEhisot
at all surprising because the whole world of aricienes
was built on this faith.

8 Biblia [Bible] Szent Istvan Tarsulat, Budapest, 1992, p. 686,
note 18,3

8 D. Dr. Szaniszl6, JakErre a sziklara[On this Rock Ecclesia,
Budapest, 1991, p. 83.
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Worshippers of mountains? Does this mean anythirajla
What is there to worship in a mountain? Did theysh its
solidity? This is nonsense. It is the kind of wapstinat [the
great Hungarian poet] R#t feels for the world’'s most
barren place, the Alféld, [the Great Hungariantlai
Do you know why they worshipped the Rock? Becabeg t
didn’t see it as a Rock, because they saw it aotignal
man, the ancestor, god the father, goddess theemittmed
to stone. And now Rocks are deserving of worship?
A person today bites the sides of his mouth witbdgeason
at the following, if he isn't aware of the ideologgscribed
above:
“Pliny is outraged that they rape the mountains,
penetrate deep into the earth, and ravish and de-
secrate her holy womi”
Men like these have gone missing today! Pliny le@pthe
defense of the mountain virtually out of religioostrage,
but as a gallant knight he fights against this &sweent,
which is as good as a desecration. He wants tdecigs the
miners to a duel! Nourished by such ideas, whatom D
Quixote could be written from this!... To return ter®us
matters, at every turn the Bible admonishes peapteto
forget their origins:
“Of the Rock that begat thee thou art unmindfull an
hast forgotten God that formed thee.”(5M 32,18)
And yet only he who speaks this language of imagpeker-
stands this; otherwise, he thinks that it is “cansy” or
“strength of character” that gave birth to man.
There is an Aztec conception that is eerily simtiarthis
Biblical human being who was begot by a rock.
“This peculiar veneration of the mountain can also
be found among the American Indiari8.”

87 Nandor VarkonyiAz 6todik embefThe Fifth Maf Széphalom
Kényvmiihely, 1997, p. 271.
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“One day, early in the morning, the Sun shot aavarr
into the earth. The arrow struck a hole in rockhef
cliff's house; it begot a man and a woman from the
dust of the rock...®
The formula expressed in Sumerian, Huwawa bese¢bbes
Sun, Utu. We can be eye-witnesses to this encounter
between father and son:
“O, Utu, | don't know my birth-mother, | don't
know my father who begot me; the mountain gave
birth to me, you begot me¥

8 Mitologiai abécé[Mythological AlphabdtGondolat. Budapest,
1978, p. 480.

89 sasok és kondorkes@hfEagles and Condof4977, p. 156.

% Fényb dlednek édes droméb§fhe Sweet Joy of Your Shining
Lap] A sumer irodalom kistiikre [The Little Mirror ofugnerian
Literature] Eurdpa, 1983. Transl. Géza Komoréczy, 4y.
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Turning into a Rock in the New Testament

One just gapes in amazement that the prehistolimtthe
rock turns up in the New Testament, and not justniyn old
way. Yet you would think that the mentality of tiNew
Testament is light years away from the past. ledess a
special study into how consciously and correctly dlthors
of the Gospels wove the ancient cult of the rodk itneir
texts. The main point is that common blood flowsbwth
Old and New Testaments, even if this contentionas to
everyone’s taste. But here we are doing detectimé vand
we aim to please only ourselves...

But then who is the Rock of the Gospels?

Jesus “Turns [Peter] into Rock”

The Rock of the Gospels is Peter:
“And he brought him to Jesus. And when Jesus
beheld him, he said, Thou art Simon the son of:Jona
thou shalt be called Cephas, which is by inter-
pretation, a stone.” (John 1,42)
Cephas means rock or cliff. Thus, Simon became Rock
Anyone who is sniffing on the trail of turning intock is
crazy, the gentle reader may think, but wonder ohaters,
we’re not alone. Szaniszlé Jaki is not talking altbe rock
in a symbolic way.
“Christ called Simon the Rock, and turned him into
rock. [...] Jesus’s words, which turned Simon into
the Rock.®*
Furthermore:
“Jesus not only called Simon the Rock, but proaaim
that Simon was the rocR?

L D. Dr. Szaniszl6 Jaki. 1991, p. 73.
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Well yes. This is straight talk. It is intoxicatimg see all this
in writing.

Turning into a Rock, Turning Back

Today it is difficult to know what to do with Jesnaming
and qualifying Peter as the rock. He turns him thio pillar
of the church, that is, we find ourselves in arhadectural
structure. We now know that being turned into rickne of
the most serious of punishments in the cosmogohigs i
what happened to Atlas and also, we believe, tonAdend
they deserved it.
But did Peter really turn into a rock? In the led@f Atlas
and Mrs. Lot the motif turning back appears. Altgbithe
motif of turning back isn’t linked to Peter’s tung into a
rock, but much more to Paul. The point is that ¢hemtifs
of ancient myth are close together even in the @lssp
although they have drifted away from each othehis case.
This is a warning sign that this text was woveamancient
loom.
Being turned into stone, however, is the worst ohiph-
ments. Let us look through SzaniszIl6 Jaki's alrbestildering
prism, which reveals secrets: is Jesus's “designatf’
Peter the Rock a term of respect? How in fact dessis see
Peter, how does he qualify him?

“Jesus reprimanded Simon [Peter], the Rock by

calling him Satan®

Is Peter a Demiurge?

The above quote would obviously shock many people,
including ourselves, if it didn’'t turn up frequentin folk
traditions. It cannot be denied that there we seferPas a
devil. Wait, it is not that bad. He is not a diabal perso-

2 |bid., p. 109.
% Ibid., p. 72.
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nality, but a sweet, unlucky demiurge. Lajos Kalyatine
great scholar of Hungarian primeval history wrote:
“As a result of the Christian influence, Saint Pete
plays the role of the demiurge-devil in many myths.
[...] We see Saint Peter as a demiurge in traditions

wherein he does not wish to create but to destroy

[...] The saying in use when the weather is hot also
paints Saint Peter as a demiurge: ‘Nem hijabaéiat t
vét, Szen’ Pétor sok fat vagatott, ugyancsak rakat
a tizre.” (It wasn't a cold winter in vain, Saint Peter
had a lot of wood cut, and put it on the fir&’)”

Peter and the Centre of the World

Sinful giants who reach the sky should be turnéd gtone
in the exact centre of the world, since they hofu the
cosmos. If it should turn out that Peter is alsmding in the
centre of the world, it would be an important reagor
believing that his turning into a rock meant theeahing as
it did for his mythical relatives. Peter, howevemns into a
“rock” in Rome and not in the Holy Land, which iset
centre of the Christian world. In practice, howgv@ome
becomes the centre of the Christian world.
But hold on a moment! The value of Rome as a ptacdd
be the same as that of Jerusalem, as it is theicasmtre of
the Roman Empire. Exactly as Mecca is the centréhef
Muslim world. But what does Rome mean for Peter?
“[Peter] humbly carried out his historical duty,thre

shade of that gigantic rock whose name was the

Capitolium, the seat of the Roman Empire?..”
Well, of course. The Vatican is built on the “pagaentre
of the world, just like they adjusted Christian idays that

% Azdsi magyar hitvilagl971, p. 313.
% D. Dr. Szaniszl6 Jaki991, p. 82.
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were related to Jewish ones to the pagan caléhddmus,

Jerusalem and the spirit of Golgotha was transpthno

Rome. Such things do happen; one mustn’t becommedh
“The idea that Jerusalem is the centre or naviief
Earth turns up not only in Jewish and Christiart, bu
also later in Muslim mythology. [...] After the
spread of Islam, and the fall of Jerusalem in 614,
ancient Christian tradition, however, places tharee
or navel of the earth not here, but at Christiasity
holiest site, the Holy Sepulchre, next to Mount
Golgotha.

The transfer of the navel of the earth from the Mu&ock

Templ€’ happened at the same time that Adam’s alleged

grave was transferred from there to Mount Golgétha.

What does this mean for us? That Peter actuallyodrab

Golgotha as a rock in Rome; he is the rock, theldvor

mountain, who, like Atlas, holds up the Christi&g.s

Peter, the Cathedral

But in our opinion, there should be a Saint Peteumiain
somewhere, a place that somehow preserved Peter's
metamorphosis.

Well of course there is one, only we haven't seemth our

eyes and we didn't dare understand what it meahe T
Cathedral is itself the rock, which Peter was tdrmeto;

after all, this is Christianity’s world mountaint we could

call it, Christianity's rock temple. Church or telap
originally meant a rock or mountain, on its peakhs Pole
Star. We have already discussed all this, aboutuhieof the

% Dr. Zoltan Gulyas’s addition/remark/observation

° The Omar mosque (of Omar) — or ClifffStone Templevas
built in 691 on the site of Solomon’s former temple

% Aurél Ponori ThewrewkCsillagok a Biblidban[Stars in the
Bible] Tertia Kiadd, 1993, p. 60-61.
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rock,”® which became a cult of the temple. Every church is
the reduction of a world mountain. A temple is bail the
grave of Kalev™ the Estonian Titan hero.

“Whosoever when in Tallinn

Sets their eyes to look around,

they have seen the barrow grave,

where the people of following ages

have erected noble buildings,

built a fine church on this site.

Now the place is known by name as

Toompea Hill in Tallinn City"**
This temple is in addition called the Dom Mountainthe
city of Tallinn. Thus, the concepts of temple andumtain
surround the original man in death.
Originally the rock, or world pillar, is the houseGod:

“And this stone, which | have set for a pillar, kha

be God’s house: and of all that thou shalt givelme

will surely give the tenth unto thee.” (1M 28,20)
But if what Ipolyi says about the rock is still &uor if we
are on the right track that there are common traffies in
ancient texts, then someone inhabits these specied:

“[...] a rock is nothing but a living being which has

been damned for its sin&”?
The main point that is relevant to our case, howesgethat
Saint Peter’s cathedral is a recasting of Golgo#imal now
we must not think that it was named after Peter,itfas
actually he in person. He is the pillar and fouraastone of
the heavenly kingdom of Jesus.

% péter Pal Gulyagkoldokesillag a PocakhegydiNavel Star on
Paunch MountaihTertia Kiadd, Budapest, 2004.

190 Kalevipoeg2011, p. 49-50.

101 Kalevipoeg2011, p. 62.

192 Bodrogkeresztiri mesék és monddlales and Legends/Myths
of BodrogkeresztlirAkadémiai Kiad6, Budapest, 1988, p. 390.
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Peter's Garden?

Atlas, Adam, and Goncdl are all owners of a goldarden.
It is a pity that there is no such garden connetbeleleter’s
name. Or is there? After all, he is the gatekeepéteaven;
i.e. it is up to him whom he allows to enter thet&Saof
Heaven, which is a sort of garden, after all. Hs g&@en the
keys to Heaven. Doesn’t this mean that he is a sbrt
guardian of the garden? What if he were watchingr dlve
garden of Immortality, just like Adam or Atlas o6l in
their own version of the legend?
“And | say also unto thee, That thou art Peter, and
upon this rock | will build my church; and the gate
of hell shall not prevail against it. And | will g
unto thee the keys of the kingdom of heaven: and
whatsoever thou shalt bind on earth shall be bound
in heaven: and whatsoever thou shalt loose on earth
shall be loosed in heaven.” (Matthew 16,18-19)
Well, what is Paradise like? Many identify it wiEden and
whoever enters finds the apples, which were emdusd
Adam or Atlas:
“The chosen will gain eternal life through the frof
the tree. Then they will transplant it and placatit
the site of the pole star, the sacred place, bekile
house of the eternal King, the Lord®

From His Shoulders to Heaven

We have seen that an important feature of beings, ave
pillars of the world, are their shoulders, and éheboulders
are actually the two Goncdl constellations. Kabandta,
the great scholar of ancient Hungarian traditionsst have
sensed something like this, because he came teaime
conclusion as we did, but by taking an entirelyfegént

193 Henoch Apokalypsig@he Apocalypse of Hendch941, p. 55.
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route: Goncol and Saint Peter embody the same idatis,
essentially they are deeply identical:
“[...] We can take it as an infallible sign that Géhc
was a great, even divine, figure of primordial myth
whose role in the spirit and meaning of the ancient
legends could not in the Christianised Hungarian
belief system be conferred on anyone other than the
Son of God. If ancient mythology considered that
you could enter into the presence of Old Man God
only on Goncél's shoulders, then it found the right
figure for this role in Saint Peter.'**
“The new faith divested the head god Goéncdl of his
original character, but it could not exile him from
the sky, and could not erase him from traditional
memory, as if he were the one who was the oft
mentioned god of Hungarian&”
On the other hand, Kandra does not sense thectitam
cosmic perspectives of these personalities, andityét
precisely this ancient vocation that explains iheTmain
point is that he does see the analogy between Baist and
Go6ncdl, though this is quite a surprising perceptio
“For the Finns, who are our kinsmen, Géncdl (Otava,
as they called him), is a main star; they always
meant it when they sang about a star, in addition t
the Sun and Moon. [...] He was Saint Peter, the
doorkeeper, the home of the blessed of the ancient
religion (if we could agree with them in this). You
could get to the sky only by standing on his shengld
If it doesn’t result from the above that they cdlle
Goncdl's wagon Saint Peter’s, then please tell me
where does this idea come front$”

104 Azgsi magyar hitvilag1971, p. 417.
195 Azgsi magyar hitvilagl971, p. 416.
1% |pid., p. 416.
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“A Nagy Doncol szekér Szent Pétoré vot. Szent Pétor
elmont szalmat lopni, oszt aése rajtaérte... "’
[The Big Goncdl's wagon belonged to Saint Peter.
Saint Peter went to steal straw, and he was cdyyght
the field-guard...]
Interesting, no? We can read the name of the owhéne
original wagon, which strangely enough has now bexo
Saint Peter. Would he have sold it to him?
No. The Christian tradition has settled on an aridiegend.
What can this prove and what is the lesson we eam?
The people’s instinct is precise: they know thahSReter is
the legendary equivalent of Goncél. These are neds-
monials to this astounding compatibility and dentte
that the doors of miracles of ancient times camap@o an
enormous building, which is perhaps even more mamiah

than Saint Peter’s Basilica.

197 parasztbiblia] Peasant Biblp1995, p. 290.
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Human Ancestors Made of Stone

It seems that Hebrew tradition has raised no vefwinciple
against Adam being turned into stone, since thgars of his
thing. If things go on like this, we have droppedoi a
virtual great hall of turning into rock, on everpdr in the
mansion of this important tradition. If Adam desshit in
every respect and we find a mountain in which veageise
him, then let’'s not hesitate to believe our eye this can
happen to him too.

In several texts that are related to the Adam stimning
into stone is the universal fate of sinful humarcestors
who are giants. We can accept this more easily ef
understand that everyone in the whole wide worlieied
this. Mountains are the sinful ancestors of merwomen
who have been turned to stone.

The Kalevipoeg’s Linda Turns into Stone

To this day the Estonians pay their respects tich since it
is their ancestral mother:
“With the speed of a witch’s arrow
Modest widow of the Kalev Heroes
Was transformed into a block of stone,
Rocky pillar on Iru Hill. %

“The people call this stony pillar
Simply Iru’s Mother-in-Law.*®

Walk on the Father’s Back
Nganasan (a linguistically related people of thal&jrlegend:

108 Kalevipoeg 2011, 84.p. (3/374-8)
199 |bid., p. 85. (3/407-8)
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“Look, you can see the back of a mountain from the
tent. Go straight along the mountain’s ridge (...) We
can't go on the ridge. Even if we reach the back of
the mountain, we will be lost, and if we go alohg t
ridge of the mountain, we will perish.

— Do you think we are walking on the earth?

The woman answers:

— This back of the mountain is my father’'s back.
That is what we are walking on°

The Son of the Mountain God

A Japanese genre-painting from prehistory:
“Susanowo descends from the sky to the earth, he
reaches Idzumo province. There on the banks of the
river Hi, he encounters an old man and woman
weeping. A young girl is sitting amidst them. He
asks them: ‘Who are you?’ The old man answers,
‘your servant is the son of the great God-mountain,

an earthly divinity, Ashiandzuchi**!

Mountain Man in a Sheepskin Waistcoat

Hungarian Legend:
“They soon encountered a big mountain. A big tree
grew on its peak. As soon as they went on the
mountain, it turned instantly into a man in a
sheepskin waistcoat™

10 Finnugor-szamojéd (urali) regék és mond#knno-Ugric —
Samoyede (Uralic) Myths and Legehds Budapest, 1984,
Méra, p. 264-266. /Headless People/

ML A bivos tukér[The Magic Mirro] Selections from Géza
Roéheim’s Essays. MagveKiadd, 1984, p. 43.

12 Hetvenhét magyar népmefBeventy-Seven Hungarian Folk
Taleg§ Elaborated by Gyula lllyés. Mdéra Ferenc Konyvidad
1993, p. 494.
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It's not even certain that he was transformed. pissible
that they recognised who he was really.

Treasure-Mountain-Father

A lament for a bride among the Zyryans (komi):

“My brilliant sun, my father,

Saint Nicholas who walks on the earth,

My treasure-deep-mountain-father

Why do you wish now to have

A plan such as this

To chase me away, to drive me out?”
You do not believe that here it is really the fathéo is
evoked, but the bride is speaking to the primort#itier, to
the Mountain that has stood from the beginning iwfef
essentially to their god. We are fortunate alsd thes one
has a treasure cave in its belly, like Adam’s maimin
Mecca...But we’ll come back to that.

Stone Father?

The Indian variant:

“Shiva is the Mountain; he chose as his consorte@iar

the daughter of Himava who reached the $k§.”
What? A serious young man, Shiva — who is the aéntr
divinity of a world religion — takes as his wifdet daughter
of a mountain? Clearly the stork didn’t bring themdlaya
(Himava) as a mountain, and it didn’t bring his glater as a
mountain, but engendered her as a giant, as Atlas h
daughters. It must have been a customary sin #mabe laid

113 Hozott Isten HoldacskpWelcome, Little Moof!Finno-Ugrian
incantations, prayers, lamentations, Eurdpai Kéradd, Buda-
pest, 1979, p. 369.

114 Ervin Baktay: Indiai regék és mondafindian tales and
legends/mytsBudapest, 1963, Méra, p. 32.
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to his account, which is why he was turned intocuntain.
So it is precisely he who will prove to be the gtaan.

The Story-Telling Rock

There is an American Indian story, which is idegtio the
above, although here they have forgotten the easéming.
Perhaps it is more interesting like this; at ldéaston't be
drummed into us, so that we don't become too sdre o
ourselves:
An orphan child just sauntering along, just follogihis
nose, hears strange sounds. An enormous Rock speaks
him, makes him a business proposition: in exchange
game, he will tell him stories. The child is inwigd and does
not make a secret of it. It doesn’t take much tbeéore the
whole tribe goes to the Rock as if to some entanant
centre to listen to their stories:
“When everything grew quiet, the Rock spoke thus:
I will tell you a story from once upon a time. Seme
time long, long ago when the world, which exists
today, was created, there was another worlt>..”
Thus, this is not just mumbo-jumbo, but real s&ri@rigi-
nally every tale told the story of the origin ofetikosmos.
The Rock entertains the public with ancient talethe tribe;
it tells tales with cosmogonic subjects. Nobodysabikm
how come he is so well informed? Clearly, he isttitee’s
primordial ancestor, who has been turned into &kRibat is
he knows the subject from experience, since it bapg to
him, a member of the ancient clan of the tribe. Ruoek's
willingness to communicate and excellent appetitticate
that there is a giant primordial ancestor hiddeidi it.

115 A mesemondo szik@he StoryTelling Cliff] 1969, p. 215.
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The Great Mother Turns into Stone

“The Agdos-rock took the form of the Great Mother
— thus goes the story —, and Zeus slept on itidn h
dream, while he was wrestling with the goddess, his
sperm fell on the rock. In the tenth month the Agdo
rock gave birth to an ungovernable, wild, andro-
gynous, and doubly passionate being, Agdistfs.”

Niobe Was a Primordial Mother

The case of Niobe
»1hey say that somewhere among
the rocks on the mountain pastures of Sipylus,
where the nymphs live that haunt the river
Achelous, there, they say, she lives in stone &ihd s
nurses the sorrows sent upon her by the hand of
heaven. Therefore, noble sir, let us two now take
food; you can weep for your dear son hereafter as
you are bearing him back to llius — and many a tear
will he cost you.*’
What is less well known about Niobe is that she was
considered to be a primordial human being, like Ad&ve,
Sarah or Atlas. From there it is just one stepeimdp turned
into stone; that is, she carried her fate within he
“[Niobe] appears in Boiotia as one of the ancestral
mothers of humanity**®
It isn't a joy to be turned into stone. Niobe isdilighted,
either.
“Since having been turned into stone she stands on
the Sypilos Mountains, she continues to sufferdn h
shape as stone, as the gods have willed®it.”

116 Karoly Kerényi. 1977, p. 63.
117

The Odyssey by Homé900.
118 aroly Kerényi. 1977, p. 146.
19 |pid., p. 147.
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Adam and Niobe in the Same Boat

Since when did Niobe deserve to be turned to st@e?
making herself a goddess.
“The women were together around Leto’s altar,
when Niobe arrived among them. Every eye turned
to her. [...] Niobe spoke to them haughtily: [...]You
should fall on your knees before me! [...] Leto saw
that her altar remained empt{?”
Otherwise, Niobe was a granddaughter of Atlas;,thefg
turned into stone was a family tradition.
There is a story going around about Adam similawtat
we’ve just found out about Niobe; that is, he beeaime
centre of attention, thus irritating God:
“All living things approached the radiant Adam in
awe, mistaking him for their Creator. But as they
prostrated themselves at his feet, he rebuked them
saying: ‘Let us come before God’'s presence with
thanksgiving; let us worship and bow down,
kneeling before the Lord our Maker” 2*
“Adam’s huge frame and radiant countenance so
amazed the angels that they called him ‘Holy One’,
and flew trembling back to Heavelf®
Let’s not forget, Adam willy nilly seemed to threatGod's
position, thus calling his fate down on himselfaTis why
God keeps him far from the fruit of immortality;texf all, if
he ate of it, “he would become as one of us.”
Adam'’s fate is also Niobe's.

120 Mitolégia Imre Trencsényi-Waldapfel. Gondolat Kiadé, 1983,
p. 126.

121 Graves — Patai. 1989. (9/9)

122 Graves — Patai. 1989. (9/9)
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We're All Right, Jack

For us, there is no doubt that Adam began life gmiat and
ended it as a mountain. We recognise him in Golyathd
other Adam mountains too, as his spirit lives thanée
haven’'t even mentioned our first suspect, God Maunt
even though it has within it “corpus delicti”, ifeacan prove
the truth of the question that tAeharraises...

There is already one thing that is not open to tebBhe
fate of the fruit does not end — as we might haekebed
until now — by Adam consuming it with relish, thiee wipes
his own hem because the apple is lying there, mgaiti his
cave-belly. Wouldn't the mills of his stomach hayreund it
down? What kind of apples are these, and how dg the
produce their allegedly benign influence?
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Ink Soup With Paper Noodles

If the fruit of Eden really does turn up, or Moseally does
bring it out of Mount Sinai, then we can say thas tevent
took place in a physiologically unnatural way. Aadiag to
this, Adam’s digestion was not unexceptionable, tloe
ancients must have imagined this whole consumptibn
knowledge in a radically different way. As with swany
things, they might have had an ancient conceptigh &
different entrance.

In truth there is a problematic that belongs hewmt is
irritatingly absurd, and which one hesitates toppumnd,
what we can call the consumption of knowledge. &oafs
we know, no professional research would have disegho
this theme in any way. Perhaps because it canndebed
that looking at it from here, the distant fututeappears that
they were not entirely sober when they compiled the
tradition. It is worth discussing it, for the pelewlcases of
the consumption of knowledge, even the consumptbn
books, appear tendentious. So let us take a closdsy,
perhaps we can see how things stand in this regéednay
even find out that it isn't quite the nonsenseeerss, but
quite the opposite; it might even help us undecdsttre
consumption of the fruit of Eden.

The Swallowed Book

In a very old Finno-Ugric, Cheremis (Mari) storygeeedy
cow causes a veritable national tragedy: she swalholy
book. Let us not forget that this holy book is batmagical
object and a depository of knowledge, because cgsmio
conceptions are coded in their legends. An imporéam
majestic, even magical, object disappears withdrdce.

93



“They say that once upon a time, the Maris had a
book written in Mari. A Mari was mixing grits in ¢h
house and he led the cow inside to feed it. Foresom
reason the Mari put the book on the edge of the
stove and left it there. While the cow ate thesgrit
unnoticed, she swallowed the book too [...]. A few
years later the Mari slaughtered the cow. When he
opened her, he saw a stomach in a hundred parts.
There never was such a stomach in a cow. The Mari
took out the stomach of hundred sections and chrrie
it to the well to wash it. While washing it he
recognised his book: ‘This looks like my book! he
cried. Though the Mari recognised it, he couldn’'t
read. So he put it in the meat so it could be €dfén

What we need to know about this is that the magickb
survived its ordeals and finally escapes the livadgyrinth.

From the standpoint of the object of knowledge,oifr

supposition proves to be true, this basic situasaddentical

to that of Adam swallowing the fruit of knowledge.

Yes, but we have to habituate our eyes to this @inemon;
it cannot be denied, this needs some patience.

The Great White Votyak Cow
The Votyak variant of this story is as follows:

“In the beginning, every Votyak lived in one place,

and the old people often learned to pray and sit in
judgment from the yet older ones. The people were
quite educated in those days. [They scattered
later.]... they decided that before they forgot every-

thing — the order of prayers and laws and other
things — they would write them up on the bark of a
birch tree. They peeled a tree, and with the bark

123 Einnugor-szamojéd (urali) regék és mond&inno-ugric and
Samoyede (Uralic) Myths and Legehii884, p. 329.
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bound a book and wrote the prayers and customs in
the book with puss€$! Then they hid the book
under a large white rock. [...] Once the book was
written, the Votyaks made sacrifices ever more
rarely to Inmal*® [...] Inmar got angry at the old
people and the book and sent a large white cow to
the white stone and — while the guard was asleep —
she ate the booK?®

The Accents of the Text

Let’s just play with this audacious thought, withou
taking any responsibility. Wasn't this legend cons-
tructed in the same way as the apple-sin of Eden?
They write the knowledge on the birch-bark = Know-
ledge on the tree.

They peeled the tree, and made a book from its bdtks
belongs to the tree of knowledge; they take knogdeilom
the tree.

Inmar got angry = God gets angry at man

The great white cow ate the book = Knowledge isllswad.
They find the swallowed knowledge in the cow’s attn+
Moses takes the tablets from the mountain, or thi 6f
knowledge of Eden is found.

Don't be scandalised by my comparing a seemindly si
legend, a shaggy tale about a cow, with the basak lof
Western culture. But perhaps it is the winds ofealdimes
that have brought us these stories about cowshdndng
run, the cow might mean more than herself; she irhghke
been the object of an extraordinary cult.

124 Eamily sign; it might have meant a letter at dneet

125 |nmar: the chief god of Votyak mythology.

126 Einnugor-szamojéd (urali) regék és mond&inno-ugric and
SamoyedéUralic) Myths and Legendi$. 1984, p. 369.
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The Holy Cow

Both the cow and the bull were at one time divasitin the
eyes of the world. Wherever we turn in traditidre signs of
this turn up, and their cult, strange as it idl kties on even
today, for example in India. The source of thisaidies in
the era of the Bull, i.e. it has an astrologicalrfdation. It
wouldn't hurt in the case of the odd knowledge+eaivhite
cow to turn our thoughts in this direction. Butsths not
easy; they don't discuss the former cult of the @wl bull
together, although it would be logical.

The Sumerians worshipped their main god, Fathei, Emk
the shape of a bull. The Accadians prayed to steleow
in their hymns. The ancient Greeks, Cretans, cotigta
focus on bull divinities. The bullfight of our dag what
remains of this cult.

The Kalevala devotes an entire episode to the btaugf an
ox of cosmic dimensions. One of Heracles's deedfois
defeat a bull. And it isn't by chance that the satmeg
crops up in the legend of Miklos Toldi. They thrawmulti-
coloured liver at Toldi as a kind of payment. Onglmh
suspect that in the original version this might dndeen a
fateful moment, for it isn’t out of the questioratthe might
have got a magical book.at one time liver was considered
an organ of knowledge.

Zeus too is a celestial bull, for it is as a bhhltthe abducts
Europa. Thinking along these lines, might it not the
source of the principal adjective that describes ife,
Hera, cow-eyed? Perhaps this is more than a sianpiie,
and she is the cow goddess on the right side o§,Z&ho
was originally worshipped as a bull? Milk, cosmidknthe
Milky Way ultimately issued from her breast.

In Egypt Mother Nut, who was a cosmic goddess, was
turned into a celestial cow, into the Milky Way swe could
transport Ra, the sun god.
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“Nut turned into a cow, and his majesty Ra sat on
her back. (...) His majesty rode on her back to his
palace and took his leave of human beings. And the
earth was cast in darkness’”
But what is important for us now is that the Votyakite
cow must have come into contact with a book of kiedge,
which presumably was a celestial body... We shalirreto
this question to prove it in connection with anothetter.
Now the main thing is that swallowing the holy bamused
such a commotion, because it must have had cosmic
consequences. We have to think about this in tloevledge
of other related subjects. A text like this — nohfused, but
debased — owes its vitality to the fact that trstati®rs are
clearly aware — not of its meaning any more — Hutto
significance.

What is Hidden in the White Horse’'s Stomach

Anybody can think what they wish, but in its totalthis

knowledge-eating white cow reminds us of the aricien

Magyar cult of the white horse. Let's see, why? Moty

because they are both white, but because it wasustem

to predict the future from the entrails of a whilerse, that

is, knowledge must have entered the entrails:
“It is customary to predict the future from the
entrails of a White Horse, | heard that the white
horse was killed and the future was predicted from
its entrails. Then they burned fires before proghes
ing. That is what my old mother mentioned
(Barslédec)*”®

It is not customary to ponder the source of sudtizarre

idea as predicting the future from entrails. Peshidnere are

127 Mitologiai abécd Mythological Alphabdt1978, p. 98.
128 7oltan MagyarA mindentudd:f [The Grass That Knew Every-
thing] Liliom Aurum, 2002.
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ancient-rational antecedents mentioned above téatitehat
the initiated rummaged all over the wide world isgiisting
places like entrails. If we accept that swallowkmpwledge
was the central event in former astrological legempdedict-
ing the future from entrails can clearly gain meani.
But this is nonsense, you readers might say.
We have other arguments: a Hungarian legend — ©heof
the White Horse — can bring us closer to the trhiére too
the horse is white and you know how he exercises¢lif?
He peels tree bark.

“This white horse foaled once, she gave birth to a

son, whom she suckled for seven years, then stie sai

to him:

‘My son, do you see that great tree?’

‘| seeit.’

‘Go, climb up to the top. Pull down its bark®
The tale does not tell you the kind of tree it waar, whether
the bark contained knowledge? And there is no eef=z to
consuming the bark either. Nevertheless, this duse
something to do with us, because of the following:
The Siberian legends cited pointed to the fact ties bark
can be a sacred object, which is connected to dacre
knowledge, or that at one time it meant somethiagohd
itself.
Our tale of peeling the bark of a tree is preseated trial of
strength, but this is irrational! If this were tbase, he would
have had to tear the tree from its roots, or crembtock for
which you really do need raw strength. It wasrétlisea trial
of strength but more like a kind of initiation. Issplace our
trust in his stripping the bark off the tree sa@sonsume i,
and in this way he ingests the magical knowledgeinfthe
case of the Votyak cow, who is white and has hbkésthe

129 45716 Arany:Magyar népmesélungarian Folk TalesMoéra
Ferenc Kényvkiadd, 1979, p. 78.
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mother of the Son of the White Horse? And the tegehds
were able to mend, complement, and enlighten et .o.
But is there such a thing; does the consumption of
knowledge appear in sublime Greek culture? Of @utrs
does. There are appetising incidents of consumimgwvk
ledge, which we have misunderstood just as muclves
have misunderstood the past, on which, by the weay,
knowledge today is based.

To continue with our story, the question is diditie tree
bark that contained knowledge come into connectitth
the White Horse, the same as with this similarlyitevh
Votyak cow?

Swallowed Knowledge — in Greek

Everyone knows this legend, or at least these seafe

events, without guessing that it feels most at hamée

drawer of the exciting consumption of knowledgese=l

where it is nonsense:
“Zeus had intercourse with Metis, who turned into
many shapes in order to avoid his embraces. When
she was with child, Zeus, taking time by the
forelock, swallowed her, because Earth said that,
after giving birth to the maiden who was then in he
womb, Metis would bear a son who should be the
lord of heaven*°

This legend, as always, is interpreted as a symlzdfair,

though the automatisms of these interpretationsaiavork

at all. We see that Zeus’s stomach doesn’t digestdVShe

is fixed in his stomach like a computer module aindspers

good advice to the great god. In Adam’s and Wipimen

stomach — we shall soon investigate their casetaild- the

mysterious subject of knowledge exerts its beradfieffect

in the same way.

130 Apollodorus. 1921. [1.3.6]
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“Only anticipating all this, he swallowed Metis, so
the goddess signals him good things and bad from
inside.™*!

“Now Zeus, king of the gods, made Metis his wife
first, and she was wisest among gods and mortal
men. But when she was about to bring forth the
goddess bright-eyed Athene, Zeus craftily deceived
her with cunning words and put her in his own Qelly
as Earth and starry Heaven advis€4.”

In Birro Veritas

The gods of beer nations send knowledge down theaats
mixed with their drink, because obviously it is mor
enjoyable that way. The mead of Finland, the beérghe
Germanic and Scandinavian legends are served afitite
of the gods. Thus, it is a magical beverage. Batahcient
Egyptians and Sumerians were also beer drinkers...
The Germans speak of the beer of wisdom, theirf god
Odin exchanges one of his eyes in pledge for a mfalyt
and he obviously knows what he is doing. There as n
guestion here of alcoholism, after all, he coulddhabe
satisfied with one mouthful...
Nanoferkaptah of the Egyptian novel Setna also Ksrea
lance on behalf of the beery version; obviously megic
book cannot be eaten dry:
“Nanoferkaptah writes the words on papyrus, pours
beer on it, dissolves it and drinks it, therebyngag
knowledge of everything that was in it*
Here you can find what this scramble for knowledge,a
book was for?

131 Hesiod:The Birth of God#agyar Helikon. 1974, p. 34.
132 Hesiod, Theogony1914. [886]
133 5zetna regéniyThe Novel SetjadMagyar Helikon, 1962, p. 18.
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“The owner of the magic book owns the Earth and
the Underworld.***
The novel Setna also informs us clearly that kndgée just
like the forbidden fruit of Eden, can bring on fatauble to
its owner, Nanoferkaptah, and his wife.
Behold, this consumption of knowledge mixed withehe
which may make us smile, gradually regain theirdwnin
fact, in correct style, their sobriety. There iseed for this,
as understanding of the text can easily run intostind.

134 bid. p. 7
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Consumption of Knowledge in the Bible

What do these motley legends have to do with tiideBiyou
may ask? Although Adam ate a fruit of knowledges th
scene is lifelike, and does not try one’s patieasedoes the
beverage of knowledge mixed with beer, or the nmdio
consumption of books. Or yet? There are examplethef
consumption of knowledge in the Bible that straie t
reader’s credulity.

"Eat What | Give You”
Celestial visitors offer the prophet Ezekiel thegsure of a

visit...
scroll:

with great solemnity they urge him to swalla

“But thou, son of man, hear what | say unto thee; B
not thou rebellious like that rebellious house: rope
thy mouth, and eat that | give thee. And when |
looked, behold, a hand was sent unto me; and, lo, a
roll of a book was therein; And he spread it before
me; and it was written within and without: and #er
was written therein lamentations, and mourning, and
woe.” (Ezekiel 2,8-10)

“Moreover he said unto me, Son of man, eat that
thou findest; eat this roll, and go speak unto the
house of Israel. So | opened my mouth, and he
caused me to eat that roll. And he said unto ma, So
of man, cause thy belly to eat, and fill thy bowels
with this roll that | give thee. Then did | eatatnd it
was in my mouth as honey for sweetness.” (Ezekiel
3,1-3)

There is no question but that these scenes indpgibarance
and philosophy are out and out compatible withuthigersal
ancient tradition.
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The Law of Jealousy

In the Bible the unfaithful womai® is made to drink
accursed water; this scene confirms that there avasde-
spread view that knowledge, the Word can come ustby
swallowing. Let us take a look at this special oevey:
“And the priest shall write these curses in a book,
and he shall blot them out with the bitter watendA
he shall cause the woman to drink the bitter water
that causeth the curse: and the water that catlseth
curse shall enter into her, and become bitter.” (4M
5,23-24)

Golden Calf Drunk? Law Tablets Drunk?

Thus the imbibing of an accursed drink is presenhe holy
book and thus another series of puzzling events lman
explained. | am thinking of another familiar Bitdéory in
which the faint-hearted people do not have theepag to
wait for Moses to return from Mount Sinai with thew
tablets, but they have Aaron cast a golden calthso it
should lead them further down their journey. Ancatis the
fate of the calf?
“And it came to pass, as soon as he came nigh unto
the camp, that he saw the calf, and the dancingj: an
Moses’ anger waxed hot, and he cast the tables out
of his hands, and broke them beneath the mount.
And he took the calf which they had made, and burnt
it in the fire, and ground it to powder, and strdvite
upon the water, and made the children of Israekdri
of it.” (2M 32,19-20)
The sinful people drank the water into which thened
golden calf was dissolved, we know this much, lliatdy
has any idea why? The drinking of the accursed ragee
could be the solution of this scene.

135 Andrés Kévér drew my attention to this relevarisege.
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Indeed, all this can supersede the ideas we hawet dbhe
breaking of the tablets: Since Moses essentialbkdrthe
tablets of knowledge at virtually the same timehasbroke
the golden calf; perhaps he had the people driaknttoo?
These two events are part of each other. The brgaifithe
calf served the swallowing and the breaking of téiglets
could have the same cause or explanation, bey@ndriper
and justified disappointment. Was that how the brok
divine knowledge mixed with water would get intoeth
people’s stomach in the pre-Biblical text? Why dedn’t
hurt to reckon on this, because we found out inZbkar
that the stone tablets in question are from thes Toe they
are the forbidden fruit of Eden that is suitable donsump-
tion.

You Have to Prophesy

The possibility of swallowing knowledge is knowndan
recognised in the New Testament.
The visions of John are reminiscent of Ezekiel'pazience
from the beyond; clearly, it cannot be a questibhaking
over, but they both saw and experienced the saing.th
John is given the same honour, the same privilédeing
made to swallow a book too.
“And | went unto the angel, and said unto him, Give
me the little book. And he said unto me, Takent] a
eat it up; and it shall make thy belly bitter, but
shall be in thy mouth sweet as honey. And | toak th
little book out of the angel's hand, and ate it apd
it was in my mouth sweet as honey: and as soon as |
had eaten it, my belly was bitter. And he said unto
me, Thou must prophesy again before many peoples,
and nations, and tongues, and kings.” (Revelations
10,9-11)
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In Ezekiel's case, we don't know black and whiteatvthis

odd ceremony was for. In his case, one is forcecha@e a
tip on a rite whose significance has faded. WitthnJo
however, it turns out that man could come to passgesne

knowledge from the swallowed book. But what couic t
knowledge be, to what can it be related? Origindliynust

have been some ability to see into the future, ral lof

visionary ability.

Can this be translated into Adam'’s case?

Adam Becomes a Soothsayer

One thing is sure, what did not become clear incidese of
eating the apple of Eden, what kind of returns ctnom the
consumption of the fruit of knowledge. Adam did appear
in the Garden ignorantly; after all he speaks td,Gmd they
understand each other (before the apple), and hbeg a
wonderful conversation with Eve. The breaking afahoo
indicates high intelligence, the ethics of the eais another
guestion...The main thing is that the forbidden fruitns
Adam into the possessor of special divine knowledge
“And the LORD God said, Behold, the man is
become as one of us, to know good and evil: and
now, lest he put forth his hand, and take alschef t
tree of life, and eat, and live for ever” (1M 3,22)
But what's this? Foreseeing the future. Astrologkaow-
ledge. Ultimately the future is written in the star
“Some hold that Adam, by eating the fruit, won the
gift of prophecy.**®
The main thing is that divine knowledge must hangioal-
ly meant visionary knowledge, the ability to see finture.
In summary we could say that Adam swallowed thedbj
of knowledge and this had the same effect as tladawed
book has on his famous descendants, Ezekiel ami doh

136 Graves — Patai. 1989. (12/h)
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Metis in Zeus. The outcome is that Adam can seduinee,
and can predict the future.

Biological Effect

In Madach’s short, though mighty work, The Trageafy
Man, the biological effect of eating the apple shoup
clearly: the fruit opens Adam’s third eye, he sduasself in
comfort and he watches the film: The whole of human
history appears before his eyes in all its pomp glody. In
essence Madach’s work is built on the idea thahgahe
apple makes you see the future. How in hell did &t&d
know all this?! For what is sure is that none a$ ttan be
read into the Bible; but from the corners of spidebbed
legends. How could he know this? The great poetstlzs
possessors of magical knowledge: they understachdpeak
the ancient language; they have inherited it inesoray.
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Object of Knowledge, in Titanic Entrails

The Wipunen File

Similar examples help one orient oneself in theydeith of
texts.
There is a succession of events in the Kalevalacdna help
us to imagine the ancient Moses expedition andiamgbat
are so important for us. What if he had originalgscended
onto the living Adam Mountain, so as to rescue fitost
taken from the tree, that is, the tablets. Let ofsragret the
time spent with the Kalevala, for we can use whathave
learned there as a compass.
The beginning itself is promising: Wainamoinen s@tson
a journey, then he happens upon a gigantic beiaghhs
been partially turned into stone and resembles antao.
He enters his mouth as through a gate and wanagdeihis
bowels for a long time. He comes across the objsciscus
and takes them out of the titanic being, thougtaitnot be
said with his assent. These objects of knowledgepther
words magic spells, which students of the Kalevdkia to
conceive as abstractions, are tangible and carabsported
just like Moses'’s law tablets.
Wipunen could be a text-book example of a livingumtain:
it has a mouth, a stomach, it even has a liver'nafaioinen,
who is canoodling about in his insides, can carny e
conversation with him; thus, it is clear that he ds
intelligent as our Adam. This is their famous enteu

“Now he thrusts his staff of iron

Through the mouth of wise Wipunen,

Pries his mighty jaws asunder,

Speaks these words of master-magic:

‘Rise, thou master of magicians,
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From the sleep of Tuonela,

From thine everlasting slumber!’
Wise Wipunen, ancient singer,
Quickly wakens from his sleeping,
Keenly feels the pangs of torture,
From the cruel staff of iron;

Bites with mighty force the metal,
Bites in twain the softer iron,

Cannot bite the steel asunder,

Opens wide his mouth in anguish.
Wainamoinen of Wainola,

In his iron-shoes and armor,
Careless walking, headlong stumbles
In the spacious mouth and fauces

Of the magic bard, Wipunen.

Wise Wipunen, full of song-charms,
Opens wide his mouth and swallows
Wainamoinen and his magic,

Shoes, and staff, and iron armor.
Then outspeaks the wise Wipunen:
“Many things before I've eaten,
Dined on goat, and sheep, and reindeer,
Bear, and ox, and wolf, and wild-boar,
Never in my recollection,

Have | tasted sweeter morselg!”

Even Gilgamesh...

Before we go on with Wipunen's file, let's have large at
Gilgamesh who thirsted for immortality, since hevelking in
Wainamoinen’'s moccasins. And in those of Moses tfoo,
Gilgamesh is advancing into a man mountain, aioéftiging
man mountain”, in the matter of a word or rathatimg:

137 The Kalevala2000. (Rune XVII. Wainamoinen finds the lost-
word.)
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“The lord [Gilgamesh] turned his desire toward
the mountain of the living man...

[...] I want to enter the mountain

[...] I will write my name on it;

on his land, where others don’t write their names,

| will write the names of the gods$®
The epic poem Gilgamesh has become enigmatic, and
although the text in question has diverged fromBhxe, as
well as from the Kalevala, its significant elemerase
nevertheless the same as in our standard legekelghbse
ancient motifs of astrological myths whence alls#hstories
took off. Why? Gilgamesh also wishes to go intavandy
mountain, and the goal of his journey is also cotetkto
writing. So we have found the journey, the mountaind
the writing in one bunch. They are also similarthat the
modern reader does not really understand any of.the
Why does Gilgamesh undertake such a strange joaney
what does it mean: the mountain of a living man?IMjere
you a hint: this too is a man mountain; so we armaesvhat
in the picture.
But let's go on with the Wipunen case, which we &e
from having finished.

Wipunen’'s Antecedents

But who is this Wipunen anyway? The unfortunate was
pronounced to be vegetation, because from a distaisc
head seems to have been grown over by trees, améide
equated with earth, or more precisely he had tupaetally
into stone. The bigger problem was that they didate the
Question, “who are you and where is your home?” \hy
he the way he is? What are they looking for, ane/ kicd
those mysterious objects get into his stomach wbach

138 Fényls dlednek édes dromébdithe Sweet Joy of Your Shining
Lap] 1983, p. 169.
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Wainamoinen descended to find them? For he swatlowe
them, just like Adam swallowed the apple. Generabjects
find themselves in the stomach by being swallovitecbuld
have been a forbidden swallowing of knowledge, assin
the Bible, that is why it looks like what it lookke. Waina-
moinen took from it the signs of sin during hisrjoey.

Such descents are customary in ancient texts,aso th

we don't think this is some tale without precedent:

let's look at a splendid conversation piece from

Samoyede tradition, in which someone makes a

Gulliver’s travels inside a girl:

“What have we here, little sister! Where is the

jurdk? | will eat it”

‘You're a god, look for it.’

‘1 will.’

He searches in the girl's nostrils. He crawls in&p

throat and slips out from the back opening.

‘Sister, where did you hide it?’

“You didn't find it? Just keep on looking for it**
Where are we? There where Wipunen chose for usfaszo
sion that is splendidly suitable for singing frone thistorical
precedents. He, who has knowledge in his stomaah, h
butter on his head and he will pay the price. Lpt& repeat
it:

“In areas where Hungarian is spoken, most often in

Northern Hungary and Transylvania, there are

legends associated to certain rocks that condier t

stone to be a living being that has been damned for

its sins.**°

139 Finnugor-szamojéd (urdli) regék és mondgkinno-Ugric-
Samoyede (Uralic) Myths and Legehtd<€.984, p. 246.

140 Bodrogkeresztiri mesék és monddiales and Myths of
Bodrogkereszt(jr1988, p. 390.
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Further:
“In the tales of Tundér llona [Fairy llona] one-eye
giants watch over the garden where golden apples
grow. [...] the hero turns the giants into stone by
touching them with his magic wand:*
But let’'s not feel sorry about Wipunen'’s appearariets
rejoice, for it is a tremendous piece of luck for case! He
is the veritable missing link. Why? Because hedrdg been
partially transformed, and his human and titanatdess are
still visible. On the other hand, he has becometlypar
changed into earth, in our opinion, a mountain. fExés did
not preserve this kind of significant duality, wihids the
evidence for the transmogrification. Atlas must éndaoked
like this, thanks to the apple sin, but succeedjegerations
must have seen him as a dead mountain.
But let’'s have a look at Wipunen’s identity papddses he
really have the same pedigree as Adam, Goncols Adte.?
Can he join their illustrious club?
Does he have a garden? Can he see the future? H2oes
reach the sky?

Wipunen’'s Garden

We have devoted a special section to the excitewpg-

nition that gardens can be found on the peaks ofeaf
mentioned mountain beings, since they themsehashrihe
sky. Our research has degenerated to the pointidnahust

announce that they actually wore these gardenkeanhteads
as headdresses. Atlas’s garden is on his mousiage in our
reckoning, Eden was originally on an ancient Mdsinii, or

another cosmic mountain, the original Golgotha.

141 Arnold Ipolyi. 1854, p. 121.
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“Adam’s terrestrial Paradise, the Garden of Eden,
was speculatively located first on the Mountain of
god”l42
We did not make a secret of the fact that Tibetadition
also mentions a magic tree on the crown of heatdniakes
wishes come true. This is a pleasant surprise thd¥eu
will not believe that it is possible that our oldiehd,
Cyclops is related, for Homer depicts him as a rnauarthat
is covered with a forest. He is a man mountain, lendrears
a garden and trees on his head. We shall come tbattks
later:
“He would have nothing to do with other people, but
led the life of an outlaw. He was a horrid creature
not like a human being at all, but resembling nathe
some crag that stands out boldly against the sky on
the top of a high mountairt*
Minds can be set at ease in the case of the Kaleal:
Wipunen wears this amusing little garden becausehach
he is constantly misunderstood, and incorrectheliedh, as
being on his head, like the others mentioned before
“(Wipunen) With his magic songs lay yonder,
Stretched beside him, lay his sayings,
On his shoulder grew the aspen,
On each temple grew the birch-tree,
On his mighty chin the alder,
From his beard grew willow-bushes,
From his mouth the dark green fir-tree,
And the oak-tree from his foreheat”
So Wipunen is our man, for he wears a garden oinédasl.
But does he have the requisite gift of prophecy?

142 Graves — Patai. 1989. (11/2)

143 The Odyssey by Hom#800. (1X.)

144 The Kalevala2000. (Rune XVII. Wainamoinen finds the lost-
word.)
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Wipunen’s Professional Qualifications

We don’'t have to prove it, even a child can se¢ lieais a
soothsayer; he’s a “splendid medicine man”. Butnetdnes
he get his knowledge from, they forget to ask bseahey
think he was born a soothsayer.
We don't even have to say it; he acquired his tdsliin the
same way as Adam and our other friends. He ate letge
and we saw the evidence for this in his stomachhét®to
turn into stone as punishment and this is the egpian for
his coma and his being prone.

“Wise Wipunen, wisdom-singer,

Ancient bard, and great magician,

With his magic songs lay yonder.*?®
Do you remember? We found Kul also lying about who
abducted the Sun and the Moon.

Did Wipunen Too Reach the Sky?

The Kalevala does not mention Wipunen’s physicad;gihe
average reader thinks he is a flat forest groveuimopinion
Wipunen — that is Untamo — must reach the sky;ettzae
signs of this in the Finnish myths and legends:

“Untamo is the most gigantic of giant§*
If it is true that he is the most gigantic of gmnthen like
Atlas and Adam, he must reach the sky. That hdyrea
reach the sky can be only deduced indirectly frdm t
Kalevala, but that is better than nothing. In Wawo&en's
preparations for his journey, or more exactly hissd, he is
prone to blurt out where he is in fact going.

145 The Kalevala2000 (Rune XVII. Wainamoinen finds the lost-
word.)

146 Tundérek, torpék, taltosdairies, Dwarves, and Sorcerérs
Fairy stories from all parts of the world. Méra ére Kényv-
kiadd, Budapest, 1973, p. 35.
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Skywalking Uniform

If someone dons a bridal gown, or frog's leg, iuidikely
that he is going to the market to buy potatoesis Ihot
customary to notice that Wainamoinen who is gettigady
to go to Wipunen goes in for a ritual of dressihgttis
clearly characteristic of those who are preparogavel the
cosmos, and descend into hell.

“llmarinen, worthy blacksmith,

Make a shoe for me of iron,

Forge me gloves of burnished copper,

Mold a staff of strongest metal,

Lay the steel upon the inside,

Forge within the might of magic;

| am going on a journey

To procure the magic sayings,

Find the lost-words of the Master,

From the mouth of the magician,

From the tongue of wise Wipunen.’

Spake the artist, llmarinen:

‘Long ago died wise Wipunen,

Disappeared these many ages,

Lays no more his snares of copper,

Sets no longer traps of iron,

Cannot learn from him the wisdom,

Cannot find in him the lost-words*”

But if he needs a uniform in which he will travektcosmos
and step into the sky as if he were going to a dvorl
mountain, this indicates that Wipunen really didate the
sky. But let’s have a look, is this true or not?

147 The Kalevala2000. (Rune XVII. Wainamoinen finds the lost-
word.)
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The Talking Garment

Let's see the preparations of a Vietnamese herorédie

ascends into heaven:
“Tell him | will need a tall iron horse, an irondo
and an iron suit. [...], his iron suit was like the
moon, his iron high hat glittered in the colourgloé
rising sun. [...] They brought the iron horse, three
times the size of an ordinary horse. Thirty smiths
pulled it on an iron wagon. Still when the boy eat
it, it collapsed beneath him. And he broke the iron
rod in two on his knee. [...] The smiths made an iron
horse that was three times the size of the previous
one. [...] After he had rested, he whipped up his
horse and galloped up to the highest mountain,
taking leave of his mother, his people, and on his
horse flew up to the sky*®

Iron Sandals for Climbing the World Mountain

Hungarian folk tales agree and prove in credib$hian that
iron sandals are accessories for a special jouleguent
proof of this is the Thirteen Swans in which 12rgaif iron
shoes are needed to climb an obviously cosmic ragunt
that reaches the sky, which with its stations milar to
Golgotha.
“Do you hear, my lord and master, make 24 pairs of
iron sandals. Twelve for my master, twelve for
me.[...] for you should know that the fairy queen is
my master's fiancée. Do you see that high
mountain? On the top of that mountain, the queen
bathes in milk everyday. [...] they set off toward
those huge mountains, so high that human eye had
never seen before. It came to pass when they

148 Dao Ngoc Thank. 1987, p. 13.
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reached the summit of the mountain, the 24 pairs of
iron sandals fell apart into piece$”
In another tale let us see what the prince of #rel lof
immortality has made for himself before he goeshenroad
that leads to the sky?
“He made three pairs of iron sandals; he pulle@don
pair, and put two in his satchet?®
In the same way, in one of our tales that is wartbrtune —
The Tree that Reached the Sky — the swineherd, isvioo
the trail of the apple-thief dragon, orders a costumade of
bull skin for protection:
“Slaughter a bull and make seven sandals, seven
kinds of suits [...] All right then. They slaughterad
bull.”**
Gilgamesh dons armour made of buffalo skin fordasmic
journey when he sets off to find his own world tree
According to this the buffalo — or bull skin — ceaplace the
iron, which in the eyes of the ancients was alsgaiic
material, since it is mined from a mountain, anehtimelted.
For them the mountain was a living being...
Dr. Janos Berze Nagy thus helps us by recogniziveg t
fundamental statutes:
“The heroes of tales of the tree that reaches kize s
carry axes and other tools. In a folk tale from
Tamasvéralja a pair of iron sandals, in another tal
from Besenytelek six pairs of clothes, in another
three pairs of iron sandals, and three iron hatd. |

149 sarkanydh Sebestyén (Sarkanyos magyar népméS@tastian
the Dragon SlayérA tizenharom hattyd [The Thirteen Swans]
Uj Palatinus-Koényveshaz Kit. p. 46-47.

150 Elek BenedekMagyar mese- és mondavilfigungarian World
of Tales and MytHsVideopont Kft. Budapest, 1995, p. 508.

151 Bukovinai székely népmesék [Folk Tales of the Szekelys of
Bukoving Sebestyén Adam. Kiadja a Tolna megyei Koényvtar,
1983, p. 237.
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The iron sandals make it possible to climb the
glass mountain. In tales like these there areiadso
rods (!). The iron sandals and iron cap are remi-
niscent of the shaman’s heavily studded bootsjsor h
headdress made of irof?
Wainamoinen’s iron shoes and iron rod indicate ham-
selves that he had embarked on a cosmic journedirigeéor
Wipunen'’s throat and then descending into his stbma
The shaman is celebrated for his sky walking anege
have a look, his dress betrays the goal of hismygyand the
journey itself.

Why Are Mountains that Reach the Sky So Low?

We have already hinted that mountains, which tiadit
holds to be cosmic and sky reaching, are pitifidky, and
even a blind man can see that they do not leatdcsky.
Obviously, our ancestors must have had somethimgima,
why they are so low today, since we can see atyestep
whenever one comes across something absurd, they gp
with some rational explanation.

Enough of Man!

We could see that Hungarian travellers could step the
sky from Tokaj's or Tallya's peak, and on Goncol's
shoulders. And yet it is obvious even to a blindnnbhat
they are not mountains but rather hillocks.

In terms of rank, Golgotha is also a cosmic moumtaut
please, see if you can walk into the sky from ihot?
Japanese tourists can walk up the Acropolis oCuugitol of
Rome, the ancient dwellings of the gods, in minutes

Mount Olympus or Atlas is a bit bumpier, not to ren the
Himalayas, but even they don't lead to the sky.

152Dr, Janos, Berze Nagy. 1984, p. 73.
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What's happening here? The gods having got fed itp w
men suddenly broke off contact with the Earth. Tdase-
rally leads to the destruction of mountains and ¢h#ing
down of world trees. At such times the cosmic main# are
broken down or buried. They are cut down. For thesg
sometimes got terribly angry at these mountairesetsinful
ancient men.

Straightening out the Mountain

In addition to the worship of mountains in the Biblhere is
a terrible hatred of mountains.
There is an ancient rational reason for hating rtens:
people related to mountains emotionally, for thalf saw
the mountain dwellers, the demon, the old Titarthem.
They post these vehement outbursts to them:
“And say, Ye mountains of Israel, hear the word of
the Lord GOD; Thus saith the Lord GOD to the
mountains, and to the hills, to the rivers, andhe
valleys; Behold, I, even I, will bring a sword upgou,
and | will destroy your high places.” (Ezekiel 6,3)
Luke too lets fly at mountains. There are obvicessons for
his rage, and we can guess at what they arealtpity that
holy writ does not answer this question:
“Every valley shall be filled, and every mountain
and hill shall be brought low; and the crooked khal
be made straight, and the rough ways shall be made
smooth;” (Luke 3,5)

The Real Olympus

We can infer from a Homeric narrative the origihddunt
Olympus, which really may have reached the sky. i@
rebel giants, Otos and Ephialtes, descended ttotrgach
and occupy the home of the gods, and they plarmeulée
three neighbouring mountains on top of each otbethsy
could reach the sky:
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»1hey threatened to make war with the gods in Olysap
and tried to set Mount Ossa on the top of Mount
Olympus, and Mount Pelion on the top of Ossa, that
they might scale heaven itself, and they would have
done it too if they had been grown up, but Apddlon
of Leto, killed both of them, before they had got s
much as a sign of hair upon their cheeks or chih.”
Homer’'s text is a veiled admission that these three
mountains together reach the sky. But originallg tinight
have been precisely the Olympus which the godsebugk
having got fed up with men. The two naughty giametlly
did plan to reconstruct the world mountain, the dhat
appears in the Bible in the story of Babel toweitshown
interpretation.

Sinkings

The gods found another method of breaking the uraide

connection between Heaven and Earth: at times sheyk

the world mountains into the ground.

Of the majestic Adam who reached the sky there meag

only a mountain, Golgotha, his skull that stood foain the

ground. Might they have pounded him into the gr@uwhat

is certain is that this kind of duel happens frexlyen myths

and tales. At such times generally a hero and at giaor

dragon — clash and stake each other into the gratnd

proper to sink first to the ankles, then to thestydinally up

to the neck. But the stories of giants are cosmogbtales, ex-

planations of states of the world, and this iswhg we should

look at them. Perhaps we should regard the follguviagend

about cutting Adam down to size as a sinking ineoground:
“Adam’s huge frame and radiant countenance so
amazed the angels that they called him ‘Holy One’,
and flew trembling back to Heaven. They asked

153 The Odyssey by Homd900. (XI.)
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God: ‘Can there be two divine Power: one here, the
other on Earth? To calm them, God placed His hand
on Adam and reduced his height to a thousand
cubits. Later when Adam disobediently ate from the
Tree of Knowledge, God further reduced his stature
to a mere hundred cubit§*

Adam’s sinking seems to be an event that takesplaa

vertical direction, in contrast to the Expulsiomo(h the

Garden of Eden), which one generally thinks of as a

horizontal event, or at most a descent down a nadninibut

in no way this kind of sinking.
“If Adam had stayed faithful to this warning, he
would have lived forever, and he would have stayed
in that same place. But as he did not obey theédord
command, he sank into nonbeing, into punish-
ment."™>®

God Sinks a Mountain

If we discovered about God that his acts includiettisg
mountains, this would increase the likelihood that Mount
Adam could be punished in this way?
“While performing the work of Creation, God [...]
set Earth on immovable foundation: by carefully
weighing the mountain, sinking some pillar in the
waters of the Deep, arching the Earth over them and
locking the arch with other mountains, as with
keystones **°
All we've been talking about until now is Adam’dean the
ancient cosmos as a respectable supporting pgiesop. He
has been turned into a mountain and, as we canaeehe
sank into the depths...

154 Graves — Patai. 1989. (9/9)
155 76hér, a ragyogas konyved9o, p. 96.
1% Graves — Patai. 1989. (2/b)
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Elsewhere Ipolyi discovered that the motif of tugiinto
stone, a cliff appears together with the sinkingd dhis
supports our experiences:
“Let him sink, let him turn at once into a storfe””
“Turning into stone thus and sinking are two kinds
of curse in the legends>®

Skull Mountains?

It wasn't a long time ago when we noticed that &swonly
Wipunen’'s head that stuck out of the ground. ltesppd to
be a head with a forest growing on it. The wholdybmost
probably can be found beneath the earth, othervwiee
could Wainamoinen descend to seek the magic words:

“Wise Wipunen, wisdom-singer,

Ancient bard, and great magician,

With his magic songs lay yonder,

Stretched beside him, lay his sayings,

On his shoulder grew the aspen,

On each temple grew the birch-tree,

On his mighty chin the alder,

From his beard grew willow-bushes,

From his mouth the dark green fir-tree,

And the oak-tree from his foreheadf”
Looking at Adam’s case the fact that his entireyboduld
be hidden beneath the Mountain of Skulls in thesseof
former speculations also carries a message.

Skull Mountain for Sinking

Is it permissible, however, is it possible that Wien could
really be a buried Titan? Does this sort of thiaglly fit in

157 Arnold Ipolyi. 1854, p. 344.

158 pid., p. 344.

159 The Kalevala2000. (Rune XVII. Wainamoinen finds the lost-
word.)
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with the Kalevala’s logic and legal system? Fort tivauld
greatly increase the possibility that such a thoayld
happen to him. We can find a precedent for thisindfa
moinen once sinks the blustering Youkahainen ifte t
ground:

“And alas! for Youkahainen,

Sinks him into deeps of quick-sand;

Ever deeper, deeper, deeper,

In his torture, sinks the wizard,

To his belt in mud and water.

Now it was that Youkahainen

Comprehended but too clearly

What his folly, what the end was,

Of the journey he had ventured,

Vainly he had undertaken

For the glory of a contest

With the grand, old Wainamoinen®®
This pounding into the earth, sinking into the sysatmow-
ever, is just the beginning. The entire cosmosriscied in
this struggle; we are right in guessing that thesecosmo-
gonic squabbles.

“Grandly sang wise Wainamoinen,

Till the copper-bearing mountains,

And the flinty rocks and ledges

Heard his magic tones and trembled;

Mountain cliffs were torn to pieces,

All the ocean heaved and tumbled;

And the distant hills re-echoed.

Lo! the boastful Youkahainen

Is transfixed in silent wonder,

And his sledge with golden trimmings

Floats like brushwood on the billows;

Sings his braces into reed-grass,

180 The Kaleval&2000. (Rune Ill. Wainamoinen and Youkahainen.)
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Sings his reins to twigs of willow,
And to shrubs his golden cross-bench.
Lo! his birch-whip, pearl-enameled,
Floats a reed upon the border;
Lo! his steed with golden forehead,
Stands a statue on the waters;
Hames and traces are as fir-boughs,
And his collar, straw, and sea-grass.
Still the minstrel sings enchantment,
Sings his sword with golden handle,
Sings it into gleam of lightning,
Hangs it in the sky above him;
Sings his cross-bow, gaily painted,
To a rainbow o’er the ocean;
Sings his quick and feathered arrows
Into hawks and screaming eagles;
Sings his dog with bended muzzle,
Into block of stone beside him;
Sings his cap from off his forehead,
Sings it into wreaths of vapor;
From his hands he sings his gauntlets
Into rushes on the waters;
Sings his vesture, purple-colored,
Into white clouds in the heavens;
Sings his girdle, set with jewels,
Into twinkling stars around him**
In all probability this must have happened to Wipoinwe
don't make it a secret that Kullervo, that Persékes-odd-
ball must have done something like that to him.

161 The Kaleval22000. (Rune IIl. Wainamoinen and Youkahainen.)
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The Carpathian Mountains Were also Born as Man and
Were Sunk

There is a cosmogonic legend in our neck of thedsce
How Were the Carpathians Born? — can help us utzdets
what must have happened to Adam or Wipunen, if as w
believe they really did sink them.

“After the creation of the world, there was a

plain that had spread in every direction on the
site of the Carpathian Mountains. The lord of

the rich meadows, fat pastures, the land without
end was a giant named Silut¥?”

This haughty giant did not pay his servant, a aetarpo;
the same thing happened to Kullervo, in fact he tieed
cheek to answer back:

“The giant didn't argue, he seized Karpo and threw
him to the ground three times. But every time #e |
leaped up. Silun stamped the ground with his feet
once, the earth quaked, but didn't open up as the
giant thought it would.

Now it was Karpo's turn. He seized the giant and
threw him to the ground, but so that he couldn’t
move. Then he stamped the ground with his feet,
whereupon the earth opened and swallowed up
Silun. [...] The people named the range of
mountains the Carpathians after the brave servant,
Karpo.™®

In the belly of the earth the giant suddenly grdspkat was
happening, and tried to free his shoulder. Moungiioh on
mountain, their peaks virtually poked the sky. Tisahow
the giant ended up, and the skyscraping Carpalih@mtains
were born from him. They considered it God’'s moimta

162 God, Satan and the Muzhik, Eastern Slav Tales Myiths .
Méra — Karpati Kiadé — Madach Kiadd, 1989, p. 23.
183 |pid., p. 23.

124



this is shown by God'’s throne appearing on it i tinyth of

another faith:
“(...) Archangel Michael pushed the world's
mightiest mountain giant, the mountains of
Méaramaros, beneath the Lord's throne, which was
falling down the slope. Satan pushed and shoved the
throne, but it soon bogged down in the snow on the
highest peak of the mountain. It bogged down and
sank into the snow. Try as he might, eyes bulging,
muscles almost popping from the strain, the Devil
couldn't budge it. Crestfallen he was forced to
stumble down from heaven®

The Throne is a constellation, that is the Gona&Kér or

Big Dipper; needless to say, we are at the apmtgpplace,

at the Pole Star.

The essential thing is that the universal elemangshaving

a rendez-vous: the world mountain, the struggke sihking,

the centre of the world.

But Why Doesn't the Sky Fall?

The question is, however, that if the world moumtahe
pillar that supports the world is sunk, how come #ky
doesn't fall down? For then the underpinnings hehanged.
Until now the world was a tent, which the tent-pbkdd up
and this is replaced by a house. Pillars at eaahirl point
underpin it. It is as if the new architectural intiens put a
word in the formation of the cosmic picture, whhaa thouse
replaces the tent.

Closing of the Chapter

If we are right, then Adam turned into a cosmic ntain
down which Moses brings the swallowed stone fthi, law
tablets as the Zohar was hinting. So not Adam’srelg but

%4 1bid., p. 14.
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the Calvary of the apple must have formerly beendéntre
of attention. We should have a look at what thisoleh

ancient legend looks like now from the apple’s pah
view.
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PART II.
The Apple’s Calvary
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Raking of Apples in Hungarian Tales

The Apple is not Lost, but...

We have a tendency to believe that magic applésvérash

from royal or divine gardens simply set events otion and
then nobody gives a fig about them afterwards. Blide

too hints at this, since the holy text doesn’t emage one to
follow the trials and tribulations of the apple.igindicates,
indeed it proves, that these stellar stories wereed in a
historical direction. This wouldn’t be a problemitifveren’t

that the object of focus leaves center stage, wisidike the

ball disappearing in the middle of a football game.

If anyone would care to follow the trail of the deh apples,
he or she wouldn't be surprised to find that thi Baesn’'t

get lost definitively at the beginning of the garbet here
and there peeks stealthily through the text. Buinsadlestly,

so unemphatically that one’s glance slips ovesdtye don'’t
even realise what we have seen.

Nevertheless, its importance is eloquently provedings,

who have suffered the loss of the golden appleriof§ half

of their kingdom to anyone who can bring it back.

Our accusation is serious, for if we are right them secret
is out, that powers-that-be have no time for theeesal

thing, since reading between the lines takes up émergy.

So let us give the original authors a quick quinesl an
apple surface here and there in secret? Natutatiytoo, as
everything else serves the great affair, the mangoand

verification of the suggestion from the Zohar: daa fruit of

Eden reach from Adam to Moses?
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The Tree that Reaches the Sky:

The Golden Apple that Vanished into Thin Air

There is a Hungarian folk tale — The Tree That Readhe
Sky — whose title cheers up anyone searching ®icéntre
of the world, especially since it volunteers to rnage for
apples:
“Once upon a time there was a king who had a
swineherd named Jancsi. He and the king both
noticed one morning that an apple tree that reached
the sky had grown up in front of the castle. But it
was a tree that flowered in the morning, grew an
apple at noon, which ripened by midnight, but then
was stolen.*®®
The garden apple was pilfered here too, for thatsislue.
The aggrieved king has a nervous breakdown, thoogfor
the reason we think. The theft of the apple undeesihis
health, and the reader can grasp this from an ady's
prophecy:
“If he eats of this fruit, he will be heale#®
Wait a minute! This apple might be physiologicadlkin to
the fruit of Eden that gave immortality. All righise have to
look into this, but now let’s continue to followeliate of the
fabled apple. After so many useless royal candsdatno
volunteer to look for it and bring it back, finalthis child
Janos comes forward. The king, however, does mbtvery
confident about him.

185 A haromagu tolgyfa tiindéf@he Fairy of the Oak-Tree with
Three Branchdsl992, p. 132.
%8 pid., p. 132.
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“What do you want, snot-nose,” the king laughed.

‘Neither a count nor a prince can go where you wa

to go? Go fly a kite.™*®’
Here we shall stop for a word. A swineherd is
characteristically magical, shamanistic callingd anis not
by accident that even Moses was given his famossiam
by the burning bush when he was a shepherd.
But what happens to Janos? He orders clothes tendsg
the cosmos, or special clothes from the king, gaisfying
our expectations or the requirements of the tglettocol.
Barely has he reached the summit, the top of thenmotree,
that is, the sky when he immediately forgets whyshthere.
He moves in with the first princess; this is clganhore
exciting than searching for the apple. So the applkaken
off the agenda of the tale, that is, it disappdaom the
limelight. We shall soon find out why.

Miracle Fruit in the Drawer %8

Thus, everything was ready for our Janos, thoughetis a
forbidden room in the castle of his new bride, veherf
course he puts his foot in at the first opportunitize door
immediately shuts on him, and inside a weak anduih
but enormous bound dragon languishes, and the lwbetgs
for some refreshment. Janos takes pity on him.

“l ask you,” said the dragon [to Janos] — thera is

small chest of drawers. There is a small appléén t

middle drawer. Throw it into my middle mouth.”

nt

a

Janos found the apple and threw it into his mouth.

%7 bid., p. 132.

168 | adafia (Hungarian): There can be a small secret compattme

in chests with openable covering. We can hold wiffetreasures
in it.
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The door opened immediately. And the dragon flew
away. %

Are you paying attention? The text is pretendirgg this the
opening of the door that liberates the dragon, ederwe
know full well that the miracle apples have disagrpé from
the royal garden. And the king hopes that one efmtlwill
restore his vitality. But does it occur to Jancsito the
reader that this is the object he is looking for?i€it that
we are wearing our eyes out in this matter? Heiig ucky,
because it is the sign of sin that is winking ata¥ifrom the
drawer. And what does he do? He throws the elito the
enemy’s throat, thus giving vital force to the dsagnstead
of to the king. He immediately takes unfair advgetaf the
situation: and abducts Janos’s betrothed, the lfdyhe
castle. But the dragon’s right; he does the rigimg. The
essential thing for us is that we have found owt tiee main
stress of the text quietly departs from the appled we
discover where the reader has got lost in the iathyof the
system. For our Janos does not follow the trathef apple,
but selfishly sets off to look for his betrotheayoking
forward to a veritable Odyssey, in which originatlg must
have followed the apple.

The Apple’s Happy End

The normal reader does not even notice that thée d@s
turned up again in the finale of our reference tdléhe end
of the above-mentioned Odyssey, though thorouglayeul
down.
“Janos greets the king courteously. He brought him
apples, a bag full. [...] When the [king] ate an a&ppl
he regained his health and got to his feet at bHee.

19 |pid., p. 134.
170 pid., p. 154.
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It seems as though Janos has brought the applestfre
neighbourhood greengrocer merely to cure the ofdy’&i
vitamin deficiency. Yet this fruit does not comerfr the
greengrocer’s. We can guess where he got it frdter all,
Janos killed the Dragon not long ago, that is, ichiately
before giving the king the apples. You know whadrh
hinting at? What if Janos had taken from the drégbelly
the apple he gave the king? In the end the appteimvéhe
dragon’s stomach; after all it was Janos himselb wiade
him eat it in good faith, there in the forbidderomo of the
castle. Well of course! We might have thought aioibner.
The essential thing is that the journey of the epplist have
been as follows: from the garden it got to theleatom the
castle to the belly of the dragon, Janos takestitfrem his
belly, probably descending into his belly and resuit to the
king, so as to improve his health.

Now we have recovered the hope that from the tvasis
turns of the tale we can rake up the main statmnghe
apple’s calvary.
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The Little Lamp

Peculiar Golden Apples

In the Hungarian folk tale, The Little Lamp, a latio goes
through a magic door, sees, in addition to allssoftmagic
objects, a heap of golden apples.
“They reached a cliff. Here an old man, who was
none other than a wizard (disguised as a traveling
student), says to the boy, ‘Son, now listen to what
say, but do it exactly or you might have to stay
inside for seven years. [...] If you enter, therel wil
be a man lying crossways on the lowest step of the
staircase; but careful, don’t touch him, or yode li
will be over. Once you've stepped over him, you
will reach a large room, in which there are thratsv
of treasure. One of them is filled with golden a3pl
[...] Take three of them quickly.*
Who brought these here, from where, how and why?
Nobody seems to care where these apples come frain t
are gathering dust here. But while we are lustarggblden
apples, it's all well and good that we jerk up dwads
because just looking at them we suspect somethivig.
might have bumped into the sought-after objectusffocus.
Albeit the text does not even begin to explain whatheaps
of gold are doing here in the shape of apples, hwhic
wouldn’t hurt us to understand.
What if tales like Aladdin belonged in the samegyleaas the
theft of garden apples? These are distant coudinheo
Biblical tales, and in the end they may help uanderstand

11 Este, Ejfél, Hajna[Night, Midnight, Dawh Folk Tales from
Baranya. Akadémiai Kiad4. Budapest. 1988, p. 9-16.
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the Adam legend. If we guess correctly we shall seee
clearly the body parts of an old powerful stellegend that
has fallen apart and has come to life independémaoh
other, and they do not recognise each other.

How did these golden apples come to be found srtfagic
cave?

What Kind of Cave Is This?

If we understand what this cave is originally, thewill be
clear why it contains golden apples and other magic
treasures. The reader cannot imagine what couldhbe
cave’'s mechanism; we think that what we have hera i
simple miracle. But elsewhéféwe find that these ancient
magical systems are actually living machines. Amcahd
behold, this treasure cave, responds, clearly & bBars
somewhere and is intelligent, for it opens if icaled upon
to do so. All these are signs of life. And the ladthis
Aladdin-type tale has very likely entered a cave,wden
Wainamoinen goes into Wipunen's belly looking fdret
magic words. That is, the caves stand in for lliason
too descends into the belly of a dragon looking tioe
Golden Fleece.

And we've already discussed the fact that mountaires
actually titanic beings, and their bellies are thee. From
this we can surmise that the golden apples in @le of our
tale are signs of sin. For these might be the apphat
disappeared from the garden. The Titan swallowedhtand
that is how he turned into mountains.

So if the reader will bear with us, we will imagirike
precedents for these kinds of tales as the pretedsn
Aladdin-type subjects:

172 pgter Pal GulyasA Kalevala kacsajgThe Kalevala's Dudk
Magyar Elektronikus Kényvtar, 2004.
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“The king had an apple tree which produced golden
apples. It was such an extraordinary tree that it
flowered at night and every night one apple matured
So from day to day it increased the king’s weadth t
such an extent that no king was richer in the entir
world. Once however [...] he found the golden
apples gone and their trail gone coté?”

These apples ended up in the belly of the roblzetgi or as

we have seen lately, the dragon — in this intefligesasure

cave.

Golden Apples, to Taste

Coming back to the Hungarian folk tale varianttoé magic
cave, the heart brightens, on seeing that at thekthis tale
— The Little Lamp — apples materialise, seeminglynf
nothing. The little hero of our tale who of coulses been
through hell, surprises the king with an appareotignplete-
ly motiveless gesture, giving him a few apples.

“Your Royal Highness, my son sent three apples for

the princess, if you would deign to accept théff.”
We are aware that these were actually the apptes the
royal garden for which a warrant was issued in Baaand
on earth, and which he doesn’t simply bring, buiciwhe
has retrieved. That is, this “spontaneous” sentiank of the
apples at the end of the tale is decisive prodftthia was at
one time the point of the story, the catharsis.
We have caught a big fish, for it has turned ouit tthe
subject of the famous theft of the garden applddcbave
been the beginning of the tales including the ieasave. If
we put them together, they are immediately unitad,

13 Hetvenhét magyar népmefBeventy-seven Hungarian Folk
Taleg 1993, p. 165.
174 Este, Ejfél, Hajna]Night, Midnight, Dawh1988, p. 11.
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obviously the once separated American and European
continents would like to do.

And if all this is true, then we have stumbled oateeam of
research where the interconnections are still Msiland
which can restore to many stories their spiritjrtlogic, and

to ancient man his honour.
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High Culture with Apples

But what does this look like in myths? It would be
encouraging in our Biblical stories, if we couldtge
response from these important legends.

The Apple Disappears

On reading the German legends one’s heart meltsthéo
situation is so ideal that stage lights shine om dipple’s
journey from their theft to their happy return. Ragos it
owes its soundness to its sketch-like sveltenesstarthe
fact that its system of motivation is transparé&at. in large-
scale stories, such as the Bible or the complegsephe
Kalevala or the Homeric poems, you often cannotthee
forest for the trees. While we are enjoying the itaxg
enlarged details, we don't feel the referentialteys in
which our train is advancing.
So let us take a look at the journey of the Gertegends’
apple in within the context of the Edenic scene:
“The goddess Idun had an important task: she kept
guard over the magical apples which had powers of
rejuvenation. The bright Az-s loved her and sought
her favours. When someone felt the need for a
golden apple, he asked for one and bit into it, and
was immediately refreshed and rejuvenatéd.”
“[Loki] seized Idun and carried her off to the
homeland of icy winds and howling wolves®

75 Eszaki istenek. Térténetek az Eddafsbrthern gods. Stories
from the EddhElaborated by G. Beke Margit Moéra, 1973, p.
34.

178 Ipid., p. 35.
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“For the Az-s the disappearance of the golden apple

was a terrific blow, for without the apples they

began to turn old and gray.”
Now there! What comes to light! Here too the vati¢he
apple is not what it is made of, gold, but its@rénd hidden
biological effect. Just as in The Tree That ReathesSky
we recently came across the place where both tagodr
and the king hope to recover their former healtth atality
and actually do so.
The fact that they steal and carry the apple tadeéNorth
signals to us that we are in a climatic subjecea@y here
too a fierce battle is raging among climatic enmpiicg main
celestial bodies. Just as with the Finns, the Lafiyhe
North, that is the Witch also steals the sun aednibon and
carries them off to the North. Yes, but it is stdb soon to
get so far ahead of ourselves, for what concermgbsnow
is how the Germanic gods extricate themselves fthen
tight corner in which they find themselves? Theyl we
crazy to give up the elixir of eternal youth.

The Apple Returns

After the scandal in the garden, the northern gksLoki,
the apple thief, courteously, respectfully, to pkeaectify his
sin. This Loki, who is a figure of half-giant deateshows
his Promethean colours now and then. Clearly heval
acquainted with the fairly bloody world of the gpdse
knows that this request is no joke. He takes tchbils and
he’s off to Jotinland, or the land of the giantfiere they
are keeping the precious prize.
“[Loki] found Idun all alone. Quickly he lured her
into a walnut together with her apples; he put the

Y7 German, kelta regék és monddkermanic and Celtic Myths
and LegendsMora Ferenc Kényvkiadd, 1965.
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walnut in his mouth and flew like an arrow shot

from a bow.""®
Loki then does what he has to do; he returns thdego
apple to its original place in the garden of thdsgysince this
is the ancient law. And as we know, the Adam Legenal
story of stealing an apple; thus, it is increaginggrtain that
the apple of the Garden of Eden has to return.
It is an important warning that this (Edenic) nertinlegend,
like the Bible too, takes place in a divine worldtlee gods.
Readers have become entirely blinded by their studnd
no longer sense that the kings of these storiestrarge
ancient gods. Every layer of tradition has the sautgect; it
tells the ancient cosmic tale.

What is the Apple of Life of the Garden of Eden God

For?

On perusing the case of ldun’s apples and the Hiarga

folk tale, it occurs to one that immortality doe®tn

essentially belong to the gods, but this privilelgpends on

the apple. The question is how is this in Eden®tisie that

in the Bible the fruit of the mysterious tree emsueternal

life or not? Because if it does, then it is possitiiat our

conceptions of the Bible do not rest in many imaott

respects on very sure foundations.

But we have already seen the evidence for this:
“And the LORD God said, Behold, the man is
become as one of us, to know good and evil: and
now, lest he put forth his hand, and take alschef t
tree of life, and eat, and live for ever: Thereftre
LORD God sent him forth from the garden of Eden,
to till the ground from whence he was taken.” (1M
3,22-23)

178 Eszaki istenek. Torténetek az Eddgiddrthern Gods. Stories
from the Eddh1973, p. 36.
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How could this have been interpreted in any othay2v
Why has no one examined this testimonial, whicmoaibe
misunderstood and thoroughly supersedes the gdvedief?
Theoretically Adam does not eat the apple of etdifiea but
if he had, a similar trauma would have happenedht®
divine world of the Garden of Eden as what we saw
previously in the Germanic legends:
“The disappearance of the golden apples was a
terrific blow for the Az-s, for without the applaey
immediately began to grow old and gray’”
Chronos obviously grew gray because his progerig she
apples of eternal life from his garden.
There can be no doubt — for it can be proved elsesvk
that the Hebrew tradition also considers the fasithe hotly
desired carrier of eternal life. Henoch writes i &pocryph.
“The chosen ones will gain eternal life through the
fruit of the tree.**
So eternal life is conditioned by an object?
All right then, but where were we? There where dblden
apples find their way home everywhere.

Discarded Apples...

The Greek tradition is much praised; we can adg tmt
this is a system of legends that has been cathstedly
overgrown with weeds. But it is to its credit thaith
Apollodoros, the golden apple that was stolen frsitas’s
garden, then got lost — and whose journey nobodyblegn
able to follow — finally finds its way home!

“And having brought the apples [Hercules] gave

them to Eurystheus. But he, on receiving them, be-

stowed them on Hercules, from whom Athena got

179 German, kelta regék és monddkermanic and Celtic Myths
and Legendsl 965, p. 44.
180 Henoch Apokalypsigéienoch’s Apocalyp$d 941, p. 55.
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them and conveyed them back again; for it was not
lawful that they should be laid down anywhet&.”
Kéroly Kerényi also noticed the significance ofstiepisode;
he believes it important to note the return ofapele:
“How did Heracles return the stolen golden fruit to
the gods — Zeus and Hera. [....] But they spoke
about the king of Mycaenae [that is, the instigator
that he did not want to accept but gave them ak a g
to the hero. Apparently these fruit could not bptke
anywhere. The apples of the Hesperides were the
property of the gods, and were even more sacred
than the treasures of temples. If anyone would have
asked a narrator what had happened to them, he
would have received the answer that they were
returned to their ownerg®
Perhaps we can disseminate the idea that it ist#&sA
Adam, Heracles, Idun or Janos of our tale who esamwff the
prize in the story of the stolen fruit but the nwagipple.
Anyone who doesn’t grasp this is forced to staggeng,
merge together, as if as many text interpretatioese
possible as there are people reading them. Bug tiseonly
one interpretation possible: the one that accordh the
intention of the original author.

Where To?

It turns out that the swallowed Fruit is not digest not
ground down in the titanic digestive systems, buteturned
to the Garden intact. But what kind of fruit aregh, which
are so durable? We have hinted at this here amd;ttiearly
they are celestial fruit, or celestial bodies.

The question is: might ancient people have looked o
celestial bodies as fruit?

181 Apollodorus. 1921. [2.5.11]
182 Karoly Kerényi. 1977, p. 299.
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Celestial fruit on the tree

Stellar Tree

Today it is easy to know what a celestial bodybist the
ancients weren’'t so clever or well informed, aneyticould
not know whether the stars were something you ate o
something you drank. Why could they not have skahthe
main heavenly bodies were magic fruit, because thene
round and their lives were tied to the calendar?

Every month the Moon matures; it grows, increases]
then something begins to eat it, a small bite ewy.
That's what it looks like from earth.

Falling stars are also like fruit, which also f&ibm their
secure places on the branches of trees. The asiceaitsed
that the old Milky Way was the tree, which produsesh
things, and which was later cut down. To this dagan be
admired; after all, its enormous trunk is lying @3 the
night sky.

If tradition broadly supports the aforementiondwttis, sins
committed against fruit are actually thefts of healy
bodies, then there are things that have to be ugtitp and
not only with respect to the Bible. At the sameditine
formula is simplified.

Succulent Celestial Fruit

The Sumerian-Accadian tradition — in whose proadecti
shade the Biblical Jews lived for a long time —hwiit
beating around the bush, calls the Moon a fruitisTh
confession, which openly walks down our street, esaéur
mouth water.

“Celestial fruit, beautiful colour, succulent

fully ripened, grown high!
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Yielding fruit from yourself....*®
Yes, but if the Moon is fruit, then they clearly stthave
seen the Sun in the same way throughout the eniltere.
In this area the concept of knowledge is connetbethe
Moon fruit. In the first place they read the calend
connections from the Moon. This enabled them tan [ita
the future, not only in agriculture and animal harstiry but
also in daily life. To this day every kind of knadge is
bound up with the Moon. Please leaf through th&atharies
of superstitions.
The Moon is a kind of fruit of knowledge, but les mot
swear to it that Adam swallowed it; let us not paan the
Moon, for it could snatch us up or our hand migiytup...

The Sun as Orange?

Vietnamese stories mention a radiant garden thist ysiin
mind of the old golden garden of Eden. These faud too
bright for our eyes:
“In olden days the trees were different, and yidlde
wondrous fruit. The lychee groves shone red, sb tha
the reddish glow of the twilight sky paled in compa
rison with them. Oranges, round as balls, grew to a
fabulous size, they blossomed on the branchesaas if
hundred suns were shining among the leaves. Their
fragrance rose to the clouds®”
This text has become more or less rationaliseldi; istis the
old cosmic golden garden; after all, here the ctohdve
nine layers and the other characters of the tadecalestial
personalities. There is a water buffalo, which gasmixed
up with the clouds; in fact, the Sky itself is gajntic Being.

183 Gilgamesh. Agyagtablak iizend@ilgamesh, the Message of
the Clay TablefsSzépirodalmi Kényvkiado, 1985, p. 187.

184 Dao Ngoc ThangHow Did Mr. Kuoi Get to the Moon®éra,
1987, p. 7 The Khe Fruit-Tree.

144



Clearly Uranus must have been some such beingwBat
concerns us here is that there are celestialtiraitsparkle.
Another Vietnamese legend invites the reader teretite
same garden:
“When the fruit ripened, they hang on the trees and
shone yellow like filled out stars. The boy rejalce
at the yield, but noticed one day that it was thustm
beautiful ones that were missing on the tree. They
had been stole*®
These associations reconstruct the old situatibtiseotexts.
So that's it...here too, celestial fruit have beeaest.

Long Tall Apple Tree

An ancient Hungarian ballad hits the veritable ‘sutlye. A
special young man, a certain young King Matthias iheen
given an odd task. This is a kind of encounter betw
Oedipus and the Sphinx, but without the Sphinx. népu
King Matthias must have guessed what we are sewy¢br.
What kind of tree is it up there, which has suclybar
branches and such peculiar flowers and fruit?

“Young King Matthias

Had a dream. He saw

Under a window

A long tall apple tree;

Long tall apple tree

Had twelve lovely branches

And sixty-six flowers

On its twelve lovely branches”
This magic tree appears without any precedentargtrden,
just as it does in the tales and myths, indeedly hooks.
Fortunately the young king has a clever girl, wbtves the
riddle, saving the king from being beheaded.

185 pid., p. 83. The Khe Fruit-Tree.
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“[...] Long tall apple tree
Great long year,
Twelve lovely branches
Twelve lovely months,
Three-hundred leaves
Three-hundred workdays
Sixty-six flowers
Sixty-six Sundays®®
Naturally this tree produces celestial fruit too.
Leo Frobenius also took down this version in bladkca,
and it reminds us so mysteriously of our versiaat thie can
only marvel:
“There is a tree, this tree has twelve branchesyev
branch has 30 leaves, every leaf has five seeds. |
command you to tell me by tomorrow morning what
kind of tree this is, or | will cut off your heatl¥’
Here too the main message of the text is that dhestal
tree, that is the calendar tree, produces thes&rfiag.

Celestial Bodies Stolen from Trees

There is in the Kalevala a superb, lovely thefttteg Sun-
Moon. Although it is the theft of a celestial bodf,one
thinks about it, one realises that this can bé&atsame time
the theft of fruit:

“And the Moon has left her station,

Drops and settles in the birch-tree;

And the Sun comes from his castle,

Settles in the fir-tree branches,

Comes to share the common pleasure,

18 A nagy hegyi tolvaj. Magyar népballadfikne Great Thief of
the Mountain. Hungarian Folk Ballafi$lagyar Helikon,1971,
p. 222.

187 Leo Frobenius. Atlantis 1/1.-256-26. IrFekete Dekameron
[Black DecamergnMagyar Helikon, 1974, p. 93.
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Comes to listen to the singing,

To the harp of Wainamoinen.

Louhi, hostess of Pohyola,

Northland’s old and toothless wizard,

Makes the Sun and Moon her captives;

In her arms she takes fair Luna

From her cradle in the birch-tree,

Calls the Sun down from his station,

From the fir-tree’s bending branches,

Carries them to upper Northland,

To the darksome Sariold®®
Why do we think that it is really a hidden, halfgotten
robbery of fruit in this text? Because the Sun #r&Moon
are not stolen from just anywhere; they are stétem a
tree. In this case, using biblical phraseology, tiheft of
wood took place. The rest points to this.

Magic Objects in the Cave

The thief this time is the Mistress of the Nortthontakes
the sun-moon to a seemingly uninteresting plaagve. Or
perhaps it isn’t so uninteresting, after all?

“Hides the Moon, no more to glimmer,

In a rock of many colors;

Hides the Sun, to shine no longer,

In the iron-banded mountain;

Thereupon these words she utters:

‘Moon of gold and Sun of silver,

Hide your faces in the caverns

Of Pohyola’s dismal mountain;

Shine no more to gladden Northland,

Till I come to give ye freedom,

188 The Kalevala2000. (Rune XLVII. Louhi steals sun, moon, and
fire.)
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Drawn by coursers nine in number,

Sable coursers of one mothet#
Here the rock has a “lap”, just like a living bejrmgnd even if
this wording is just accidental, there is no degyimat in the
eyes of the ancient world, mountains are giants Wwee
turned into stone. This rock can be described &sasure
cave that opens and closes with apples in its ientFor this
is how the situation can be imagined.
Let us refrain from guessing, this rock could bepuWien
whom we encountered recently, whose skull protrudeah
the earth and into whose belly Wainamoinen desaknide
can be, after all we are in the North, which thayl tthe
place where heroes disappear”. In the North we dimother
mountain, which can be suspected of being a skuthust
be ploughed up by the hero, and a skull rattlese&énthe
plough...Now we are waiting to see what will be th&efof
the sun-moon? Is it going to stay forever in thekfo

The Celestial Apples Return Home

No, we can rest assured. The celestial bodieswilfemain
the prisoners of the cave. llmarinen and Wainanmoiaee
not going to leave it at that, for a terrible caldrkness
“dawns” on them. They immediately and effectiveigliten
the thief by threatening to bind her in chains. this the
Witch takes such fright that she rushes in a pamielease
the Sun and Moon that had been stolen from theftoee
the belly of the mountain. The celestial bodiesstheturn
without a hitch to their *accommodations”, obviousb the
tree of light, whence they were stolen.

»Louhi, hostess of Pohyola,

Saw misfortune fast approaching,

Saw destruction flying over,

189 The Kalevala2000. (Rune XLVII. Louhi steals sun, moon, and
fire.)

148



Saw the signs of bad-luck lower;
Quickly winged her way through ether
To her native halls and chambers,

To the darksome Sariola,

There unlocked the massive portals
Where the Sun and Moon were hidden,
In the rock of many colors,

In the cavern iron-banded,

In the copper-bearing mountain.

Then again the wicked Louhi

Changed her withered form and features,
And became a dove of good-luck;
Straightway winged the starry heavens,
Over field, and fen, and forest,

To the meadows of Wainola,

To the plains of Kalevala,

To the forge of limarinen.

This the question of the blacksmith
‘Wherefore comest, dove of good-luck,
What the tidings that thou bringest?’
Thus the magic bird made answer:
‘Wherefore come | to thy smithy?
Come to bring the joyful tidings

That the Sun has left his cavern,

Left the rock of many colors,

Left the stone-berg of Pohyola;

That the Moon no more is hidden

In the copper-bearing mountains,

In the caverns iron-banded**®

19 The Kalevala2000. (Rune XLIX. Restoration of the sun and
moon.)
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Celestial Picking of Fruit

Before anyone can accuse us that it is far-fet¢hexke the
theft of the Sun-Moon as a theft of fruit, just dese these
principal celestial bodies were sitting on a tr#yanced by
the music of harps, when they were stolen, let arssider
the fact that these celestial bodies are indeedesmiad
stubbornly and consistently to a tree in the Kdkeveo be
evidence of their quality as fruit. In one case riog
Wainamoinen tries to trick his brother, llmarinemto
harvesting a celestial fruit:

LImarinen thus made answer:

‘| cannot believe thy story,

Cannot trust thy tale of wonder,

Till I see the blooming fir-tree,

With its many emerald branches,

With its Bear and golden moonlight.’

This is Wainamoinen’s answer:

‘Wilt thou not believe my story?

Come with me and | will show thee

If my lips speak fact or fiction.’

Quick they journey to discover,

Haste to view the wondrous fir-tree;

Wainamoinen leads the journey,

llmarinen closely follows.

As they near the Osmo-borders,

IImarinen hastens forward

That he may behold the wonder,

Spies the Bear Within the fir-top,

Sitting on its emerald branches,

Spies the gleam of golden moonlight.

Spake the ancient Wainamoinen,

These the words the singer uttered:

‘Climb this tree, dear llmarinen,

And bring down the golden moonbeams,
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Bring the Moon and Bear down with thee
From the fir-tree’s lofty branches™®

This pine tree was conjured up from nothing anchanted
by Wainamoinen himself not long ago. On the othemchit
can be qualified as the tree that unexpectedly appeout
of the blue in that royal garden in which the myistes fruit
grows. And as we can see, the top of the tree,oas f
example, In the Tree that Reaches the Sky, thhigtsinto

the sky, so a man can climb up on it and reackskie

191 The Kalevala2000. (Rune X. limarinen forges the sampo.)
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Celestial Bodies in the Cave

What is Special about the Theft of Celestial Bodié&s

It is not at all obvious in the Kalevala why theteli, the
Mistress of the North, steals and buries in a maarthose
celestial bodies that deserve a better fate. Becahs is a
depraved person? She wants to play a dirty trickthen
world? Perhaps.

Nevertheless, as we keep insisting, the rock igiagl being
that was turned into stone during mythical timesd éhe
cave is his belly?” Generally, as we have seen the golden
apple finds itself in treasure caves that open elnde by
being eaten. It is not goldsmiths who created tHam they
are produced by a golden tree. What | am driving dhat
the mythical motivation of the robbery of celestiadies
can be a kind of hunger; it can due to a kind afncic
vitamin deficiency. It is entirely possible, in fad is quite
realistic that the witch is trying to bring the Muain back
to life from its stony stiffness with this delicadye fruit of
immortality...But the essential thing is that beindden in
the rock must have a reasonable and conceivable goa

The Dragon that Devours Sun and Moon and the Witch

An ancient Hungarian tale confirms our suspicioat tthe
rock of the Kalevala could be the witch’s kith dad, which
she wished to feed with these celestial bodies.thi@
following tale another witch creature obviously ck& on
the Sun and the Moon in the sky. So here the Reck i
Dragon:

192 0r in other texts it is a cosmic maternal womb.
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“...a dragon...which devours the sun and the moon
in the sky; in a dark and sad country, the magic

steed and her colt in the king’'s stable, with the s

and moon star on their forehead. They carry them
around the country to shine day and night as sdn an
moon; this, however, does not give off heat and
nothing can grow, so the prince on the magic steed
is forced to fight the dragon to recover the sume T

dragon’s mother, the iron-nosed witch, snatches

the magic steed..'®®
The motivation of our tale is clear: the dragordisren by
hunger; that is why he eats the main celestialdsmgierhaps
from the celestial tree. And this in the case & Kalevala
has the import of a message. Not to mention thatimpart
of the world if celestial bodies were eaten, therely they
were considered to be magic fruit, but above atifo

Firebird

Many people believe that we are talking out of bat, for
what could a dragon, who devours the sun, possiale to
do with the theft of garden fruit? Yet we have seecrow
on the post; in many tales the magic fruit is sioly a
firebird.™®* Firebird? But how is this possible? For what
sure is that this description fits a dragon-birdowdreathes
flames. A fire-bird who steals from gardens autegius to
discuss in the same breath the forbidden fruithef darden
and the celestial robberies of dragons.

Let us see how such things happen:

up

S

“There was an apple tree in the park that produced
golden apples. One day it happened that a firebird
whose feathers were golden and eyes were crystal

193 Arnold Ipolyi. 1854, p. 264.
194 Bodrogkeresztiri mesék és monddlkles and legends of
Bodrogkeresztir] 1988, p. 122.
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perched on the apple tree. He picked off a few

apples and flew off with his loot®
Until now this firebird version must have seemde I[some
half-baked interpretation. On seeing the culinargtoms of
dragons, it becomes clear that only together casseth
versions reconstruct or restore the original tabted is not
worth sending these text variants into war withheather,
but to support each other.

The Dragon’s Menu

By this time it should be clear that the devourofgSun-
Moon in the myth is a magical nourishment, for hemg a
great lord even for them.
“At the same time the dragon appears in the tdles o
many peoples as monsters that seize and threaten to
devour the sun and moon, and similar to us they
appear in a famous [aforementioned] taf8.”
A house further:
“[...] iIn China to this day it is the official
responsibility of mandarins to ‘rescue the Sun and
Moon’ during their eclipse [...] Some monster like a
dragon swallowed the Sun and Modf.”
In the Germanic tradition there is also a celestaly on the
menu, in addition to the golden apple: Moongarmliowmes
the Moon, while his colleague, the wolf Fenrir —onis
rather dragon-like because he breathes fire — swslthe
Sun. This is what the twilight of the gods is abddahlzeit!
The moon in the Sanskrit story doesn’t escapegtesdither.
There too it is swallowed by a demon.

195 A legszebb mesélhe most beautiful talesCollected by
Zsigmond Setk. Konyvértekesit Vallalat és a Méra Ferenc
Ifjusagi Konyvkiado egyuttitkddésével, 1986, p. 162.

19 Arnold Ipolyi. 1854, p. 264.

197 Géza R6heim. 1984, p. 30.
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“As the Moon is released from the demon’s throat, |

throw down the body, and am reborn, my own

master in the uncreated Brahman worf§.”
Thus, the trend is the same everywhere: the goljmie
from the garden or main celestial body disappears the
former Milky Way tree, from the top of the worldlpr, and
ends up in the gigantic belly of a mountain, aisielbelly
whence the rescuer returns it to the world of tbhdsgwho
have fallen on hard times.

Vulcan-Dragon the Apple Thief

There is a Hungarian folk tale, The Golden Apple€lrin
which the mysterious apple thief excites our irdemot in
any old way but it makes an unequivocally volcanic
appearance. With time it turns out that he is gainathat is,
he reinforces the rule, instead of contradicting it
“I will guard the apple, Father.” Out he went twet
garden at night and stood by the apple tree, but at
midnight a tremendous roar came up, the earth
moved, the sky thundered and lightning flashed. It
was a real cataclysm.
Then suddenly a light, black cloud descended onto
the tree.**
Let us note that the theft of apples does notgalfitbring
about an earthquake and thunder and lightning. & laes
preserved in the original text; they preserve thagdn’s
volcanic fingerprints that escape rationalism.

198 Titkos TanitasofSecret Teachingi&xcerpts from the Upanishads.
Selected and Translated by Jozsef Vekerdi. Helik@87, p.
107.

199 sarkanydf Sebestyén[Sebastian the Dragon-SlajeiThe
Golden Apple Tree. Uj Palatinus-Kényveshaz Kit.96.
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Something Is Rotten

Thus, these dragons desire incandescent goldeesapghht
is, celestial bodies.

But doesn't this burning fruit burn their mouths?

In the case of dragons it is understandable that tresire
them, for to them they are nourishment. For dragoois
only eat fire, they are also famous for breathing &nd re-
ducing everything in their vicinity to ashes. Jastnoment!
What did we just say? Dragons vomit fire. Cliffsdan
mountains belch fire. Vomiting and belching are sagne.
Something is rotten in Denmark.

Up to Now We Have Misunderstood both the Mountaid a
the Dragon

Please find out for yourself, both ethnography andients
of myth have avoided the old mythical dragon. Theye
imagined it as a burning reptile or a fantasy beimgt it
cannot be denied it does not fit into any reasanabk. And
yet we believe that the ancients didn't createdsytoeings,
their imagination did not fly away with them, theyere
simply thinking of something. But what?

Our guestion is: has nature produced a funny oidgoiaito
which all the curious features of the mythical dnagan be
fitted? Yes, there is. This is not a crocodile, aadinosaur.
But something completely different: A VOLCANO. Whit?
belches fire and eats fire too. And it is gigankor there is
no question that old mountains were consideredtgig®o
the landscape has cleared up. The former dragenfieay
celestial bodies, not because its belly is fiexy, because it
is volcanic, since it is a volcano.

Our task is to see whether ancient man who wasvia Wwith
analogies could have seen or considered the voleana
dragon, or is this whole idea idiotic?
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The Dragon-Volcano

The Dragon Dies its Death as a Volcano

I wish we were wrong, for it is deeply embarrasdimdnave
so completely misunderstood for who knows how |long
of the protagonists of myths, legends, tales, aotg books,
the Dragon. On the other hand it is comforting thatbeing
that made all of ancient mankind tremble with feand
inspired them to sing about it in so many ways simapes,
before whom he bowed and scraped, and to whom lye ma
have brought sacrifices so that he should cool down
nothing more than a frightening geological formatiarhich
ancient men misdiagnosed and considered its wortkirige
a sign of life. This dragon is the demon of Fireaté&/ also
can have a dragon, though that does not disturbwaters,
just this one which lives on fiery celestial bodyi.

Blood-Pitch: In the Hungarian Tradition

Let us see if we are on the right track? The fadhat the
tale from Baranya, Egen feliil&cseresznyefa [The Cherry
Tree that Reached the Sky], which is worth a faeteeems
to bear this out. There the blood of the slain drag a
regular lava flow:
“And when the dragon’s horse threw from its back
the dragon to the ground, its blood immediately
turned into pitch.2®
But this might just be a simile? | can hear thesobpn. The
text clearly states: the dragon’s blood is not Igteh, but
turns into pitch. Thus, the slain dragon is a cdolelcano.
So glorious Saint George had a fight with a volGatsothat

200 Este, Ejfél, Hajna]Night, Midnight, Dawhp. 64.
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what he slayed with his sword? Jumping over fire is
connected to Saint George’s day. It cannot be dettiat
fire conjures up the conquest of a volcano rathantthe
death of a reptile.

Let us see the death of a dragon or two, perhapsame
contradict ourselves.

The Dragon’s Swan-Song

In a Chuwash tale — the cousin of the Hungariagahdale
in which the sun-moon was swallowed from the skyay
attention to how the unfortunate monster giveshgpghost.
“The [slain] dragon roared, black smoke rose and
the smell of hot pitch spread in all directions rove
the steppes®*
We must admit that blood itself is phosphorescdht
magma, and, following this, you could say it becsrpéch
(1), so this could be a mere simile, though thecklamoke
clearly signals that it is a real volcano that Hesl here, let
it rest in peace...After all, other than it, therens “living
being” which blows black smoke in its death dance.
This is not the end of the Chuwash tale. The heits phe
sun-moon out of the volcano-dragon’s belly andieant up
to the sky. Thus, everything happens just as wearqd, as
with the golden apples, or the stones from the ,Tire¢he
sense of the Zohar's allusions.
In another excellent Romanian t&féthe slain evil dragon
mother turns, to our pleasant surprise, into am mountain.
Why precisely a mountain? Nobody knows, everybody
leaves it at that, though there could have beeeagon in
those fertile myth-producing times. We can onlysguat the
answer.

21 Tiindérek, torpék, taltosgkairies, Dwarves, Shamgh973, p.
149.
92 bid., 181.
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Why did they consider the volcano’s working as sigi
life? For to them fire was life itself. In everydénguage,
Hungarian preserves the memory, for with us, tBlepztik
[revive] fire, that is bring it to life. Th&ihunyasof fire /
death; it refers to deatblhunyas And it is not sure that it is
only everyday Hungarian that preserves this anaetks, but
probably so do many others...

llI-Omened Appearance

It is customary to take the reptilian appearancéefmythi-
cal dragon more seriously, and the emphasis hageslito
the detriment of the fire-demon, the portrait of@cano.
This reptile appears to our mind’s eye when we loédhe
dragon, with all the smoke and flames of fantasy we
think that it is the childish imagination of andienankind
that gave such colour to the reality. And yet oocient
dragons were much closer to volcanoes than they wer
reptiles. Naturally, since the dragon never waspdile!
“The dragon when it arrives [...] spreads its
poisonous fiery sparks for a distance of four miles
when it takes off, the trees of the forest sighays
them low to the ground, and its wings darken the
entire region.**®
“The dragon struck down, falls with a terrible rpar
sulfur pours out of its body like steai?®
The above features of the dragon are exclusivetyogeal
criteria, characteristics of a mountain, a volcasaog not a
living being. In this relation, even darkness igatly an
accompanying feature of the outpouring of lava,rathe
previous example, black smoke appeared. He roadsthes
too does not contradict the eruption of a volcambich, in

203 Arnold Ipolyi. 1854, p. 225.
204 bid, p. 225.
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terms of sound effect, there is no denying thabijures up
a kind of apocalypse.

The Relationship Between Dragon and Mountain

In a Kirghiz tale that relates the slaying of agima, the
storyteller incessantly talks about a mountain wten
speaks of the dragon. It seems like a simple cosgaras
if this were the only way he could give an ideat®tolossal
dimensions, although he is simply telling his talgh the
ingredients of a former text that is available itm:h
“l climb to the summit of the mountain and beforg m
eyes the dragon shrieks and blows flame, which
shoots out of his mouth, covers the mountain, then
vanishes. [...] Then when [his brother] reached the
summit, he saw the great dragon cut in two. It tied
size of a mountain. [.].The dragon lay there, dead
cut in two, like two mountains®®
Let us venture the suggestion that the original imons and
phrases have been available for a long time froendid
story, and the original elements have drifted ii® age of
rationalisation. Though now they are not emphasised
pushed into the background, reduced to a comparison

Dragon in the Mountain

In Apuleius’s enchanting old tales, fire-breathidgagons

wink at us, as they are the volcanic geniuses afntains.
“Do you see at the top of the mountain that reaches
the sky the dizzying top of the cliffs, whence the
dirty shadows of a black spring heave and billow
[...] and empty into the swamp of the Styx [...] Go
ahead, dip this little jug deep into the mountain
spring and fill it with crystal clear water like e

205 A sziirke héja — kirgiz népmeddie Grey Hawk- Kirghiz
Folk Tale$ Europa, 1988, p. 111-112.
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and turn round and bring it back to me. [...] Here
and there fire-breathing dragons crawled out of the
crevices in the cliffs and stretched their long
necks. %
It is customary to explain in a condescending wagsée
series of images that mountains and cliffs aredivelling
places for snakes and reptiles. This is true; amy who
disagrees is a fool. But even a blind man can Isaethese
are fiery dragons, the volcano’s tongues of firleisTdragon-
construction owns even that mysterious water df, s
elsewhere the belly of the mountain possesses tlaemy
apple, fruit of life.
The dragons that stretch their necks could wetbingues of
fire. In Hungarian too fire has a tongue, and weagpof
tongues of flame. And this fire does not destroyfbads, so
to speak digests, i.e., it is the dragon’s food.
Perhaps it might be appropriate here to bring epfdict that
the characteristic feature of Mount Olympus wasnisny
necks, just like the aforementioned dragons:
“Olympus was the highest mountain of Greece. Its
peaks that towered into the sky were covered with
snow for most of the year. An epithet that Homer
uses often [...] was ‘many necked””
The ancients always thought systematically. Wheeg said
neck, they also imagined a head and in this caskape
seven....

Dragon in the CIiff

An Oriental dragon hunt was interesting, becauséhtrizon
of an ancient cosmos appears before us. By callisgade a
spade we can admire its former stations and pergpgc

298 Apuleius: The Golden AsSzépirodalmi Kiadd, 1964. Amor és
Psyché, p. 142.
27 Trencsényi-Waldapfel. 1983, p. 84.
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“Masadah, the far-seeing, came forward, covered his
eyes with his hands and with his sharp eyes looked
around all the celestial zones[!].
‘| see the dragon, but it is unreachable, fores lin a
crevice so deep that no man can set foot irf$t.”

We are on a classical path now, as Wainamoinenhetds

for “Goncol's shoulders™
“The three suitors got in the master’'s magic coach,
which immediately rose into the air so high that it
almost collided with the Géncdl's Wagon [the Big
Dipper or Great Bear]. [...] After traveling in the a
for a few hours they stopped on a mountain
ridge.[...]
A fearsome head rose up from the depths. Its eyes
blazed like a burning house; it breathed fire friten
nostrils, and a fiery breath escaped from its ggapin
mouth. [...] With a thunderous roar the dragon
snapped at the hero.?®

If after this, there is anyone who can't see whiaid kof

dragonsare breathing fire at these “Saint Geordestyould

make an ideal citizen.

Celestial Stone in the Dragon-Cliff

And finally let's take a look at a legend from Nuetn
Hungary, at the daily life of a nice little dragomhich has
been depicted as having volcanic features:
“The shepherds were afraid of him, the hunters were
afraid too. If he thrust his tongue out, it shoike &
red flame, if he spread his claws, they gleamee lik
pitchforks.”™*°

208 A legszebb mesgkhe Finest Taldsl986, p. 244.

209 pid., p. 245.

2195741l a rege varrol varr§iThe Tale Flies from Castle to Cadtle
1979, p. 96.

162



The Dragon then finds an exquisitely beautifullyninous
magic blue stone. It is a source of light, or adkafh celestial
body, since it lights up the cave:
“The glittering light of the blue stone filled the
entire cave. Celestial light blinded the eye.”
Here we find again the customary formula: the dnagod
the celestial treasure.

Hot on the Trail

Géza Robheim devoted a shorter paper on various
conceptions of dragons, gathering together in ajbeuthe
confessions of distant peoples which sometimes tiaise.
There are some promising variants for us:
“Radloff noted down the prayer of a Kirghiz baksha
[shaman] where among other things, he addresses a
dragon, who comes out from the dark belly of the
mountain into the light of day [...]
The Malaysians think that landslides are the wdrk o
dragons; in their world dragons are regularly asso-
ciated with mountains. Volcanoes are particularly
suited to be the dwellings of dragons. From Greek
mythology we know Typhon, who belches fire from
the depths of Tartarus. On one of the islands ef th
Pacific Ocean, New-Pomerania, they offer the same
explanation for the origin of a volcano. A son is
born of To Ulavun, the snake, and he is sent away
from home. He chooses a mountain as his dwelling.
Since then he is there, smoking, breathing firel an
spitting stones, so that the villages in the valley
below are destroyed and the people die 8it.”

2 pid., p. 99.
%12 Géza R6éheim. 1984, p. 12.
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Dragon’s Delicacies

The Lizard and the Volcano

It is customary to trace the origin of the fire-df@ng
dragon to the snake and lizard. It is not clear twine
ancients were thinking of. What does a damp reptlee to
do with a fiery being? For me it was a short tedmn
documentary that offered an alternative to undecstey
this: an ancient species of lizard that was thoughbe
extinct that hid its eggs in the bleak lava debfishe Great
Canary Islands had escaped the attention of mardwed
thirsty for knowledge, since this had been theturael home
from time immemorial. When anyone approaches, sisch
chameleon, it disguises itself as a motionless cbthva.
The indigenous inhabitants didn’t know how this inag
lizard reproduces. They may have thought that tleano
ejects them from itself. They might have considetigein
the progeny of the volcano, as beings that weren tmbr
glowing embers, and this could explain how a lizegldtes
to a fire-breathing dragon, or a volcano.

One more small detail: rumour has it that the salader is
born in fire, or rather fire doesn’t burn it, or Hwe story
goes. Reptiles, like flame, have tongues and crEsen the
cock wears a flame on its head and the concep tirck”
does not sound strange to our ears. We feel teadrhients
considered it to be the missing link between antivbeing
and a fiery being. To this day humanity adores mgss
links...

Dragon Encore

Let us see, knowing what we know, what does it ntedre
dipped in the blood of a dragon. For until now vesrda only
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dimly surmised that the dragon’s blood is lavacdhnot be
denied that petrified, it forms a veritable armoAnyone
who survives being immersed in hot lava becomeoareadl.
Even cannon balls glance off it, as from our pabins. We
can go even further. To be sure, the ancients degamnetals
as dragons’ blood, that is, as an organic things irtuition
has lasted for a terribly long time. Let us rememtie
outburst of our classical Latin writer of antiquity
“Pliny was outraged that they rape mountains, they
force their way deep into the earth and desecrmate h
sacred lap®?
If this is Pliny the Elder, then the whole thingaié the more
exciting, as he fell victim to Vesuvius in Pompeiie didn'’t
try to escape, a coward like the others, but thetimg with
the dragon took place.
Since iron is the “blood” of the mountain, armosivirtually
like an immersion in dragon’s blood. Even winehe blood
of a mountain. It is now clear that they must hthaught of
it in this way in all seriousness.
We must mention here that certain reptiles — cribesd
lizards — are covered in armour, in scales. Theeebaings
that shuffle before us wearing veritable suits ¢dns.
Turtles carry mountains on their back. In a graanhber of
cosmogonic myths it is just such a living creatina holds
up the universe. In the eyes of our ancient phijbees, they
are a kind of transitional being — like a duck-dmllmammal
— missing links between the animate and inanimate.

Good or Bad Dragon?

In contrast with our tales, in the Far East dragamesheld in
high regard. There the world bows and scrapes édfair
memory, they are deified in sumptuous celebratidigey

213 Nandor Varkonyi. 1997, p. 271.
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are a kind of deity. Géza Rdéheim’'s important cosido
pertains to them:

“Tradition forms monsters from the ancient godf8.”
Uranus, in fact, later his son, Chronos of the goldge, is a
frightful king in the eyes of younger generatiobscause he
eats his offspring. Zeus is not any different; be swallows
the future cosmic king, who has fallen into Metiw/emb.
Just a moment! Might not the dragon swallowing 8wn
and Moon mean the same thing as consuming a ahilde
they can be regarded as the dragon’s progeny? 3robp
their children came out of Uranus or Chronos’sybiitact,
as do celestial bodies from dragons. In the Kamgpthe
Pole Star or the cosmic mountain gives birth toShe and
the Moon, etc.

Back to our Geese...

Based on what we have said about Adam, he could be
wonderful dragon: he ate the forbidden fruit frdme tosmic
tree, he could have turned into a cosmic mountsiie.
reckon that he turned into Golgotha. We regret ¢hit he
does not breathe fire, because then he would tdfinbe
our man.

Nevertheless, where did Moses find the sacredtsiblerom
Horeb, which unfortunately does not seem to bearof:
Still, it isn't the Valley of Tranquillity; indeedoon the
occasion of this notable visit it would be diffictd dream

of a more ideal dragon than this mountain. And vifa&ven
more certain is that Moses brings forth from theumain
“stones from the tree” of Eden. What else coulds thi
celebrated mountain be than Adam who has consumed
celestial bodies and turned to stone?

214 Géza Réheim. 1984, p. 6.
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Volcanoes in the Bible

The Volcano in the Bible

Moses’s mountain, whence he brought down the caetr
tablets, was definitely a volcano, even though hatjt
interprets the event entirely differently. But eput on new
spectacles to look at all these things back in iptetic
times. The Mountain’s incandescence and burning, it
trembling, growling and the enormous black smole the
same as in the legends we've discussed aboutdiimglof
dragons:
“And it came to pass on the third day in the
morning, that there were thunders and lightnings,
and a thick cloud upon the mount, and the voice of
the trumpet exceeding loud; so that all the people
that were in the camp trembled. And Moses brought
forth the people out of the camp to meet with God,;
and they stood at the nether part of the mount.
And Mount Sinai was altogether on a smoke,
because the LORD descended upon it in fire: and the
smoke thereof ascended as the smoke of a furnace,
and the whole mount quaked greatly.
And when the voice of the trumpet sounded long,
and waxed louder and louder, Moses spake, and God
answered him by a voice. And the LORD came
down upon Mount Sinai, on the top of the mount:
and the LORD called Moses up to the top of the
mount; and Moses went up.” (2M 19,16-20)
Let us observe that the consuming fire appears jumsit
anywhere but up on the summit of the mountain,géie of
a volcanic eruption, the crater:
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“And Moses went up into the mount, and a cloud
covered the mount. And the glory of the LORD
abode upon Mount Sinai, and the cloud covered it
six days: and the seventh day he called unto Moses
out of the midst of the cloud.

And the sight of the glory of the LORD was like
devouring fire on the top of the mount in the egés
the children of Israel.” (2M 24,15-17)

“And ye came near and stood under the mountain;
and the mountain burned with fire unto the midst of
heaven, with darkness, clouds, and thick darkness.
And the LORD spake unto you out of the midst of
the fire: ye heard the voice of the words, but saw
similitude; only ye heard a voice.” (5M 4,11-12)

Put your hand on your heart: didn't Moses pay bspects
to a burning dragon mountain as befits the respéxta
rescuer of a celestial body so as to rectify timea$iEden?
Consequently, Moses is the universal cosmic her@nn
ancient version that predates the Bible.

They Don'’t Even See the Kalevala!

It seems that there is a fairly well-known scenethe
Kalevala that is similar to the former one. It imar even
in that succeeding generations have a deep misstadeing
of this one too. | am thinking of the marvelousiatis which
inspired Kodaly to compose an uplifting piece ofsioyand
from which an ode to joy sprang:
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“Straightway ancient Wainamoinen,
The eternal wisdom-singer,

Plays upon his harp of birch-wood.
Far away is heard the music,

Wide the harp of joy re-echoes;
Mountains dance and valleys listen,
Flinty rocks are tom asunder,



Stones are hurled upon the waters,

Pebbles swim upon the Big-Sea,

Pines and lindens laugh with pleasure,

Alders skip about the heather,

And the aspen sways in concord”
This scene is not at all about the triumph of mubid the
appearance of the dragon, in which the cosmos edadk
don’t even understand how it was possible to see &ny
other way. The musical tone should have been takemn
Bartokian vein, more disturbing, as it is the Apgpae, the
dragon itself in the text that is howling in rade well, all
this is happening before the Sun-Moon was stoldémchwwe
have recently related, so these can be connecteshdb
other.

Adam “the Dragon”

Thus, we see Adam not merely as a Titan, who has be
transformed into a mountain; we see him as a dralgon
Moses pulls the tablets out of him. It may be uivable,
but we are encouraged here and there to entertaih s
interpretations, and always when we need them ridsts,
Providence seems to support our private detector& wAn
Italian tale came our way, which informs us that thost
terrible being in the world dwells on the islandGsylon.
“The most evil being is a giant named Magok who
lives on the island of Ceylon; he has ten heads and
all ten are brewing wickedness. If you wish to do
something useful, free the world from this monster.
[....] The Princess Sita, a beautiful girl is landuis

ing, a prisoner in his palace 2'®

215 The Kaleval&2000.(Rune XLIV. Birth of the second harp.)

216 A legszebb mesgkhe Finest Talgsl986. A tancos viz, az éne-
kes 16, és a beszédes madar [The dancing water, thengingi
stones and the talkative bird], p. 139.
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The old king tells this to his curious son at tlegibning of a

tale that relates the rescue of a celestial body.r8t long

ago we read that there is an Adam mountain in Qeylo

Adam’s Peak, where we can gaze at the titanic fessof

our ancestor, demonstrating that he really wasther

We suspect that the two traditions are saying aineesthing.

There cannot be a more terrible monster for thenossand

its king than Adam, since he essentially “swallowleel Sun

in the sky”. The theme of the two stories is thensathe

liberation of a celestial body. Notice the routketa by the

prince (Moses) who is heading toward the Ceylothénsky;

let us take out the original cosmic map:
“He bathed in the Yellow river; then equipped with
a “futykos” [cudgel], he set off for the island of
Ceylon. [...] The Nera mountain range blocked his
way; it reaches down [or rather up] to the cenfre o
the world and its peak glitters brighter than thesm
splendid diamond®’

The Treasure Cave

In the Syrian tradition the highest mountain nexttecca,
which we believe is the Adam Mountain, hides aduea
cave. According to certain legeitfsAdam and his wife
collected certain treasures and hid them here. Mésyhere
did they get them? Generally suspect treasurescamne
cealed. From whom did they get them? After all thwye
the first human beings? From their descendantd)apsf?
Hardly. That doesn't make any sense. We usuallg fin
apples, golden apples in these treasure caves.udf o

27 Immersion is a ritual bath which renders the skinulnerable.
“Futykos” [cudgel] here is a magic stick like thaft Hermes
which is used to step over the cosmic boundaries.

28 A torzsek szarmazasardl, avagy a kincsesbarlp®g the
Origin of the Tribes, or the Treasure C{u®85, p. 12-13.
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reckoning is correct, and this treasure cave thénbelly of
the mountain, originally the Adam Mountain, and the
treasure, thus “the stones that came from the Tsiggtown
its throat, and sat there awaiting their liberatidnat is how
it must have been described in the original texnf which
the well-known one, the version cited above latecame
rationalised.
They showed that the name Goncol comes from Kincs
“Treasure” by assimilation. Does his name referthe
guardian of the treasure? Could it mean treasurdcio in
treasures? Mighgéncnot mean kincs [treasure]? This is just
guessing, but after all, we may be permitted agues
Even the Zyrian bride could refer to the same oabfather
at her last evening with the girls? If this is gagives this
hieroglyph its meaning:

“My resplendent day, my father

Saint Nicholas who walks the earth

My deep treasure-mountain fathét®”
Perhaps Moses also arrived to a deep treasure-agiount
father, as a liberator of a celestial body. Theyeoiher
evidence for this.

The Selection of the Site Is Evidence

Moses receives the holy tablets not just anywhaue,on a
rumbling mountain. After all, he could have gotrthat any
time and almost anywhere. But no. He got them hene,
there is a good reason for this: this dragon monnta
conceals celestial bodies; thus, that is the ogdgon he can
carry them out of here. The mountain, the smoke, th
thunder, the disappearance for 40 days, then hisace
appearance are typical elements of the props ohticeent
tale. This is the protocol of the liberation of estial bodies

219 Hozott isten holdacskdGreetings to You, Little Mooh1979,
p. 369.
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from dragons, although we can read in this tradlitibe
volcanic character of the Being.

For there are innumerable places and occasionemnisss
before or later for receiving the tablets. God cdtssand
meets often with Moses. Why should all this happeder
such apocalyptic circumstances? For the tabletegpect-
ing their liberator here and not at the corner cafés is an
event that is connected strictly to a place andantain.
Yes, but if the liberation of a celestial body takdace here,
then Moses and the dragon must have clashed. Aorieng
duel took place between ancient Moses and the éanhci
father with the belly of the treasure cave”, or dnagon.

The big question is, can we find traces in holyt &hout this
important duel, this final clash, which can be fduvery-
where. It is something like Good defeating Evil? ddftirse,
there is: Moses’s struggle with Pharaoh!

Duel with the Dragon

There is an important fight between Moses and Rimara
whose essence is that Moses wishes to take somethiay

— his people from captivity — but the other woniidige.
Moses is victorious and his people are freed. Qfres it
seems crazy to compare the liberation of a celdstidy to
Exodus, though there are important arguments fag th
possibility, which we will discuss in a separatedst ..

Let us simply be content here with the fact thagnts and
stages of the liberation of celestial bodies carfduad in
Exodus. You can find in it the divine mandate: Gasks
Moses to liberate, that is, Exodus.

Furthermore, Moses is given a magic stick, and shisk
characterises the undertaking. Why? For it is cuaty to
give something like this when descending into the
underworld. This is what makes it possible for horgain
admittance to the lord of the Underworld, thatR$iaraoh.
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The entire old world used magic sticks for this; a
Mordvinian tale demonstrates this:
“He threw the brass stick away. Suddenly he
descended with a thunderous sound beneath the
earth.®°
In the same way Aeneas can descend into the unddrwo
with a golden bough, and Hermes wanders arounchauhekl
not empty handed but with a golden wand, looking fo
“bright Persephone”. In Persephone’s vicinity, tisatin the
Underworld, a destructive apple, a forbidden fruiérns us
that what we have encountered are the props ohanom
legend. Hades feeds Persephone a pomegranategtsshéh
will return. Hades is lying on a divan when Hermpeps in
on him. On a divan? We have some relevant Sibeganes,
which fit in here both in their images and plot. &Vhf it
should help us to understand this important Bibleaent —
the dragon duel — with Pharaoh.

Kul on the Divan

The wonderful thing about this legend is that iesloot hide
under a bushel the fact that celestial bodies ai@gb
liberated here. A certain Mirsusnehum bursts irkKoh the
lord of the underworld in his home deep in the ntaim It
is heartening to see that this Kul is volcanisrelitghat is
the meeting between Moses and the Pharaoh-Dragdd co
have happened like this in our version. Stolen stiele
bodies shine in his cave:
“[...] Mirsusnehum struggled to the royal house
beneath the earth. He entered the house, and was im
mediately surrounded by great splendour and raglianc
The moon was hanging on the wall, the sun on the
ceiling. Kul was recumbent on furs. His breath

220 Az eziistfogu larfyrhe Girl with the Silver TootH990, p. 185.
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smoked, and sparks flew from his nostrils and
mouth.
Smoke, sparks, steam blow through his nose; wedcoot
find a more ideal portrait of a dragon as a volcate is the
mountain and its genius. “Suffocating gas” is spetivethe
air. And the air is chock full of mosquitoes, asswa
Pharaoh'’s land in Moses’s plague.
“l hold the sun and moon in my hand. | stole both
today. It is dark now in your lands. Eclipse of the
sun. Eclipse of the sun and moon. And my spirits se
to work. Cows lowed, horses neighed. Even the wild
animals yammered®
Mirsusnehum listens to the text for a while, thather than
beat around the bush, he catches the two celdstdies
from the ceiling and he’s off to the upper worldist] as
Moses, who appears resplendent with the tabletsy hég,
like St. George, has beaten the dragon, the Lordhef
underworld, or originally Pharaoh.
The question is can Pharaoh be considered a rtildneo
underworld?

Iron-Furnace Egypt

Moses reaches Pharaoh by means of a magic wandathat
penetrate the cosmic frontiers and this, from thiset, is the
labeling of the scene: it is customary to use thisen
descending into the underworld, let us say it again
Essentially he reaches Hell, full of sulphur are,fwhich,
we reckon, is a seething volcano. Would it haventiaehe
holy writ from this ancient version that Egypt ia @on
furnace?

22! Einnugor-szamojéd (urali) regék és mondgkinno-Ugric —
Samoyede (Uralic) Myths and Legendk.p. 52.
222 pid., p. 53.
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“But the LORD hath taken you, and brought you
forth out of the iron furnace, even out of Egypthe
unto him a people of inheritance, as ye are thys"da
(5M 4,20)
Thus, Egypt is an iron furnace, or in another tisten, an
“iron oven.” For modern man this is a simple congar,
for the old it means the underworld. The mountahemce
Moses brought down the tablets, that is, libertitem, is the
same furnace, the belly of the fire-breathing drago
Wainamoinen and limarinen liberate the sun and nioam
the steel mountain (!)
You might think that the lord of Egypt, the Pharadah
actually the Dragon in disguise, but we are notahlg ones
to claim this:
"Some style Rahab ‘the Celestial Prince of Egypt'.
Others do not distinguish him either from Leviathan
or Oceanus?®?®

Torah from the Fire?

We mentioned the Iron-Furnace Egypt, and thoseeweli
this is a classifying symbol, who do not see Masesiltic
path and person, that originally he descendedfirgo into
Hell, to search for the holy tablets, that is, th@cano-
dragon. Moses himself confesses all this:
“When | was three months old, | foresaw that |
woulglz}ake the Thorah (Law) from the middle of the
fire.”
What does all this mean? Moses brings from the tfie
tablets of knowledge, that is, the “fruit from theee” that
disappeared from Eden. The Hebrew legends are ahaire

22 Graves — Patai. 1989. (6/b); Rahab is the symbudime of
Egypt — Is. 30,15.

224 Sefer Ha-jasar. In: Nandor VarkonyWarazstudomany Il
[Magic Knowledge |ISzéphalom kdnyviihely, 2000, p. 116.

175



Moses descended into the growling fire mountairietah

the Torah. And fragments of these having the foote
evidence, as we have shown, can be found in thike Bi&
well.

Fire Mountain

You may remember the youngest prince who tookm#ee
the world for the stolen golden apple, whose tatecqught
in our sieve, because the thief who stole the applthe
garden was called a dragon. Here too his casenatj for
searching for the apple he makes a journey sinwdaour
reconstructed ancient Moses. This lad, togetheh it
brothers, climbs a mountain that reaches the skyeiw\he
reaches its peak, he descends into the depthsgtihr@dire
well to “liberate” the golden apple.
“They went there and reached the top of a giant
mountain. There stood a mighty marble pillar, an
iron ring on the pillar #°
There is a terrible fiery well bubbling beneath fildar. The
princes know that the apple thief can be foundehieouts;
we must add that he is a volcanic being, his brisdflary:
“From that terrible dark well a burning hot steam
came. ‘This is most probably the breath of thefthie
said the youngest princé&?®
Of the three brothers, the youngest, as the leggriMases,
(who brought the Torah out from the fire) endutes ardeal
by fire, and he isn't even singed. Since this W@l is on a
mountain peak, what else could it be than the craitéhe
world mountain whose dragon belly hides the stgjelien
apple?

225 sarkanydd SebesténAz aranyalmafa [The Golden Apple Tree]
p. 98.
226 pid., p. 98.
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The Sea of Fire Is Split in Two

In a Hungarian tale — The Bird that Sang to the [d/era
Sea of Fire splits in two in front of the hero dithe Red Sea
before Moses'’s staff:
“The horse leaped forward. When the prince opened
his eyes, they were next to the Sea of Fire.
‘Now listen to me: I'm going to blow on this Sea of
Fire, and it will split in two. I'm going to slipnto
Puluto Durumo’s door. There you will alight and go
in. Puluto Durumo asks: ‘What are you looking for
here, you man from the other world?’ But don't say
a word, don’'t even greet him. Go in one door, then
another, and you will reach the"™ eom. There are
small devils there. [...] And there is a bird in ayea
that sings to the world, take it and come out.
[...] The devils ran around, but just as they almost
caught up with them, the Sea of Fire closed in and
burned every devil that reached 3"
In another tale involving a golden apple, our obdjwint-
ance — A kis lampa [The Little Lamp] — a demonidnige
abducts the princess and takes her to the deepvaordid of
the Black Sea:
“l command the princess to be with me in my palace
at the bottom
of the Black Sea*®
This is when the liberator arrived with the wandtttivided
the sea in two:
“[An old man] handed him a wand and said:
‘Strike a blow with this wand on the waters of the
sea and say: ‘Waters of the sea, split open andinem

227 Fehér virag és fehér viragszihite Flower and White Flower
Stald Janos Balla told the tale and Taméas Balla colledted
Kriterion Kényvkiado, Bucharest, 1970, p. 160.

228 Este, Ejfél, Hajna]Night, Midnight, Dawh 1988, p. 14.
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divided until I come out.” And when you came out
with your wife, strike a blow with the wand once
more and say: ‘Waters of the sea, come to-
gether.”"?%
For the ordinary reader these two tales are examgilaow
high culture filters down into folk tales. But weeaaware of
this wand at every level of tradition, and it serte liberate
the objects and persons that have been stolen alh t
down to the underworld. And the sea split in twel$emore
at home in tales about liberating celestial bodatker than
in historical works.
The division of the sea here has a meaning, edjyeidhe
case of the underworld deep in the depths of tlaedb€Eire.
For this is where you can see clearly that you oaswim
across nor boat across a block of fire, in conttasthe
historical Red Sea.
Thus, the wand and the divided sea demonstrates/iibees
arrived in pre-Biblical legends as a liberator alestial
bodies, and that this scene is a worthy responslectoheft
of a fruit of knowledge.

We just Gape in Amazement

We cannot believe our eyes that, wherever we tarthe

tradition, everywhere we see the brilliant reli¢stee great
broken stellar tale. It appears from texts thatrsgeompar-
able that they share a common motive, the samerraoib
heart beat in them. A significant percentage offauourites
is a parallel story.

If we come to understand how much we have misuotsis
our favourite legends, we should not be so surpritat

what we have experienced here, that even in thelleniof

the Bible, we have encountered again our univexseient
story.

222 pid., p. 14.
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Parallel Stories

Odysseus, the “Eye Liberator”

You might think that Odysseus too has come to pigy h
respects to Cyclops as the liberator of a celestdl; much
like our ancient Moses, who came to Adam of thegona
Mountain? Have we not gone crazy that we see tmses
theme everywhere? You will understand soon if we do
indeed have a legal case for this suggestion.
Thus far, we had thought that Odysseus-Ulysses edurn
Cyclops’ eye out of revenge, regretting the loskisfmates,
as well, of course, to allow them to escape. ThoOyid
says that Ulysses doesn’t burn Cyclops’s eye, méals it.
Of course, this is not the same thing. Let's pdgrdion to
the following use of words:

“The prophet Telemus (arriv'd by chance

Where Aetna’s summons to the seas advance,

Who mark’d the tracts of every bird that flew,

And sure presages from their flying drew)

Foretold the Cyclops, that Ulysses’ hand

In his broad eye shou’d thrust a flaming brafid.”
No, we must be mistaken, and the theft must meanhift
of sight, meaning that he was blinded. Or perhap? n

Cyclops’s Eye
Though when we look into the eye of the text, we se

something. Polyphemus’s eye is like the Sun; thet palls
attention to this, so we need to take it seriously:

230 Metamorphoses by Ovi@The Story of Acis, Polyphemus and
Galatea)
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“There is an eye in the forehead, but what kind?
My forehead with a single eye is fill'd,
Round, as a ball, and ample, as a shield,
The glorious lamp of Heav'n, the radiant sun,
Is Nature’s eye; and she’s content with offe.”
The suspicious elements are gathering: knockingaoutye
is like a theft (“orzas”), the eye in question ilel the Sun.
The celestial bodies also scream theft, for theeamts. And
it is exactly these kinds of fellows, who steal estil
bodies, men-mountains with forests on their hekkis,this
Cyclops, or let's say, Wipunen or Atlas. We have de
monstrated that Homer himself characterises théopgcso:
“He would have nothing to do with other people, but
led the life of an outlaw.
He was a horrid creature, not like a human
being at all, but resembling rather some crag
that stands out boldly against the sky on the fop o
a high mountain®
This simply appears to be merely a simile, but peauliar
way it is these similes that are the elements efsbught-
after stellar legends. Or these are analogiescteéam of
them. So he is a man-mountain. Slowly, graduallg th
balance shifts in the direction of the liberatidnaccelestial
body.
We haven'’t yet mentioned that in such cosmic stmestthe
eye was seen as an analogy for the sun-moon,sthihtwas
seen as an independent source of light. The Huagari
language says exactly this in expressions sudzemsugar
(ray of the eye), szemem fénye (light of my eye)d a
something similar when we sadgsiti a szeméfcast one’s
eyes down). To the ancients the Sun and Moon weze t
eyes of the Sky.

%1 pid., (The Story of Acis, Polyphemus and Galatea)

%32 The Odyssey by Homd900. (IX.)
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“The eye of the Sky, the Sun and Moon saw every-
thing.n233

The Luminous Eye

The heroes of a Kirghiz tale find themselves in¢aee of a
one-eyed witch. This basic situation is essentitlly same
as in Odysseus’s visit to Cyclops, though in onpdrtant
respect the text can be even more exciting. Thésceynes
to us like a piece of gold, since we shall see ithsgrves as
an independent source of light. It shows that iulo’t hurt
to reckon on magic eyes, illuminating eyes in thist of
legend, for these kinds of events taking place inase
revolved around the eye.
“Djajil watched the witch and noticed that when she
fell asleep, her one eye shone so bright that ugi
the entire cave, but when she woke up the light of
her eye went out, and the cave was cast in dark-
ness.”*
Thus, we are going to initiate a lawsuit not simplainst
today’'s interpretation of the text, but even agaitize
Homeric version. Originally Odysseus paid his retpeo
Cyclops with the decided intention of liberatingcelestial
body, but he didn't just drop in, as implied in Hemnwho is
above everything. Are there any other argumentshis
case?

The Talking Forehead

Yes, there are. The fact that Cyclops wears his agyis
forehead speaks for itself. Why? For the entireldvknows
that it is customary to wear only celestial bodies one’s

233 Ervin Baktay. 1963, p. 48.
B4 A sziirke héja — kirgiz népmedéihe Grey Hawk — Kirghiz
Folk Tale$ 1988, p. 48.
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forehead. It is as if this part of the body werstoed for

exactly this sort of thing. Here are a few samples:

From India
“After them the moon rose from the foaming sea;
Shiva pinned it to his forehead as a worthy
ornament.**

The American Indians:
“On his forehead the Moon rose, the Sun flamed
with it...” %3¢

In the Kalevala:
“Spake the minstrel, Wainamoinen:
‘I have much to tell thee, brother,
Listen to my wondrous story:
In the Northland lives a virgin,
In a village there, a maiden,
That will not accept a lover,
That a hero’'s hand refuses,
That a wizard's heart disdaineth;
All of Northland sings her praises,
Sings her worth and magic beauty,
Fairest maiden of Pohyola,
Daughter of the earth and ocean.
From her temples beams the moonlight,
From her breast, the gleam of sunshine,
From her forehead shines the rainbow,
On her neck, the seven starlets,
And the Great Bear from her shouldef®”

235 Ervin Baktay. 1963. p. 48

236 5as0k és kondorkesgky[Eagles and Condof4977, p. 309.

%7 The Kalevala1910. Scanned at sacred-texts.com, 2000. (Rune
X. llmarinen forges the sampo.)
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In the Hungarian legendary songs:
“On my forehead
Is the rising bright sun,
On my side
Is the beautiful full moon?*®
Ancient Mordvinian Tale:
“A boy was born, his heel was iron, the crown &f hi
head stone, on his forehead was the sun, on the bac
of his neck the moon, on his head bright stats.”
Do You know what the philologists are arguing abauthis
case? That “Cyclops” means round, or rather oné-eye
ancient Greek. This doesn’'t matter if the essetttialy goes
into the text dustbin. Meanwhile the forehead ftseVeals
everything. After all, no matter where we turn ihet
tradition, stubbornly and consistently celestiatlies turn up
on it. Even all-knowing Ovid lets the cat out okthag in
the case of Cyclops, calling him the Sun.
But where the devil did Cyclops get his sun eyeahdn?

Cyclops’s Golden Apple

Prince Argirius begins with the customary thefttoé apple
from the magic tree and he, the liberator, stumldas
Cyclops during his journey. And the text here fasuen the
eye in the middle of the forehead. Originally thress of the
text might have stood here, for it is precisely slarched-
for object, the apple that might have shone on him:

“The great man asks, what are they,

The earth rings with the his great voice,

238 Gabor Lilk: Gyokereink[Our Root}, 5-6, Magyarorszag,
[Hungany, 1993, p. 89.

242 67 eziistfogl lanfyThe Girl with the Silver Tooth1990, p. 69.

29 pid., p. 69.
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One eye in the middle of his forehead
Round like an owl's *°

In this text Cyclops is no more than an episodé tnges
directions to the pleasant young man. It is poesibat the
sign of the crime beamed on his forehead, whichytheng
man should have helped him take it off as Odys&bysses

did, and take it back to the garden whence he toeisit. ..

Cyclops Was a Dragon

But who is Cyclops? Slowly are we going to see @vedy
in the same way? Yes, but this is not necessaniystake.
You're not going to believe this: the Latin authanglicate
that Cyclops dwells in a volcano: the seething Aefrhis is
wonderful, for Aetna is a cosmic mountain, that ifs,
occupies the axis of the world. Its local valueggiivalent to
that of the Divine Mountain of Hebrew tradition, tne
Christian Golgotha:
“The children of Uranus and Gaia [...] the
Cyclopses too, [...] who have a single round eye in
the middle of their forehead. Their workshop,
according to certain traditions, is deep insidenAet
but according to other traditions they are in the
craters of other fire-belching volcanoés.”
Ulysses’s Cyclops obviously recognises as a dragavhat
iS more than a mere simile:
“Translated Aetna flames within my heart,
And thou, inhuman, wilt not ease my smaft.”

240 Albert Gergei (Gyergyai)distoria egy Argirus ne¥ kiralyfirl
€s egy tundér gzleanyrol.[Story of a Prince named Argirius
and a Fairy Virgin Gir] In: SzéphistorialEuropa Kényvkiado,
1975, Budapest, p. 175.

241 Trencsényi-Waldapfel. 1983, p. 74.

242 Metamorphoses by Ovi¢The Story of Acis, Polyphemus and
Galatea)
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In other respects, it answers our expectationswbears a
mountain that reaches the sky; on its peak is degar
“He would have nothing to do with other people, but
led the life of
an outlaw. He was a horrid creature, not like a
human
being at all, but resembling rather some crag
that stands out boldly against the sky on the fop o
high mountain.®*
This is a garden from the golden age, believe o, lijke
Eden, it shows that human beings can live withortking:
“The earth brought forth a bountiful harvest by
himself.”**
“First of all the deathless gods who dwell on
Olympus made a golden race of mortal men who
lived in the time of Chronos when he was reigning
in heaven. And they lived like gods without sorrow
of heart, remote and free from toil and grief: mise
able age rested not on them; but with legs and arms
never failing they made merry with feasting beyond
the reach of all evils. When they died, it was as
though they were overcome with sleep, and they had
all good things; for the fruitful earth unforcedrba
them fruit abundantly and without stint. They dwelt
in ease and peace upon their lands with many good
things, rich in flocks and loved by the blessed
gods. ™

Stone-Throwing Cyclops-Dragon

As a parting shot Cyclops pelts Odysseus with st j
anything, with enormous stone cliffs. Everyone kaathis

243 The Odyssey by Homdi900. (I1X)
244 Hesiod. 1974, p. 117-118.
245 Hesiod. 1914. [109]

185



interlude, which is apparently a spontaneous reacti
though it could be more. The throwing of stonezassi-
dered in Hungarian folk tradition to be a habitdoagons;
this is demonstrated in a text by Géza Gardonyi:

“Did you see a fairy?”

“I did.”

“How about a witch with an iron nose?”

“That too.”

“What about a dragon with seven heads?”

“Yes.”

“Did it belch fire?”

“It did.”

“Did it throw rocks?#*
Why is a dragon who throws stones useful for usf iFo
demonstrates our hypotheses and explains a gredt de
Throwing stones is a custom of volcano-dragonsyThdy
are throwers of rocks, the best; anyone who daitiistsould
look up Aetna.
Thus, thanks to stone-throwing, we have found yettzer
important piece of evidence for Cyclops being agdm
indeed, for what is more important, concerningdrigin as
a volcano, whence comes the meaning of this featuhgs
personality.

Confessions of a Hungarian Cyclops

In a Hungarian legend the Cyclops appears notggana but
as a dragon. What a find for us, for it shows thants could
also be seen as dragons. And really, Hungarian tlkk
tradition treats giants and dragons as one ....thayappear
together in the same role. On seeing this, todBgwinian

ethnography can just blink at it, for it doesn’tdenstand,

246 Géza GardonyiA lathatatlan embefThe Invisible Mah I.
Talentum Kiadd, 2000, p. 75.
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and of course, shouts that it is a case of the hexing
deteriorated.
A young blacksmith in the tale in question enjoye t
hospitality of a dragon-cyclops. Here too the teahcent-
rates on the dragon’s eye, but it is much moreaous, in
fact, more promising than in the case of Homer:

“Can you make my eye, so that | don't become bfind?

“I'll make it, just give me material.”

“What do you need?”

“I need three kilos of lead or three kilos of

gold...”*
In Homer the blinding is just the result of capoics
revenge; here it is the dragon who asks the magithgo
deal with his eye. He orders a golden eye, notdikes. But
gold is the metal of the Sun, and comes from tlye There
is no doubt that the dragon is yearning for a tielesye, a
magic eye.
So let us declare that in general tampering witbs¢h
primordial legendary eyes most probably involveeftd:
liberations of celestial bodies.

llluminated Eye that Fell Out

Thus, the theft of illuminated eyes means the sHnmg as
the theft of garden fruit. We found a Norwegiaretal he
Monsters, about stealing eyes that is relevantuto aase.
The essential point is that children who wanderitid the
woods come across a monster with an eye like sstedle
body. These giant eyes can even be taken out actdn as
an original source of light. This is the Odyssa#ndituation
of the children:
“The giants appeared beside the children. Three
monsters whose heads reached the tops of the trees.

247 Bodrogkeresztiri mesék és mondpkales and Legends of
Bodrogkereszt(jr1988, p. 194.
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[...] the three had only one eye among them, but
when they touched each other, all three could see.
[...] the eldest boy picked up a thick branch, and
threw it before the feet of the last monster. [hgit
one eye fell out and rolled on the ground. [...] The
eye was larger than an ordinary saucer, and stwne s
bright that on a dark night a mosquito could bensee
a hundred meters away.
[...] if you don't give back our eye, said one of the
monsters, | will turn you into stoné*®
This theft of an illuminated eye appears arm in avith
turning into a cliff, for these elements belongat@ommon
gravitational zone; that is, we can admire the skateido-
scope.

Delicious Eyes

In the great Georgian legend, the Amiran, the llescends
into the belly of a dev, for this monster once d$owaéd his
father's eye. Our nostrils shouldn't move, for thésthe
customary theft of the celestial body, swallowinf tlbe
celestial body. This dev lives with Mama — like aliagons,
who swallow the sun-moon — and her son complairseto
about his belly aches, since the hero Amiran deskmto
his stomach. Exactly as Wainamoineto Wipunen.

“Oh mother, | have a stomach ache. [...]"

“Woe betide your mother, my son, it is Amiran, the

son of Dali whom you swallowed®
Amiran sedulously extracts his father's eye frome th
stomach, which is intact like the golden apples.aWis
interesting in this legend is that it turns outhiack and
white that a celestial body was swallowed:

248 A legszebb mesgkhe Finest Taldsl986, p. 119.
24° Trencsényi-Waldapfel. 1983, p. 40.
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“Amiran replaced the cut-out ribs of the dev with
wood. And the fact that the dev’s ribs were made of
wood kept the world from being destroyed. For the
dev swallows the sun during an eclipse, but the sun
burns the wooden ribs and the sun escapes from the
dev's stomach?®?°

He even has a small garden, so what else can \We say
“This dev had a marvellous apple garden and a flock
of sheep grazing beneath the apple tré&s.”

But this dev was not a volcanic being — you migtort. But

of course it is, it devours celestial body, thafire.

Aladdin in the Dragon

Aladdin must have penetrated into a dragon mourtaia
coma (according to our reckoning, it is a casebarating a
celestial body), a Hungarian version of the talensaus.
Let’s just add that the volcanic signs and atmosgghappear
in the magic cave, when he arrives with his “becieid the
Moor at the mountain:
“...[the sorcerer] raised smoke, he cast spells,
worked magic and muttered incomprehensible
words. Then all of a sudden darkness fell, the sky
thundered, the earth quaked and opeR&d.”
It is as if he had roused an ancient mountain drdgom its
coma. And then at the sign the belly of the moumtgiens
up and among others metal fruit greet the young mao
enters the belly of the mountain, which with yousr-p
mission, we can consider, to quote the Zohar, ‘&tdnom
the tree”.

20 pid., p. 39.

%1 pid., p. 39.

2 Az ezeregy éjszaka me¢@ales of the Thousand and One
Nightgd Szépirodalmi kényvkiadd, Budapest, 1968, p. 105.
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Why did we relate all this? To make it clear thaepl in our
favourite tales resides the same stellar tale whah been
forgotten, so that we shouldn’t be amazed but veeilshbe
glad that we found this deep in the Bible.
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Bright Exit

Witty Liberators

It is not only because they are rejoicing over shecess of
their action that the face of the liberators ofesghl bodies
shine on coming out of the dragon mountain, butabse
they have the main celestial bodies in their passasEven
Jason brings out the Golden Fleece from the bélky fire-
breathing dragon, that is, from the living undendgan the
oldest version. This is a source of light too, hmsea it
shines:
“[...] Jason rejoiced, lifting high the Golden Fleece
whose light reflected back from his he&tf.”
The Golden Fleece provides atmospheric light at the
wedding of Medea and Jason, enhancing the brightaks
the event:
“The Golden Fleece shone on them too, and lit the
fire of desire in their eyes™
We saw not long ago that in a Vogul legend Mirshsime
retrieves two tablets of light from the volcaniadoof the
underworld, Kul who stole the Sun-Moon. Clearlyvisn’t
a good idea to look at him, when he emerged from th
underworld:
“Mirsusnehum seized the Sun and the Moon and ran
from the Underground Empiré®

Moses Shines

You couldn’t even glance at Moses’s shining faceemvhe
reappears after 40 days:

253 K aroly Kerényi. 1977, p. 357.

%4 bid., p. 359.

%5 Finnugor-szamojéd (urali) regék és mondBkno-Ugrian and
Samoyede Myths and Legehlds1984, p. 53.
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“And it came to pass, when Moses came down from

mount Sinai with the two tables of testimony in

Moses’ hand, when he came down from the mount,

that Moses wist not that the skin of his face shone

while he talked with him.” (2M 34,29)
In the ancient version of the text, this could bhe solemn
moment of liberation of the celestial bodies, whiduld
have beamed light from his forehead, so-calledri€sdrom
trees.” What else could the shining face mean?
It is certain that this is the case, the precedeets this out.
Not long ago Moses insisted that God'’s face stal tiem
during the Exodus:

“And he said, My presen&®shall go with thee, and

I will give thee rest. And he said unto him, If thy

presence go not with me, carry us not up hence.

(2M 33,14-15)
Lo, according to the strict grammar of the holy kodoses
didn't insist that God himself but that his shiniiage should
accompany them on their journey. It is as if “thensg
face” like a lamp or a shining celestial body likee Sun —
could be independent from God. And lo, on coming @u
the mountain, “God’s face” is with Moses and thighs
unfolds before those waiting. But | remind you, @ding to
our reckoning, this episode and dialogue took plsteveen
Moses and Pharaoh in the ancient version, and what
happened there might have originally been theditien of a
celestial body. Just as when Odysseus takes andvest
Cyclops’s shining eye.

”

e udixitqgue Dominus facies mearaecedet te et requiem dabo tibi
et ait Moses si non tu ipse praecedes ne educasledsco
isto.” (2M 33,14-15)
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The Wanderings of the Shining Face in the Bible

The shining face in the Bible appears from the fy@gg of
beginnings. First it was probably with God, thou§tiam
could have stolen it from him. Since this is a sticey of the
apple. Where do we get this from? In certain legend
Adam’s face, interestingly enough, shines just kkat of
Moses who comes down the mountain:
“Adam’s huge frame and radiant countenance so
amazed the angels that they called him ‘Holy One’,
and flew trembling back to Heaven. They asked
God: ‘Can there be two divine Power: one here, the
other on Earth?’ To calm them, God placed His hand
on Adam and reduced his height to a thousand
cubits. Later when Adam disobediently ate from the
Tree of Knowledge, God further reduced his stature
to a mere hundred cubit&*
“When the angels saw [Adam’'s] glorious figure,
they were seized with trembling at the beauty ef hi
similarity [to God]. What they saw was the shape of
his face, as it burned in glorious beauty, like $ha
disc, the light of his eye like the suft®
Here they say that Adam had a face like the suis Whuld
explain brilliantly this unexpected deificationnse he had
become “similar” to him.

Peter’'s Face Too...

Not long ago we discovered mythical features imSReter.
Anyone whom we have not yet convinced of the arcien
legendary elements of the historical text, justefisto this
apocryphal Coptic text, The Gospel of the Twelveogifes.
In this you can interpret in pictorial languageatttwhen

%7 Graves — Patai. 1989. (9/g)
28 A torzsek szarmazasardl, avagy a kincsesbarlfibout the
Origin of the Tribes, or the Treasure C{1985, p. 8.
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Peter met Jesus he essential gets a Sun faceditioad-
and now we are not the only ones to say so — likséd in
the aforementioned scene.
“When Peter received this great honour, his face
began to shine; he shone before the apostleshie t
sun, like Moses of old®®®
Thus we can read the same description about Mdees t
liberator, the thief Adam or Cyclops: “His eyes w/dike the
Sun.” All of them came into contact with this brighthat-
ever, for whose sake these stories were born.

Troubles of Vision

It is odd that the holy book relates secretly themey of the
apple as the wanderings of the eye:
“And the eyes of them both were opened, and they
knew that they were naked; and they sewed fig eave
together, and made themselves aprons.” (1M 3,7)
It is as if Adam didn’t have an eye, and alreadyskes
superbly well. No wonder, for he steals God’s mdgight
eye, perhaps the eye from his forehead. We're h®iohes
who invented this. God himself refers to this, Kair
unequivocally:
“For God doth know that in the day ye eat thereof,
then your eyes shall be opened, and ye shall be as
gods, knowing good and evil.” (1M 3,5)
Thus, eating the fruit affects sight, a man conmeg\te or
eye of light, and becomes like God. After all, thein
celestial body is an emblem, a source of powerai@it
from the shoulder Satan proclaims this in the Sylegend:
“If you eat from this tree, you will have new

eyes,*®

%9 D, Dr. Szaniszl6 JakiAz orszag kulcsajThe Keys to the
Countnj Ecclesia, Budapest, 1992, p. 77.
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And let us add to all this what others have notickfier
Adam’s base act, it is as if God had trouble sednegcan’t
find Man in the Garden.
This considerably rhymes with the myths and legeofds
stealing apples where the kings that suffer losghiir
gardens are also affected with problems of sightisT this
is a causal relation, a consequence. In the Huangaersion
of the tale entitled the Fire Bird, after the eanhprning
robbery, the king doesn’t rise from his bed, thingkthat it is
still night:
“Yes, but the king had gone blind. He couldn’t see
any more. He continued to reign, but blirft.”
Here too the causal connection between the thefftbéind-
ness cannot be seen. The two events seem to loeaizdi
There are legends where the Creator consciouslkysesaor
himself a blind garden guard. Here is the pleagasithple
basic situation:
“The Creator [...] chose a blind man and a cripple,
who didn't have a hand, to guard the garden,
thinking that the cripple couldn’t reach the fraitd
the blind man couldn’t see it
At one place Ovid also considers sight and the dift
prophecy to be connected.
“But Jove (for so it is in Heav'n decreed,
That no one God repeal another’s deed)
Irradiates all his soul with inward light,
And with the prophet's art relieves the want of
sight.”?%®

20 A torzsek szarmazasardl, avagy a kincsesbar[dig Origin
of the Tribes or the Treasure Ci®85, p. 11.

%1 Bodrogkeresztiri mesék és mondpkales and Legends of
Bodrogkereszt(jr1988, p. 122.

%2 |sten, a Satan és a MuzsikGod, Satan, and the Muzhik.
Southern Slav Tales and Legehd4.989, p. 20.

263 Metamorphoses by OvifThe transformation of Tiresias)
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The Fruit of Eden Returns to the Garden

On the Wings of Eagles

In the ancient version, Moses, who liberates thiestial
body, heads from the Egyptian Underworld to theeSial
garden, essentially Eden, travelling along the sita$
ancient cosmic route. At one section, the wingamfeagle
lift him, showing that originally they are headihgr the
heavens:

“Ye have seen what | did unto the Egyptians, and

how | bare you on eagles’ wings, and brought you

unto myself.” (2M 19,4)
It is also a creature with wings, an eagle, whoriesr
Wainamoinen, who fled from the underworld to thg.skt
other times it is a wind bird:

“Sweeping onward, sailing northward,

Riding in the track of storm-winds,

O’er the Moon, beneath the sunshine,

On the broad back of the Great Bear,

Till he neared Pohyola’s woodlands,

Neared the homes of Sariola,

And alighted undiscovered,

Was not noticed by the hunters,

Was not scented by the watch-ddgs”

Mirsusnehum, who flees from Kul's underworld, als®eds
wings to reach the sky with the Sun and Moon uridsr
arms:
“Mirsusnehum grabbed the Sun and the Moon
and ran from the Kingdom of the Underworld.

%4 The Kalevala2000. (Rune X. llmarinen forges the sampo.)

196



Kul ran after him. The evil spirit had almost
caught up with him. But at one stroke he turned
into an iron hawk >
In the Eddas, Loki brings away the golden applenfithe
garden, which is likewise a celestial body, weaangoth of
feathers:
“They went to Freia, to the part of the realm oé th
goddesses and Thor asked her, would she lend Loki
the clothes of feathers.?%
The protagonist of a great little Mordvinian tal@rince
Prosa, also rescues his beloved from an unmistakabl
volcanic dragon and carries her off on the backrokagle.
Virgins like these usually carry a celestial body their
foreheads. This is the case with the Mordviniareihets too;
thus, the liberation of a virgin can mean the sanneg as
the liberation of a celestial body. For us the scenalso
meaningful, and rhymes with the Bible, since we area
“fire mountain” on which a snake with 12 heads ghoo
flame at them:
“It was a snake with 12 heads; every one of his
mouths gaped wide open, blazing forth fire from
them. [...] Meanwhile they crossed the fire mountain,
and the eagle’s strength began to ebB’..”
This, too, is a liberation story; originally, hew® there must
have been the liberation of a celestial body. Téregonents
of these texts are essentially the same; only wité
degradation of the text are they combined in aediffit way.

265 Finnugor-szamojéd (uréli) regék és mondaknno-Ugrian-
Samoyede (Uralic) Tales and Legends1984, p. 53.

266 Eszaki istenek. Torténetek az Eddgbédrthern Gods. Stories
from the Eddh 1973. p. 15.

%7 Az eziistfogu lanyThe Girl with the Silver Teett1990,p. 150-
151.
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On the Way to the Sky

Originally the Promised Land was in the sky, andeoiaon
every kind of sober calculation it is equivalent&den. And
we weren't the ones to invent this. There is atgnesd for
the wings of eagles in the original Exodus:
“The Prophet describes the Holy Land as a new
Paradise*®®
According to the Syrian legends, the Promised Lianike
Paradise, the Garden of Eden. Moses is headingden,
for that is where he is taking back the “stoneanfrthe
Tree”. And what other goal could man have thenifygog
the sin, so that Man could return to Eden wherevas so
happy and out of which he was driven out. The antcie
Exodus was no less than the return to Eden of Mam hrad
been driven. This is what Henoch says in his viion
“[...] The chosen ones earn eternal life through the
fruit of the tree. Then it will be transplanted andl
be put in the place of the Pole Star, the saintepla
next to the house of the eternal King, the Ldfd.”
The book of the Zohar apparently mysteriously, ctetirly
informs us about the coming to port of the sactedesfruit:
“And a path opens through the shelter and they
advance along the Chest to the point that is called
‘rising splendidly high’ where the Chest spoke up:
This will be my place of rest forever, | will liieere,
for this is what | wanted”
This place, the Holy of Holies, must have origipaieen
meant to be the Garden of Eden, for “that risinigrsgidly
high” reminds us of the tree in the middle of tlaedgn, the
world tree — in fact, the axis of the world.

%68 Bible Budapest, 1992. Szent Istvan Tarsulat, 2008, p.147,
(Commentary)

6% Henoch Apokalypsidélenoch’s Apocalyp$d 941,p. 55.

270 76h4&r 1990, p. 38.
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“Beautiful for situation, the joy of the whole éayris
mount Zion, on the sides of the north, the cityhef
great King.” (Psalm. 48,2)
These “stone fruit” as we know originate from theree”.
So it is reasonable to be thinking about a retuomé
Period, as in the tales, legends, and myths wheiten
golden apple returns to the place where it wagstol

Thus

— Adam was a giant.

— Biblical tradition recognises the possibility tafning into
a mountain.

— Adam mountains do exist.

— Golgotha keeps the spirit of Adam.

— Our forefathers considered mountains to be tlesiars
of mankind, and Moses brings the tablets out oflithiag
mountain, originally the ancestor of man.

— These tablets are stone fruit that come fronGaeden of
Eden.

— The tablets return to the Tree that “rises sptind
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Moses, the Liberator of a Celestial Body

Birth Marks

We start out with the premise that the legends ddm and
Atlas thought to be so remote from each other ateadly
similar. Although in this case the equivalent ofdés is the
little Perseus, who metes out the terrible punigttman
Atlas. Accordingly, Moses and Perseus share similar
features, which we can demonstrate as follows:

Moses and Perseus

— The origin of both is mysteriods.

— Both are the children of slave mothers. At timet of
Moses’s birth, the Jewish people are slaves. Pgsseu
mother was called a slave, for her father walledugein a
tower.

— Their coming into the world was not desired. IBof
them are hunted by a ruler who fears for his powad
wishes to annihilate them.

— Both of them are put on water. The infant Masgsut in
a basket smeared with tar in which he is sent diverNile
River. Perseus is also placed in a tar-smearedt creb
pushed into the sea, also left to his fate.

— They are both saved and are accepted into afeoydy.

— Both have cut their axe into a tremendous tmed, both
are helped by gods.

— They're both given magical staffs from the de&in
benefactors.

— They both cross the waters while keeping thest @ry.

271 Nandor Varkonyi:Varazstudomany ll[Magical Knowledge]
Széphalom konyviihely, 2000, p. 116.
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— Both of them get into trouble with mountainsyirig
mountains. Perseus brings the head of the moontface
Gorgon from the mountain. Moses also brings doviateta
akin to celestial bodies. The head of the Gorgod e
tablets of law are both a danger to life and fadbid to the
unauthorised.

— Both are liberators, and both liberate from Egyp

Concluding Question Posed to the Reader

It is possible that we have hallucinated a new tediee, but
then please answer what are magical objects, etsmend
events that are akin to those associated with Meses
Perseus doing in holy writ? What is the object @tus of
the ancient texts, the “apple” doing ther@héy’ve drifted
into it.” | can hear the official answer. Conceivably. Why
not? Nevertheless, our better part whispers thatelé
respecting stellar tale doesn't just drift in sorheve lock,
stock, and barrel. And since the immortal talehef theft of
the golden apple smiles at us in complete splenfitoar the
deep levels of the Bible, perhaps it is time nowréick open
a bottle of champagne.

The End
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